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Here I am, twice
Abraham argues for Sodom and is silent on Moriah. Uriel Simon on the man who says "Hineni" to God and to his son.

T H E  T E X T

GENESIS  18:23–25

א שָּׂ֣  לֹא־תִ ה֙ וְ פֶּ סְ ף תִּ אַ֤  יר הַ עִ֑  וֹךְ הָ ת֣ קִ֖ם בְּ י דִּ ים צַ שִּׁ֥  מִ שׁ חֲ יֵ֛ י  לַ֥ שָֽׁע׃ אוּ  ם־רָ יק עִ דִּ֖  ה צַ פֶּ֔  סְ ף תִּ אַ֣  ר הַ מַ֑ ם וַיֹּא הָ֖  רָ שׁ אַבְ גַּ֥  יִּ וַ

יק דִּ֖  צַּ יָ֥ה כַ  הָ ע וְ שָׁ֔  ם־רָ יק֙ עִ דִּ ית צַ מִ֤  הָ ה לְ זֶּ֗ ר הַ בָ֣  דָּ ת ׀ כַּ שֹׂ֣ עֲ ךָ֜ מֵ ה לְּ לָ לִ֨ בָּֽהּ׃ חָ  רְ קִ ר בְּ שֶׁ֥  קִ֖ם אֲ י דִּ צַּ ים הַ שִּׁ֥  מִ ן חֲ עַ מַ֛  וֹם לְ ק֔ מָּ לַ

פָּֽט׃  שְׁ ה מִ שֶׂ֖  א יַעֲ ץ לֹ֥ רֶ אָ֔  ט֙ כׇּל־הָ ךְ הֲשֹׁפֵ ה לָּ֔ לָ לִ֣  ע חָ שָׁ֑  רָ כָּ

And Abraham drew near, and said: 'Wilt Thou indeed sweep away the righteous with the wicked? Peradventure there are fifty righteous

within the city; wilt Thou indeed sweep away and not forgive the place for the fifty righteous that are therein? That be far from Thee to

do after this manner, to slay the righteous with the wicked, that so the righteous should be as the wicked; that be far from Thee; shall

not the Judge of all the earth do justly?'

GENESIS  22:1 ,  7 ,  11–12

ק חָ֜  צְ ר יִ אמֶ יֹּ֨ י׃ … וַ נֵּֽנִ ר הִ אמֶ יֹּ֥ ם וַ הָ֖  רָ יו אַבְ לָ֔ ר אֵ אמֶ יֹּ֣ ם וַ הָ֑  רָ ת־אַבְ ה אֶ סָּ֖  ים נִ הִ֔ לֹ  אֱ הָ֣  ה וְ לֶּ אֵ֔  ים הָ רִ֣  בָ דְּ ר֙ הַ י אַחַ הִ֗ יְ וַ

ם הָ֑  רָ ם ׀ אַבְ הָ֣  רָ ר אַבְ אמֶ יֹּ֖ יִם וַ מַ֔  שָּׁ ן־הַ ה֙ מִ הֹוָ ךְ יְ אַ֤  לְ יו מַ לָ֜ א אֵ רָ֨  קְ י … וַיִּ נִ֑  נִּֽי בְ  נֶּ֣  ר הִ אמֶ יֹּ֖ י וַ בִ֔ ר אָ אמֶ יֹּ֣ יו֙ וַ ם אָבִ הָ֤  רָ ל־אַבְ אֶ

ה וּמָ א֑ וֹ מְ שׂ ל֖ עַ תַּ֥ אַל־ ר וְ עַ נַּ֔  ל־הַ ךָ֙ אֶ ח יָֽדְ לַ֤  שְׁ ר אַל־תִּ אמֶ יֹּ֗ י׃ וַ נֵּֽנִ ר הִ אמֶ יֹּ֖ וַ
And it came to pass after these things, that God did prove Abraham, and said unto him: 'Abraham'; and he said: 'Here am I.' … And

Isaac spoke unto Abraham his father, and said: 'My father.' And he said: 'Here am I, my son.' … And the angel of the LORD called

unto him out of heaven, and said: 'Abraham, Abraham.' And he said: 'Here am I.' And he said: 'Lay not thy hand upon the lad, neither

do thou any thing unto him.'

I N  H I S  W O R D S

הניגוד השני הוא, במונחי העגה התאולוגית שלנו, הניגוד שבין "ביקורתיות" מכאן ו"קבלת דין עיוורת" מכאן.

The second contrast is, in the terms of our theological jargon, the contrast between "criticism" on the one side and "blind acceptance of

judgment" on the other.

מתוך ביטחון גמור בשיפוט המוסרי העצמי שלו הריהו מטיח כלפי בוראו "חללה לך מעשת כדבר הזה להמית צדיק עם רשע"...
)י״ח, 25(.

Out of complete confidence in his own moral judgment he flings at his Creator, "That be far from Thee to do after this manner, to slay the

righteous with the wicked"… (18:25).

אברהם מביע את מסירותו השלמה לאלוהים באמצעות מילת הנוכחות "הנני" )כ״ב, 1(.

Abraham expresses his complete devotion to God through the word of presence, "Hineni" (22:1).

אחרי שאברהם הכריע לטובת המחויבות הדתית, נתן מלאך ה׳ תוקף אלוהי למחויבות האנושית.

After Abraham decided in favor of the religious commitment, the angel of the LORD gave divine force to the human commitment.

Uriel Simon, אברהם המקראי – הברכה שבניגודים, in Bakesh Shalom Verodfehu (2002), as published on Daat. English renderings of Simon's Hebrew are ours. 1 / 2

https://www.daat.ac.il/daat/tanach/tora/avraham-2.htm


T H E  T E A C H I N G

Vayera puts the two most extreme Abraham stories in the same parasha. In one he argues with God over Sodom,

bargaining from fifty righteous down to ten: “shall not the Judge of all the earth do justly?” In the other he rises early and

goes to sacrifice his son without a word. Uriel Simon called this the second contrast in Abraham, between “criticism” and

“blind acceptance of judgment”.

Of Sodom, Simon wrote that Abraham speaks “out of complete confidence in his own moral judgment”. He noticed that

readers tend to pick a side: some admire the Abraham who fights for justice in Sodom (on what he called the mistaken

assumption that there were at least ten righteous people there), and some admire the Abraham of Moriah. Simon wanted

both, and noted that in each story it turns out, after the fact, that the gap between human and divine morality was only

apparent.

For the Akedah he followed a single word. Abraham answers God י נֵּנִ  Here am I" (22:1): complete devotion. Then, on" ,הִ

the walk up, Isaac says “My father”, and Abraham answers with the same word, י נִ י בְ נֶּנִּ  .Here am I, my son" (22:7)" ,הִ

Now, Simon writes, “Abraham places himself in the terrible tension of a double, even contradictory, commitment.” He stays

the boy's father to the last moment. Then the angel calls “Abraham, Abraham”, Abraham says י נֵּנִ  a third time, and the הִ

angel forbids him to touch the boy. “From now on, the "Hineni" toward his God is not opposed to the "Hineni" toward his

son.” The religious commitment comes first, and then heaven itself backs the human one.

This is where Simon's essay ends up, three contrasts in all: land and peace, protest and acceptance, God and son. If his

plain-sense reading holds, he wrote, then Abraham's blessing to his descendants is “in large measure, the blessing of

contradictions”: not a compromise between the poles, but the strength to hold both.

F O R  T H E  TA B L E

Abraham bargains for Sodom but says nothing on the way to Moriah. Is the silence acceptance, or something else?

Simon says the gap between human and divine morality turned out to be only apparent, in hindsight. What do we do

before the hindsight arrives?

Who gets your "Hineni"? When have two of them pulled against each other?

פרופ׳ אוריאל סימון ז״ל
Uriel Simon (Jerusalem, 1929 – 30 September 2026) taught Bible at Bar-Ilan University for decades. He read the Bible through

its medieval interpreters, above all Abraham ibn Ezra, and wrote Four Approaches to the Book of Psalms, Reading Prophetic

Narratives and the JPS commentary on Jonah. He won the Bialik Prize, and he was one of the founders of Oz VeShalom, the

religious-Zionist peace movement. This reader takes one text and one of his teachings each week.
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Ahronoth, 2002), the essay quoted on this sheet.

"The Religious Significance of the Peshat," Tradition 23:2 (1988), trans. Edward L. Greenstein.

"The Biblical Destinies: Conditional Promises," Tradition 17:2 (1978).

Hebrew Bible text from Sefaria (Miqra according to the Masorah); English from the JPS 1917 translation · theothermatthewmiller.com/uriel-simon 2 / 2

https://www.daat.ac.il/daat/tanach/tora/avraham-2.htm

