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ן״רהומ יטוקיל
Likutei Moharan

Rebbe Nachman of Breslov

Annotated Edition — Anti-Intellectual Thesis Analysis

Thesis Summary

The corpus contains explicit warnings against philosophy, speculative inquiry, external
wisdom, human intellect detached from faith, and wisdom not grounded in deeds. But it also
repeatedly praises holy intellect, Torah study, daat, depth, proofs, and careful analysis. So the
precise thesis is not that Rebbe Nachman rejects intellect, but that he subordinates intellect to
faith, mitzvot, simplicity, Torah, humility, and practice.

Statistic Value

Segments scanned 7,182

Total annotations 256

Supports thesis 187 (73%)

Counters thesis 63 (24%)

Mixed / nuanced 6



Likutei Moharan — Annotated Edition  ·  Page 2

Annotation Labels
The annotations distinguish between a broad claim ('anti-intellectual' as rejection of learning/reason) and a
narrower claim ('anti-external-wisdom / anti-philosophical-speculation / faith-and-practice-first'). Many passages
strongly praise holy wisdom, Torah study, daat, and deep analysis.

Label Stance Description

CRITIQUE_EXTERNAL_WISD
OM

SUPPORT Critiques תוינוציח תומכח / external or alien wisdom
as spiritually dangerous.

CRITIQUE_PHILOSOPHY SUPPORT Names philosophy/philosophers as harmful,
misleading, or insufficient.

CRITIQUE_SPECULATIVE_IN
QUIRY

SUPPORT Warns against speculative inquiry/investigation,
especially where it exceeds faith or leads into
confusion.

FAITH_OVER_INQUIRY SUPPORT Explicitly elevates faith over
investigation/wisdom.

SIMPLICITY_PSHITUT SUPPORT Values simplicity/temimut/pshittut over
sophistication.

PRACTICE_OVER_STUDY SUPPORT Subordinates study/intellect to practice and
concrete religious action.

WISDOM_WITHOUT_DEEDS_
DANGER

SUPPORT Warns that intellect/wisdom exceeding deeds
becomes spiritually dangerous.

HERESY_APICORUS SUPPORT Associates certain intellectual paths/questions with
apikorsut/heresy.

LIMITS_OF_HUMAN_INTELL
ECT

SUPPORT Marks a boundary where human intellect cannot
grasp/resolve divine matters.

ANTI_NATURALISM SUPPORT Opposes naturalistic explanation when it displaces
prayer, miracles, or providence.

FALSE_WISDOM_CRITIQUE SUPPORT Critiques wisdom that is self-generated, egoic,
evil, or detached from Torah.

COUNTER_POSITIVE_INTELL
ECT

COUNTER Positive valuation of holy intellect, wisdom,
understanding, or daat.

COUNTER_DEEP_STUDY COUNTER Praises depth, reasoning, proofs, logic, or close
study of Torah.
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COUNTER_TORAH_STUDY COUNTER Praises Torah study / beit midrash as the remedy,
not anti-learning.
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Introduction

Introduction, segment 34 Supports thesis ����

מקום שהוא. כאשר יראה הרואה בעיניו …

עמקות ונפלאות. להתקרב להשם יתברך מכל

מרחוק ומקרוב להורות להם עצות ותחבולות.

ישראל להביאם לידי מעשה ישרה. לרמז להם

מפיו הקדוש הכל היה רק בשביל לזכות את

תורה ותורה שגלה. ובכל דבור ודבור שיצא

כמה פעמים. שכל עקר כונתו הקדושה בכל

המדרש הוא העקר אלא המעשה כמבאר כבר

כי לא

This is because “study alone is not the main
thing—doing is” (Avot 1:17), as has been explained
in a number of places (see Rabbi Nachman’s
Wisdom #19, #27, etc.). The essence of his holy
intention in each teaching that he revealed and in
every statement which issued from his holy lips was
only in order to add merit to Israel and bring them to
upright actions, to hint to them from far and near, to
teach them fantastic counsel and guidance in
drawing closer to the Holy One from wherever one
is. This the observer will surely notice provided he
chooses to view it with an honest and open eye. For
the Rebbe’s whole intention was only that we
diligently work at understanding the service and
advice which come out of each lesson, beseeching
God, prostrating ourselves before Him and striving,
with simplicity, to fulfill all that appears in them.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God. Subordinates study or discourse to
concrete practice.

Labels: SIMPLICITY_PSHITUT · PRACTICE_OVER_STUDY

Introduction, segment 3 Counters thesis ���

מוסר השכל הבוער כאש עד לב השמים.

חכמה וטעם ופלפול וסברא ודרך חיים תוכחות

ערבים ונפלאים ומתוקים לחך. בדרך

בחלוקא דרבנן. בדרך צחות ונאות. ובדרושים

לשכל תחתון. עד אשר נתלבשו בלבושין האלו

והשתלשלות מעלה לעלול משכל עליון

דרך כמה צמצומים

[These teachings are taught to us] through numerous
constrictions and diminutions—from the Cause of
Causes to the caused, from the upper intellect to the
lower one (see Lesson #30)—until they have
become clothed in these garments, the cloak of the
Sages, in a clear and beautiful manner. They are in
the form of pleasant, wondrous and sweet
discourses, in the way of wisdom, reason, dialectic
and logic, and the way of life—the reproof of ethical
instruction, which is like a fire that burns to the very
heart of heaven.

Note: Counterbalance: praises depth, reasoning, proofs, or careful study.

Labels: COUNTER_DEEP_STUDY
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Introduction, segment 26 Counters thesis ���

הקדמות יקרות חדשות ונפלאות ולכמה…

סלע. כל תורה ותורה מתחלק לכמה וכמה

דברי הספר הקדוש הזה כאש וכפטיש יפוצץ

אמר בהתורה שלי יש עמקות גדול: כי הלא כה

וכאשר שמעתי מפיו הקדוש ז”ל. שפעם אחת

לפנים מעמקות בכלל ובפרט ובפרטי פרטיות.

עמקות גדול מאד בכל תורה ותורה. עמקות

תבין ותראה. כי בכל דברי הספר הזה יש בהם

גם

Understand and see as well that all the words of
each and every lesson in this book contain great
depth; there is great profundity in the totality, in the
specific, and in the fine details [of the lesson]. As I
myself heard from Rebbe Nachman’s holy lips,
when he said, “There are great depths to my
teachings” (Tzaddik #347, #348). Why, “the words
of this holy work are like a fire and like a hammer
splitting rock” (Jeremiah 23:29; see Kiddushin 30b).
Each lesson can be divided into numerous new and
vital rudiments, and into the various topics and
subjects which emerge from each teaching.

Note: Counterbalance: praises depth, reasoning, proofs, or careful study.

Labels: COUNTER_DEEP_STUDY

Introduction, segment 27 Counters thesis ���

בכל תורה ותורה. יש בכל אחד ואחד עמק…

וכל טעם וענין והקדמה הנמצאים בפרטות

פתוחים מזה לזה ומזה לזה. וכל חדר וחדר

מחדר. וחדר לפנים מחדר. וחלונות ופתחים

בו. כלול מכמה וכמה חדרים. חדר לפנים

וחזק מאד. בנוי לתלפיות. תל שהכל פונים

בספר הקדוש הזה. הוא בנין גדול נפלא ונורא

כי כל תורה ותורה מדברי התורות הנאמרים

For each and every discourse that appears in this
holy book is in itself an awesome and mighty
structure—“built fortified” (Song of Songs 4:4), a
fortress to which all turn (Berakhot 30a; Shir
HaShirim Rabbah 4:11)—comprising many
chambers, room within room within room, with
windows and openings leading from one to another.
And each and every chamber, each explanation,
topic and rudiment which appears in a teaching has
in it very great depth. The more these explanations
and topics expand—as the “waters cover the sea”
(Isaiah 11:9)—the deeper and deeper they get, so
that “the clever man studies deeply his way”
(Proverbs 14:15).

Note: Counterbalance: praises depth, reasoning, proofs, or careful study.

Labels: COUNTER_DEEP_STUDY

Introduction, segment 29 Counters thesis ���
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וכל אחד קשור בחברו. על-כן אי אפשר …

וראיה אחת. ובאמת הוא כמה וכמה טעמים.

על דבר אחד. ומחמת זה נדמה שהוא טעם

שכותב על-פי רב כמה פעמים תבת כי וכיוצא

כאלו היא ראיה אחת. כי כך דרך הספר הזה.

נפלא ונעים מאד. ומרהיטת הלשון נדמה

או שלש ראיות לדבר אחד. בדרך עמקות

המעין שתבין בדבריו שלפעמים מביא שנים

וצריך אתה

And you, the serious student, should understand in
the Rebbe’s words that there are times when, in an
awesomely intricate and pleasing fashion, he brings
two or three proofs for one point. However, due to
the cursive style in which the material is presented,
it may seem as if there is only one proof. Such is the
manner of this book: often using “because” or “for”
or some similar word more than once within a single
statement, thus making it appear as if it is but a
single reason and proof, when in truth there are a
number of reasons. But, because each one is linked
to the next, it is impossible to separate them. For
numerous are the reasons and proofs, set forth in an
amazing way, each one fastened and bound to the
next (see Parparaot LeChokhmah’s Introduction).

Note: Counterbalance: praises depth, reasoning, proofs, or careful study.

Labels: COUNTER_DEEP_STUDY

Introduction, segment 30 Counters thesis ���

בכל ענין וכמעט בכל דבור. ועפ"י רב יש עמ…

לפי עצם ערבת מתיקת השכל והעמקות שיש

לכתב כמעט אצל כל דבור ודבור לשונות כאלו.

היטב. אך ראה ראיתי. כי אם כן יהיה ההכרח

המורים למעין שישים עין עיונו שם להבין

ודוק או והבן ועין היטב. וכיוצא באלו הלשונות

כל דבור ודבור. היה מהראוי לכתב בכל פעם

והנה לפי גדל העמקות של

Indeed, because of the great depth of each and every
statement, it would have been fitting to write each
time” read carefully,” or “understand this,” or
“study this well,” or some similar expression
cautioning the reader to pay close attention to the
point being made so as to understand it well. But I
realized that if that were the case, it would be
necessary to write some such comment following
just about every point, considering the abundant
sweetness of the intellect and depth contained in
every topic and in almost every statement. In
general, there is such great depth to the Rebbe’s
words that none of these expressions could suffice. I
have therefore withheld my pen and kept myself
from employing any such language, although
occasionally and upon rare instances some such
expression did escape from the quill.

Note: Counterbalance: praises depth, reasoning, proofs, or careful study.

Labels: COUNTER_DEEP_STUDY

Introduction, segment 31 Counters thesis ���
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היטב פשטיות הדברים האלה הנאמרין…

אדם מצא חכמה ואדם יפיק תבונה להבין

על מתכנתו עד מקום שיד שכלו מגעת. אשרי

האמת בעיון גדול הדק היטב להבין הדבר

צוף דבש אמרי נעם האלו צריך להעמיק בעין

גבה משמים ועמק מתהום. ומי שרוצה לטעם

עמקות הדברים. שהם רחבים ועמקים מני ים.

באמת. מי שיש לו מח בקדקדו. יבין מאליו

והמעין

Anyone who has a brain in his head and studies
these teachings with an open mind will, on his own,
appreciate their depth. They are ‘broader and deeper
than the sea’ (cf. Job 11:9), ‘higher than the sky,
deeper than the depths’ (cf. Proverbs 25:3). Anyone
who wants to taste the sweet nectar of these words
should analyze them honestly and in great depth,
understanding each matter in its context as best he
possibly can. “Happy is the one who has found
wisdom and who draws insight” (Proverbs 3:13),
understanding well the simple meaning of the
lessons which appear in this holy book (see Tzaddik
#353,#361, #362, #365).

Note: Counterbalance: positively values holy intellect/wisdom/daat. Counterbalance: praises depth,
reasoning, proofs, or careful study.

Labels: COUNTER_POSITIVE_INTELLECT · COUNTER_DEEP_STUDY

Introduction, segment 33 Counters thesis ���

כונתו. וכאשר הובא בתוך הספר לפרקי…

עינינו והראה לנו לפעמים כטפה מן הים מעצם

ונורא מאד כאשר עינינו ראו ולא זר אשר פתח

מצוה ומשער היחוד מהעץ חיים. בדרך נפלא

תורה ותורה מדברת מכונות מיחדות מאיזה

כאחד כלולים בדברי הספר הקדוש הזה. וכל

ותקונים וכל דרכי הקבלה הקדושה. כלם

וכל כתבי האר"י ז"ל ומאמרי הזהר הקדוש

All the writings of the holy Ari and the discourses of
the holy Zohar and the Tikkuney Zohar, as well as
all the ways of the Kabbalah, are all included in this
holy book. Each and every lesson speaks about the
deeper intentions of some mitzvah and of a
particular portal in the Etz Chaim in some amazing
and spectacular fashion. This we have seen with our
own eyes and not through another’s, for the Rebbe
opened our eyes and occasionally revealed a drop of
his great intention, as is hinted at every so often in
this work. For each lesson contains PaRDeS:
Pshat—explanation of the simple meaning of the
text; Remez—explanation of the allusions within the
text; Drush— explanation of the text using the
principles of hermeneutics; and Sod—explanation of
the text according to its esoteric interpretation. In
each approach, there is great depth, though Rebbe
Nachman’s primary intention is the simple meaning
of each lesson.

Note: Counterbalance: praises depth, reasoning, proofs, or careful study.

Labels: COUNTER_DEEP_STUDY
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Introduction, segment 36 Supports thesis ���

הזה הכרחנו לשום לפינו מחסום והחשינו…

קמו עליו ועלינו. חנם על לא דבר. ובגלל הדבר

ומה גם כי ידענו גם ידענו עצם המחלקת רבים

זכר צדיק וקדוש לברכה. כי לו דומיה תהלה.

בוצינא עלאה רבא ויקירא אדוננו מורנו ורבנו

ומכ"ש וכ"ש בשבח קדשת המחבר הקדוש

בשבח החבור הקדוש הכרך הנורא הזה.

ובאמת הוא מן הנמנע ואי אפשר לספר

In truth, it is well nigh impossible to speak the
praises of this holy and fantastic tome, and certainly
of the praises and holiness of its author: the exalted,
great and precious light, our master, teacher and
rabbi (may remembrance of the righteous and holy
bring blessing). In his case, ‘silence is the most
fitting praise’ (cf. Psalms 65:2), especially because
we are aware of the great conflict—many having
stood up against him and us without provocation or
cause. Because of this we have had to bridle out
mouths and remain silent from the good, from
truthfully delineating the praises of his holiness and
sanctity, his simplicity, righteousness and humility.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Introduction, segment 15 Counters thesis �

הרבה. ובפרט גדל מעלת ההתבודד…

בהם בכל יום ויום לומר תחנות ובקשות

התפלות ותחנות ובקשות שצריכין להרבות

תפלות שביום. הן מגדל עצם מעלת שאר

דקדשה. מתפלה בכח ובכונה. הן משלש

מיראה ואהבה. וממעלות הרצון והכסופין

באמונה. מאמונה ומאמונת חכמים. מענוה.

ותפלה. מצדקה ותלמוד תורה. ומשא ומתן

מציצית ותפלין וקריאת שמע

[Among the daily mitzvot, the lessons] deal with
tzitzit, tefilin, reciting the Shema and prayer, charity
and Torah study, engaging in business honestly,
faith in God and faith in the Sages, humility, fear
and love, the great value of holy desire and longing.
[Rebbe Nachman also discusses the great value] of
praying with enthusiasm and concentration, whether
it be the three daily prayers or the other, very
valuable supplementary prayers, supplications and
requests which we must recite each and every day
and in abundance. He pays particular attention to the
special value of hitbodedut—daily expressing
oneself before the Holy One, in the language one
normally speaks, pouring one’s heart out to God that
He should make one worthy of coming closer to His
service; the importance of reciting the Psalms,
through which one succeeds in repenting; the value
of crying before the Holy One like a son begging his
father for forgiveness.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY
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A Pleasant Song

A Pleasant Song, segment 5 Supports thesis ���

חַכְמֵיהֶם בָּדוּ מִלִּבָּם נִימוּסִים בְּשִׂכְלָם הָאֱנוֹשִׁי

Note: Critiques false or evil wisdom, not wisdom as such.

Labels: FALSE_WISDOM_CRITIQUE

Part I

Likutei Moharan I, Lesson 5, segment 4.1 Supports thesis �����

רַעַם; אֲבָל כְּשֶׁגַּלְגַּלְתָּא דְּמֹחָא אָטוּם בְּטֻ…

כְּשֶׁיּוֹצִיא אֶת הַקּוֹל וְיִפְגַּע בְּמֹחוֹ, יִתְעַבֵד מִמֶּנּוּ

אֶת חָכְמָתוֹ בְּחָכְמוֹת חִיצוֹנִיּוֹת וּבְתַאֲווֹת, כְּדֵי

חִיצוֹנִיּוֹת וּמִמַּחֲשָׁבוֹת זָרוֹת. מֵחָמֵץ, שֶׁלֹּא יַחְמִיץ

ד אֲבָל צָרִיךְ לְפַנּוֹת אֶת הַמֹּחִין מֵחָכְמוֹת

4. But it is [first] necessary to clear the mentalities
of secular wisdom and undesirable thoughts—of
chametz. A person must not sour his wisdom with
secular wisdom or passions, so that the voice
emerges It will then strike the and be converted into
thunder. But when the sphere of the mind is clogged
with impurity—as in (Leviticus 11:43), “… because
nitmeitem (you will be made unclean) by
them”—then his voice is not heard.

Note: Critiques external wisdom and treats it as something that can contaminate or distract the mind.

Labels: CRITIQUE_EXTERNAL_WISDOM

Likutei Moharan I, Lesson 5, segment 4.6 Supports thesis �����

מִבְּחִינַת חָמֵץ, שֶׁהִיא סִטְרָא דְּמוֹתָא, כִּדְאִי…

חָכְמָה קְנֵה בִּינָה דִּקְדֻשָּׁה – עַל־יְדֵי־זֶה תִּנָּצֵל

שֶׁהֵם בְּחִינַת קָנֶה דְּסִטְרָא אָחֳרָא, כְּנֶגֶד קְנֵה

חִיצוֹנִיּוֹת, שֶׁלֹּא תְּהַרְהֵר בְּהִרְהוּרִים רָעִים,

כְּשֶׁתִּשְׁמֹר אֶת חָכְמָתְךָ שֶׁלֹּא יִכָּנֵס בּוֹ חָכְמוֹת

הַיְנוּ

That is, when you protect your wisdom so that
secular wisdom does not penetrate it, you do not
entertain evil thoughts—which is the KaNeH (reed)
of the Other Side, in contrast to “K’NeH wisdom,
K’NeH understanding” of holiness—you will be
saved from the aspect of chametz, which is the side
of death. As is stated (Zohar, ibid.): MaChMeTZeT
—it contains . And believe that all strife and conflict
between those tzaddikim who have reached
perfection is only to dispel the Other Side.

Note: Critiques external wisdom and treats it as something that can contaminate or distract the mind.

Labels: CRITIQUE_EXTERNAL_WISDOM
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Likutei Moharan I, Lesson 5, segment 4.7 Supports thesis �����

מֹחֲךָ, שֶׁעַל זֶה נֶאֱמַר (משלי ב׳:י״ט): כָּל…

שֶׁזֶּה מַשְׁמִיעִין אוֹתְךָ תּוֹכָחָה, עַל שֶׁפָּגַמְתָּ בְּטִפֵּי

כְּשֶׁאַתָּה שׁוֹמֵעַ מְרִיבוֹת שֶׁבֵּין הַצַּדִּיקִים, תֵּדַע,

בְּקֶרֶב חֲכָמִים תָּלִין – לְשׁוֹן תְּלוּנָה וּמְרִיבָה;

(משלי ט״ו:ל״א): אֹזֶן שֹׁמַעַת תּוֹכַחַת חַיִּים

וְזֶה פֵּרוּשׁ

This is the meaning of (Proverbs 15:31), “He whose
ear hears the reproof of life talin (lodges) among the
wise.” is similar to TeLuNah (complaint) and
conflict. When you hear the tzaddikim arguing,
know that this is to let you hear reproof for having
blemished the drops of your mind. Concerning this
it is said (Proverbs 2:19), “None that go to her
return, nor do they regain the paths of life.” You
have become attached to the side of death, the aspect
of chametz, of “Gavriel descended.” Know also that
“a reed has been plunged”—extrinsic wisdom has
been plunged—into your sea of wisdom.

Note: Critiques external wisdom and treats it as something that can contaminate or distract the mind.

Labels: CRITIQUE_EXTERNAL_WISDOM

Likutei Moharan I, Lesson 35, segment 1.5 Supports thesis �����

גְּעַר חַיַּת קָנֶה, וְהֵם חָכְמוֹת חִיצוֹנִיּוֹ…

שֶׁבַּקְּלִפּוֹת, כְּמוֹ שֶׁכָּתוּב (תהילים ס״ח:ל״א):

חָכְמָה. וְזֶה לְעֻמַּת זֶה עָשָׂה אֱלֹקִים, הַיְנוּ קָנֶה

קְדוֹשׁוֹת, כְּמוֹ שֶׁכָּתוּב (משלי ד׳:ה׳): קְנֵה

בְּחִינַת קָנֶה, כִּי יֵשׁ קָנֶה בִּקְדֻשָּׁה, הֵם חָכְמוֹת

וְחָכְמוֹת חִיצוֹנִיּוֹת הֵם

Now, extraneous wisdoms are an aspect of a reed.
For there is a KaNeH (reed) in holiness. This is
hallowed wisdom, as is written (Proverbs 4:5), “K
’NeH (acquire) wisdom.” But “God made one to
contrast the other” (Ecclesiastes 7:14) —i.e., a reed
in impurity, as is written (Psalms 68:31), “Rebuke
the beast of the KaNeH.” This is extraneous
wisdoms.

Note: Critiques external wisdom and treats it as something that can contaminate or distract the mind.

Labels: CRITIQUE_EXTERNAL_WISDOM

Likutei Moharan I, Lesson 35, segment 1.8 Supports thesis �����
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וְהַחָכְמָה חִיצוֹנִי הִיא נָעוּץ בְּתוֹךְ הַשֵּׂכֶל הַקֹּד…

חִיצוֹנִיּוֹת, שֵׂכֶל חִיצוֹנִי, בְּתוֹךְ שֵׂכֶל הַקֹּדֶשׁ.

קְדֻשַּׁת שִׂכְלוֹ, כְּפִי תְּפִיסַת הַמָּקוֹם שֶׁל חָכְמָה

חִיצוֹנִיּוֹת, הֵם חָכְמוֹת חִיצוֹנִיּוֹת, אֲזַי נִתְמַעֵט

וּכְשֶׁאָדָם מַכְנִיס בְּתוֹךְ שִׂכְלוֹ הַקֹּדֶשׁ מַחֲשָׁבוֹת

But when a person takes into his holy intellect
extraneous thoughts, which are extraneous wisdoms,
the holiness of his intellect then decreases
commensurate with the space occupied by the
extraneous wisdom, the extraneous intellect, within
the holy intellect. This extraneous wisdom is
plunged into the holy intellect like a reed,
diminishing the space of holiness. And around this
reed—i.e., this intellect—collect and come together
all the evil and odious traits.

Note: Critiques external wisdom and treats it as something that can contaminate or distract the mind.

Labels: CRITIQUE_EXTERNAL_WISDOM

Likutei Moharan I, Lesson 35, segment 1.9 Supports thesis �����

הַיְנוּ בְּחִינַת קְלִפּוֹת, שֶׁהֵם חָכְמוֹת חִיצוֹנִיּוֹת,…

בְּחִינַת: יָרַד גַּבְרִיאֵל. נַעֲשָׂה סוּסְפִיתָא דְּדַהֲבָא,

שֶׁגַּם לְמַעְלָה, מֵהִשְׁתַּלְשְׁלוּת הַגְּבוּרוֹת, שֶׁזֶּהוּ

בַּת פַּרְעֹה, יָרַד גַּבְרִיאֵל וְנָעַץ קָנֶה בַּיָּם. הַיְנוּ,

וְזֶהוּ (סנהדרין כא:): כְּשֶׁנָּשָׂא שְׁלֹמֹה אֶת

{When Shlomo married Pharaoh’s daughter, Gavriel
descended and plunged a reed into the sea. A
sandbank formed around it, on which was built the
great krakh (city) of Rome (Sanhedrin 21b).} This is
the meaning of: When Shlomo married Pharaoh’s
daughter, Gavriel descended and plunged a reed into
the sea. In other words, Above as well, from the
devolution of the GeVuRot (severities)—this being
the aspect of the angel “GaVRiel descended”—gold
dross is created. This [gold dross] is an aspect of the
evil forces, the extraneous wisdoms, which are also
called “a reed.” “And he plunged” it into the sea of
wisdom, thereby diminishing the space of holiness.
“A sandbank formed around it”—i.e., the aspect of
the odious traits. “And on it was built the great
KRaKh of Rome”—i.e., the primordial snake, which
KaRuKh (latches on) to holiness.

Note: Critiques external wisdom and treats it as something that can contaminate or distract the mind.

Labels: CRITIQUE_EXTERNAL_WISDOM

Likutei Moharan I, Lesson 37, segment 2.4 Supports thesis �����

וְסִכְלוּת וּבְחִינַת בְּהֵמָה, כְּנֶגֶד חָכְמוֹת הַתּוֹרָה:

חָכְמוֹת הַתּוֹרָה, שֶׁחָכְמוֹת חִיצוֹנִיּוֹת הֵם חֹמֶר

וְהֵם בְּחִינַת

And they are an aspect of the Torah’s wisdom. For
extraneous wisdom is matter, foolishness, and an
aspect of animal vis-à-vis the wisdom of the Torah.
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Note: Critiques external wisdom and treats it as something that can contaminate or distract the mind.

Labels: CRITIQUE_EXTERNAL_WISDOM

Likutei Moharan I, Lesson 49, segment 8.4 Supports thesis �����

הַצַּדִּיק מֵהַשָּׂגָתוֹ, וְנִתְחַפֶּה וְנִתְכַּסֶּה הַשָּׂגָתוֹ.

נִכְנָסִין בְּחָכְמוֹת חִיצוֹנִיּוֹת שֶׁל הָאֻמּוֹת, אֲזַי נוֹפֵל

בָּהֶם – עַל־יְדֵי יִשְׂרָאֵל. וּכְשֶׁיִּשְׂרָאֵל, חַס וְשָׁלוֹם,

וְזֶהוּ:

And this is “in their midst”—because of the Jewish
people. Thus, when the Jewish people become
immersed in the secular wisdom of the nations, God
forbid, then the tzaddik falls from his [level of]
perception. His perception becomes shrouded and
covered.

Note: Critiques external wisdom and treats it as something that can contaminate or distract the mind.

Labels: CRITIQUE_EXTERNAL_WISDOM

Likutei Moharan I, Lesson 55, segment 6.3 Supports thesis �����

כְּשֶׁהַמַּחֲשָׁבָה שִׂכְלִיּוֹת חוֹזֶרֶת אֶל לִבָ…

פ"ג): כָּל שֶׁחָכְמָתוֹ מְרֻבָּה מִמַּעֲשָׁיו; עַל־יְדֵי־זֶה,

יוֹתֵר מִמַּעֲשֵׂיהֶם הַטּוֹבִים, בְּחִינַת (אבות

מֵהֶם מַחֲשָׁבוֹת שִׂכְלִיּוֹת, אֲבָל מֵחֲמַת שֶׁשִּׂכְלָם

שֶׁהָעֲשָׁנִים שֶׁלָּהֶם נִתְבַּשְּׁלִים הֵיטֵב, וְנַעֲשֶׂה

וּקְטַנֵּי קוֹמָה,

As for short people, their vapors develop well and
become intelligent thoughts. However, because their
intellects surpass their good deeds—the aspect of
“he whose wisdom is greater than his deeds” (Avot
3:9)—when the intelligent thoughts returns to their
hearts, their hearts lack the strength to contain the
intelligence, because the heart’s strength comes
mainly from good deeds. As a result, they are in the
aspect of “Will he purchase wisdom, when the heart
is lacking” (Proverbs 17:16). And because of this
intelligence they cause [others] to sin. It is they, the
philosophers, who lack a good and pure heart, and
are not in the aspect of “I have stored Your word in
my heart, in order that I not sin against You”
(Psalms 119:11). Thus, as a result of this
intelligence, they are the primary cause of [others]
sinning.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Frames intellect
without adequate deeds as dangerous.

Labels: CRITIQUE_PHILOSOPHY · WISDOM_WITHOUT_DEEDS_DANGER

Likutei Moharan I, Lesson 55, segment 6.4 Supports thesis �����
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בְּחָכְמַת פִילוֹסוֹפְיָא, שֶׁמְּאֹד מְאֹד מַזִּי…

כִּי לִבָּם חַלָּשׁ וְחָסֵר. וּבִפְרָט הַנּוֹאֲפִים, הָעוֹסְקִים

אֲבָל הַלֵּב אֵינוֹ יָכוֹל לְהַצְפִּין כֹּחַ הַשֵּׂכֶל בְּתוֹכוֹ,

אֵזוֹב, זֶה בְּחִינַת קְטַנֵּי קוֹמָה, הֵם בַּעֲלֵי הַשֵּׂכֶל,

וְהֵן, בְּחִינַת (מלכים־א ה): אֵזוֹב הַיּוֹצֵא בַּקִּיר.

Hence, they are the aspect of “hyssop that emerges
from the wall” (1 Kings 5:13). “Hyssop” is the
aspect of short people; they are intelligent, but the
heart is incapable of storing within it the power of
the intellect. This is because their hearts are weak
and lacking, especially those who are sexually
immoral, who occupy themselves with philosophy,
which causes them great harm, because their hearts
are lacking, in the aspect of “One guilty of adultery
lacks a heart” (Proverbs 6:32). This is the meaning
of “hyssop that emerges from the wall”—i.e., the
walls of the heart. The intelligence emerges by way
of the walls of the heart, and the heart is incapable of
containing within it the intelligence, in the aspect of
“I have stored [Your word] in my heart.”

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate.

Labels: CRITIQUE_PHILOSOPHY

Likutei Moharan I, Lesson 55, segment 7.3 Supports thesis �����

עַל־יְדֵי כַּוָּנַת הַלֵּב שֶׁבַּתְּפִלָּה, מְתַקֵּן אֶת לִבָּם.

אוֹתָם, בִּבְחִינַת: בְּלִבִּי צָפַנְתִּי וְכוּ'. וְזֶה נַעֲשֶׂה

שֶׁיּוּכַל לִבָּם לְהָכִיל אֶת שִׂכְלָם, שֶׁלֹּא יַחֲטִיא

וּלְתַקֵּן אֶת לֵב הַמְחַקְּרִים הַחַכְמֵי פִילוֹסוֹפְיָא,

[He must] rectify also the hearts of scholars, the
philosophers, in order that their hearts can contain
the intellect and not cause them to sin, in the aspect
of “I have stored [Your word] in my heart.” This is
accomplished by means of the heart’s intentionality
while praying: he rectifies their hearts.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 63, segment 5.3 Supports thesis �����

לְהֵיטִיב לֹא יוּכְלוּ. וְהֵם בְּחִינוֹת הַנָּחָשׁ, בְּ…

חֲכָמִים לְהָרַע, שֶׁאִם יִרְצוּ לְהִשְׁתַּמֵּשׁ בְּחָכְמָתָם

חֲכָמִים הֵמָּה לְהָרַע וּלְהֵטִיב לֹא יָדְעוּ; שֶׁהֵם רַק

וְאֶפִּיקוֹרְסוּת, כְּמוֹ שֶׁכָּתוּב (ירמיהו ד׳:כ״ב):

הֵם אֵלּוּ הַחֲכָמִים לְהָרַע, הַחוֹקְרִים פִילוֹסוֹפְיָא

וְהַנָּחָשׁ

Now, the serpent signifies those scholars at doing
evil who study philosophy and heretical teachings,
as it is written (Jeremiah 4:22), “they are wise to do
evil, but to do good they have no knowledge.” They
are scholars only at doing evil; if they should want
to use their wisdom for good, they could not. They
are the aspect of the serpent, the aspect of “Now the
serpent was the most cunning of all the wild beasts”
(Genesis 3:1) .
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Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Connects the issue
to apikorsut/heresy rather than neutral intellectual life. Critiques false or evil wisdom, not wisdom as such.

Labels: CRITIQUE_PHILOSOPHY · HERESY_APICORUS · FALSE_WISDOM_CRITIQUE

Likutei Moharan I, Lesson 63, segment 5.4 Supports thesis �����

וְגַם בַּחֲקִירוֹתָם בְּעַצְמָם הֵם מְעוֹפְפִים, כ…

שֶׁלָּהֶם בָּעוֹלָם, וּמַזִּיק מְאֹד לְהָעוֹלָם.

שֶׁמְּעוֹפֶפֶת וּמִתְפַּשֶּׁטֶת חָכְמָתָם וְאֶפִּיקוֹרְסִית

שֶׁהֵם בְּחִינַת הַנָּחָשׁ, שֶׁיּוּכְלוּ לָעוּף וְלִפְרֹחַ, הַיְנוּ

דִּבּוּרִים רָעִים, עוֹשִׂים כְּנָפַיִם לְהַחֲכָמִים אֵלּוּ,

וְעַל־יְדֵי

By means of the evil words, wings are made for
these scholars, who are the aspect of the serpent, so
that they can fly about—i.e., so that their
scholarship and heretical teachings fly and spread
around the world, causing it much harm. And even
in their philosophical investigation itself they fly
about, like someone with a flying intellect—i.e.,
their intellect flies at a speed, and their wisdom is
very accessible to them.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary. Connects the issue to apikorsut/heresy
rather than neutral intellectual life. Critiques false or evil wisdom, not wisdom as such.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY · HERESY_APICORUS ·
FALSE_WISDOM_CRITIQUE

Likutei Moharan I, Lesson 63, segment 5.6 Supports thesis �����

לַאֲחֵרִים בְּחָכְמָתָם הוּא רַק בִּבְחִינַת הֲלִיכָה,…

מְעַט מְעַט, כְּמוֹ הַהוֹלֵךְ. וְגַם מַה שֶּׁמַּזִּיקִים

בַּחָכְמוֹת שֶׁלָּהֶם, רַק חוֹקְרִים בְּחָכְמָתָם

לָהֶם הַחָכְמָה כָּל־כָּךְ, וְאֵינָם מְעוֹפְפִים וּמְהִירִים

לְבֵין עַצְמָן אֵין שִׂכְלָם מְעוֹפֵף, הַיְנוּ שֶׁאֵין נִפְתָּח

וְגַם בֵּינָם

Even among themselves, their intellect does not
fly—i.e., their not so very accessible to them. Thus
they do not fly about and move swiftly in their
scholarship, but engage in philosophical
investigation gradually, like someone walking.
Therefore, the harm they bring to others through
their scholarship is also only in the aspect of
walking; it does not fly about and enter deeply into
the mind and heart. Rather, it only somewhat
adheres to the mind, without entering deeply into the
heart and mind.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary. Critiques false or evil wisdom, not
wisdom as such.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY · FALSE_WISDOM_CRITIQUE

Likutei Moharan I, Lesson 63, segment 6.1 Supports thesis �����
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נִכְנָסִים בַּחֲקִירָתָם לַחֲקֹר בְּאֵלּוּ הַחָכְמוֹ…

וְנִכְנָס בְּאֵלּוּ הַחָכְמוֹת, אֲזַי כְּשֶׁאֵלּוּ הַחֲכָמִים

מִדּוֹת טוֹבוֹת, וּמֵחֲמַת שֶׁהוּא חָכָם גָּדוֹל דִּקְדֻשָּׁה

חֲכַם הַדּוֹר, שֶׁהוּא חָכָם הַיָּשָׁר וְהַצַּדִּיק וּבַעַל

וְהַנְּמָלָה הַמֻּנָּח בְּתוֹךְ פִּי הַנָּחָשׁ, הוּא בְּחִינוֹת

6. The ant that lies inside the serpent’s mouth is the
aspect of the of the generation, who is and possesses
good character traits. Because he is wise and
involves himself in scholarship , probing these
wisdoms, suffers greatly when these scholars begin
to engage in their investigation. He wages a fierce
battle with them—i.e., with the aforementioned
aspect of the serpent—for he is greatly assailed by
doubts, and false beliefs.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 63, segment 6.4 Supports thesis �����

יֵשׁ לְהַנְּמָלָה הַנַּ"ל נַיְחָא, כִּי אֲזַי אֵינוֹ הוֹלֵךְ וְא…

שֶׁרוֹצֶה לְשַׁלְשֵׁל וּלְהוֹרִיד עַצְמוֹ לְמַטָּה, וַאֲזַי

הָעֲפִיפָה מִמַּעְלָה לְמַטָּה, כְּדֶרֶךְ הַמְעוֹפֵף בְּעֵת

וְהוּא בְּעֵת שֶׁפּוֹסֵק הָעֲפִיפָה וּמוֹרִיד עַצְמוֹ מִן

רַק שֶׁיֵּשׁ מְמֻצָּע בֵּין הַהֲלִיכָה וּבֵין הָעֲפִיפָה,

Yet there is a middle stage between the crawling and
the flying, which is at the time that it stops flying
and descends to a lower altitude, as is the way of
that which flies when it wants to descend and alight
below. Then, the aforementioned ant can rest, for at
that time [the serpent] neither crawls nor flies. That
is, there are various times when the scholars rest and
do not engage in philosophical investigation, for
example, when they sleep and eat. Then the sage,
who is the ant inside [the serpent’s] mouth, can rest.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 63, segment 7.6 Supports thesis �����
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חָפְשִׁית לְהַמְחַקְּרִים לַחֲקֹר בְּכָל עֵת שֶׁיִּ…

כִּי בְּחִינוֹת הֲלִיכָה יֵשׁ לוֹ תָּמִיד, כִּי הַבְּחִירָה

הַקְּדֻשָּׁה. אֲזַי: וְאָזֵל, שֶׁאֵין לוֹ רַק בְּחִינוֹת הֲלִיכָה,

וְכַנְפֵיהֶם פְּרוּדוֹת מִלְּמַעְלָה; הַיְנוּ בְּחִינוֹת כַּנְפֵי

וְזֶה: וְאָזֵל בְּפֵרוּדָא, בְּחִינוֹת (יחזקאל א׳:י״א):

This is “and goes separately,” the aspect of “their
wings were separated above” (Ezekiel 1:11)—i.e.,
the aspect of the wings of holiness. Then, “and
goes”—it has only the aspect of walking. For it
always has the aspect of walking, because the
philosophers have the freedom to engage in
philosophical investigation whenever they so
choose. It is just that, when they have no wings from
evil words, they are unable to fly in the aspect
mentioned above. They have only the aspect of
walking, as explained above.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 63, segment 7.8 Supports thesis �����

מֵחִבּוּר חֹמֶר וְצוּרָה. וְסַיֵּם בְּפֵרוּדָא, שֶׁמִּסְת…

שֶׁתְּחִלַּת חֲקִירָתָם מַתְחֶלֶת מֵהַמְחֻבָּרִים,

כַּנַּ"ל, חָכְמָתָם וַחֲקִירָתָם הוּא – שָׁארֵי בְּחִבּוּרָא,

שֶׁהֵם חֲכָמִים לְהָרַע, שֶׁהֵם בְּחִינוֹת הַנָּחָשׁ

בְּחִבּוּרָא וְסַיֵּם בְּפֵרוּדָא, הַיְנוּ שֶׁאֵלּוּ הַמְּחַקְּרִים,

שָׁארֵי

It starts out attached, but ends up separated—That
is, these philosophers—who are scholars at doing
evil, which is the aspect of the serpent, as explained
above— their scholarship and philosophical
investigation “starts out attached.” Their
investigation starts with that which is attached, with
the bond between matter and form. “But ends up
separated”—their scholarship concludes at the
separate intelligences.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary. Critiques false or evil wisdom, not
wisdom as such.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY · FALSE_WISDOM_CRITIQUE

Likutei Moharan I, Lesson 63, segment 7.9 Supports thesis �����
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וְצוּרָה שֶׁל עִלָּה וְעָלוּל, עַד שֶׁמַּגִּיעִים וּמְסַיְּמ…

מֵחֹמֶר וְצוּרָה שֶׁל הַדַּקִּים יוֹתֵר, וְאַחַר־כָּךְ מֵחֹמֶר

מִתְּחִלָּה מֵחֹמֶר וְצוּרָה שֶׁל הַגַּשְׁמִיִּים, וְאַחַר־כָּךְ

הַחֹמֶר וְהַצּוּרָה, וְעוֹלִים מִמַּדְרֵגָה לְמַדְרֵגָה,

כִּי כֵן דֶּרֶךְ כָּל חֲקִירָתָם, לְהַתְחִיל מֵחִבּוּר

For this is the nature of their entire investigation: to
begin with the bond between matter and form, and
then ascend from level to level—initially, from the
matter and form of corporeal objects; then, from the
matter and form of less corporeal objects; and
afterwards, from the matter and form of cause and
effect—until they reach and conclude at the separate
intelligences. Through human philosophical
investigation, which is mistaken and confused, as
the philosophers themselves know, they seek to
comprehend the separate intelligences from the
bond between matter and form. And this is, “It starts
out attached, but ends up separated,” .

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 64, segment 2.1 Supports thesis �����

בָּא מֵחָכְמוֹת חִיצוֹנִיּוֹת, שֶׁהֵם בָּא…

הַזֹּאת יֵשׁ עָלֶיהָ תְּשׁוּבָה, כִּי זֹאת הָאֶפִּיקוֹרְסִית

וְדַע מַה שֶּׁתָּשִׁיב לְאֶפִּיקוֹרוֹס; כִּי הָאֶפִּיקוֹרְסוּת

מֵחָכְמוֹת חִיצוֹנִיּוֹת, וְעָלָיו נֶאֱמַר (אבות פ"ב):

שְׁנֵי מִינֵי אֶפִּיקוֹרְסוּת: יֵשׁ אֶפִּיקוֹרְסוּת, שֶׁבָּא

ב וְדַע, שֶׁיֵּשׁ

2. Know, that there are two types of heresy. One is
the heresy that stems from secular wisdom. Of this it
is said, “And know what to answer the heretic”
(Avot 2:14), since this heresy has an answer. This is
because it stems from secular wisdom, which stems
from extraneous elements, from the aspect of the
Shattering of the Vessels. An overload of the Light
caused the vessels to break, and this brought into
existence the forces of evil, as is known. And
secular wisdom stems from there—i.e., from the
Shattering of the Vessels, from extraneous elements,
the dross of holiness.

Note: Critiques external wisdom and treats it as something that can contaminate or distract the mind.
Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: CRITIQUE_EXTERNAL_WISDOM · HERESY_APICORUS

Likutei Moharan I, Lesson 64, segment 2.3 Supports thesis �����
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יִתְבָּרַךְ אִם יְבַקְּשֵׁהוּ וְיִדְּרְשֵׁהוּ שָׁם, כִּי מֵאַח…

לָצֵאת מִשָּׁם, כִּי יוּכַל לִמְצֹא שָׁם אֶת הַשֵּׁם

מִי שֶׁנּוֹפֵל לְשָׁם, אֶפְשָׁר לוֹ לִמְצֹא הַצָּלָה

צָרִיךְ לִבְרֹחַ וּלְהִמָּלֵט מִשָּׁם, אַךְ אַף־עַל־פִּי־כֵן

כֵּן מִי שֶׁנּוֹפֵל לָאֶפִּיקוֹרְסוּת הַזֹּאת, אַף שֶׁבְּוַדַּאי

וְעַל

Therefore, although whoever succumbs to this
heresy should surely flee and escape from that place,
nevertheless, having fallen there it is possible for
him to find the way to get free. For he will be able to
find God in that place, provided he seeks and
searches for Him there. Since the [heresies] stem
from the Shattering of the Vessels, there must be
some holy sparks and some letters that broke and
fell there, as is known. Consequently, he can find
Godliness and intellect there in order to answer the
questions raised by this heresy that stems from
secular wisdom, which [in turn] stems from
extraneous elements, from the Shattering of the
Vessels. For there is Godly life-force there—i.e.,
intellect, and letters that broke and fell into that
place. This heresy therefore has an answer, and of
this it is said, “And know what to answer the
heretic.”

Note: Critiques external wisdom and treats it as something that can contaminate or distract the mind.
Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: CRITIQUE_EXTERNAL_WISDOM · HERESY_APICORUS

Likutei Moharan I, Lesson 64, segment 2.5 Supports thesis �����

לְיַשְּׁבָם, עַל־יְדֵי־זֶה נִדְמִים לְחָכְמוֹת וְקֻשְׁיוֹת.

מֵעִקָּרָא, אַךְ מֵחֲמַת שֶׁאֵין בְּהַשֵּׂכֶל אֱנוֹשִׁי

שֶׁבֶּאֱמֶת אֵינָם שׁוּם חָכְמָה, וְהַקֻּשְׁיוֹת בְּטֵלִים

כֵּן יֵשׁ כַּמָּה מְבוּכוֹת וְקֻשְׁיוֹת אֵצֶל הַמְּחַקְּרִים,

Likewise, the philosophers have a number of
conundrums and questions that in fact have no [basis
in] wisdom, and the questions are nullified from the
outset, but since the human mind is incapable of
answering them they consequently seem to be
[based in] wisdom and [to raise legitimate]
questions.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary. Draws a boundary around human
intellect.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY · LIMITS_OF_HUMAN_INTELLECT

Likutei Moharan I, Lesson 64, segment 2.8 Supports thesis �����
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בְּלִי שׁוּם חֲקִירָה וְחָכְמָה, רַק בֶּאֱמוּנָה שְׁלֵמָה.

מֵחָלָל הַפָּנוּי, כִּי הֵם מַאֲמִינִים בְּהַשֵּׁם יִתְבָּרַךְ

הַחָכְמוֹת, וַאֲפִלּוּ עַל הָאֶפִּיקוֹרְסוּת הַזֹּאת הַבָּא

רַק יִשְׂרָאֵל עַל־יְדֵי אֱמוּנָה עוֹבְרִים עַל כָּל

But through faith, the Jewish people prevail over all
the wisdoms and even this heresy that stems from
the Vacated Space. This is because they believe in
God, without any philosophical enquiry and
intellection, but only with perfect faith.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary. Places faith, mitzvot, or simplicity
above inquiry as the path to religious completion. Connects the issue to apikorsut/heresy rather than neutral
intellectual life.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY · FAITH_OVER_INQUIRY ·
HERESY_APICORUS

Likutei Moharan I, Lesson 64, segment 2.12 Supports thesis �����

הַפָּנוּי, רַק צְרִיכִין לְהַאֲמִין שֶׁהַשֵּׁם יִתְבָּרַךְ …

אֶת הַשֵּׁם יִתְבָּרַךְ, מֵאַחַר שֶׁהוּא בְּחִינַת חָלָל

חֲקִירוֹת נִשְׁקָעִים שָׁם, כִּי אִי אֶפְשָׁר לִמְצֹא שָׁם

וּבְוַדַּאי יֵשׁ שָׁם אֱלֹקוּתוֹ יִתְבָּרַךְ. אֲבָל עַל־יְדֵי

אֲבָל בֶּאֱמֶת לַאֲמִתּוֹ בְּוַדַּאי יֵשׁ עֲלֵיהֶם תְּשׁוּבָה,

Nevertheless, the actual truth is that there surely is
an answer for them, and there certainly is Godliness
there. However, as a result of philosophical enquiry
they become submerged there, because it is
impossible to find God there since it is the aspect of
the Vacated Space. Rather, a person must believe
that God encircles that as well, and that in truth His
Godliness is certainly there as well.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 123, segment 1.2 Supports thesis �����
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הַחָכְמוֹת, לֹא הָיוּ מְקַבְּלִים הַתּוֹרָה. כִּי …

כַּיָּדוּעַ. וְלוּלֵי שֶׁהָיוּ יִשְׂרָאֵל מַשְׁלִיכִין מֵעַצְמָן

שֶׁהָיָה טָעוּתָם עַל־פִּי חָכְמוֹת וַחֲקִירוֹת גְּדוֹלוֹת

גְּדוֹלוֹת, כִּי אָז הָיוּ עוֹבְדֵי עֲבוֹדָה זָרָה שֶׁבִּימֵיהֶם,

וְיִשְׂרָאֵל בְּעֵת קַבָּלַת הַתּוֹרָה הָיוּ לָהֶם חָכְמוֹת

When the Jewish people received the Torah, they
possessed great pseudo-wisdoms. For then, the
mistakes of those who served idolatry at that time
stemmed from great pseudo-wisdoms and
philosophies, as is known. Had Israel not cast off
from themselves the pseudo-wisdoms, they would
not have received the Torah. They might have
denied everything, God forbid. All that Moshe
Rabbeinu did with them would have been of no help
to them. Even all the signs and awesome wonders
which he performed before their very eyes would
not have helped them. Today, as well, there are
heretics who deny [God] based on the foolishness
and error of their pseudo-wisdoms.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary. Connects the issue to apikorsut/heresy
rather than neutral intellectual life. Critiques false or evil wisdom, not wisdom as such.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY · HERESY_APICORUS ·
FALSE_WISDOM_CRITIQUE

Likutei Moharan I, Lesson 216, segment 1.1 Supports thesis �����

מְחַיֵּב כָּךְ, וְעַל יְדֵי הַתְּפִלָּה נִשְׁתַּנֶּה הַטֶּבַע.

עַל יְדֵי תְּפִלּוֹתֵינוּ אָנוּ מְבַטְּלִים הַטֶּבַע, כִּי הַטֶּבַע

הַפִילוֹסוֹפִים קוֹרִים לְהַטֶּבַע אֵם כָּל חָי, וַאֲנַחְנוּ

דַּע, כִּי

Know! the philosophers call nature Em Kol Chay
(Mother Nature). We, with our prayers, nullify
nature. For nature necessitates such-and-such, and
through prayer [the course of] nature is changed.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Rejects naturalistic
explanation where it undermines miracles, prayer, or providence.

Labels: CRITIQUE_PHILOSOPHY · ANTI_NATURALISM

Likutei Moharan I, Lesson 7, segment 1.9 Supports thesis ����
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בְּדֶרֶךְ הַטֶּבַע, כִּי עִקַּר הַנִּסִּים בְּאֶרֶץ־יִשְׂר…

שֶׁאֵין לָהֶם אֱמוּנָה בְּנִסִּים, וּמְכַסִּים כָּל הַנִּסִּים

פְּרוּטָה מִן הַכִּיס; הַיְנוּ שֶׁיִּכְלוּ הָאֶפִּיקוֹרְסִים

צז.): אֵין מָשִׁיחַ בֶּן־דָּוִד בָּא אֶלָּא עַד שֶׁתִּכְלֶה

וְזֶה שֶׁאָמְרוּ חֲכָמֵינוּ זִכְרוֹנָם לִבְרָכָה (סנהדרין

This is the meaning of what our Sages taught: The
Mashiach son of David will not come until the [last]
penny is gone from the pocket (Sanhedrin 97a)
—i.e., gone are the atheists who have no faith in
miracles and explain away all miracles as natural
phenomena. And the quintessence of miracles is in
the Land of Israel, for the Land of Israel drinks first
(Taanit 10a). Its drink is from the t’home (depths),
which connotes [the miraculous and amazing, as in]
(Ruth 1:19), “the entire city TeiHoMe (was
amazed).” Something that is miraculous amazes
everyone.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life. Rejects naturalistic
explanation where it undermines miracles, prayer, or providence.

Labels: HERESY_APICORUS · ANTI_NATURALISM

Likutei Moharan I, Lesson 52, segment 1.2 Supports thesis ����

פִּיהֶם, כִּי בֶּאֱמֶת הָעוֹלָם וּמְלוֹאוֹ הוּא אֶפְשָׁרִי …

וְשָׁלוֹם, מִמִּנְהַג הָעוֹלָם. אֲבָל בֶּאֱמֶת הֶבֶל יִפְצֶה

נִדְמֶה לָהֶם, שֶׁיֵּשׁ עַל־זֶה רְאָיוֹת וּמוֹפְתִים, חַס

מְחֻיַּב הַמְּצִיאוּת, וּלְפִי דַּעְתָּם הָרָעָה הַמְשֻׁבֶּשֶׁת,

כִּי יֵשׁ אֶפִּיקוֹרְסִים שֶׁאוֹמְרִים, שֶׁהָעוֹלָם הוּא

There are heretics who say that the world is a
necessary reality. Based on their evil and erroneous
opinion it seems to them that they have proofs and
examples of this, God forbid, from the way the
world functions. But in fact their mouths spew
foolishness. For the truth is that the world and all it
contains are a contingent reality.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life. Critiques false or evil
wisdom, not wisdom as such.

Labels: HERESY_APICORUS · FALSE_WISDOM_CRITIQUE

Likutei Moharan I, Lesson 53, segment 4.2 Mixed / nuanced ����

בְּחָמֵשׁ בְּחִינוֹת, וְהֵם מְפֹרָשִׁים בַּסְּפָרִים.

בֵּין דַּעַת הָאָדָם בִּשְׁלֵמוּת, לְדַעַת הַשֵּׁם יִתְבָּרַךְ,

שֶׁאִי אֶפְשָׁר לְאָדָם לֵידַע יוֹתֵר, אֲזַי יֵשׁ הֶפְרֵשׁ

זוֹכֶה לִשְׁלֵמוּת הַדַּעַת, הַיְנוּ שֶׁזּוֹכֶה לָדַעַת

כְּשֶׁאָדָם

When a person merits perfected daat—i.e., he merits
a [level of] daat beyond which cannot —then the
difference between perfected human daat and the
daat of God is [only] in five aspects. These are
expounded on in the holy books.

Note: Draws a boundary around human intellect. Counterbalance: positively values holy
intellect/wisdom/daat.

Labels: LIMITS_OF_HUMAN_INTELLECT · COUNTER_POSITIVE_INTELLECT
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Likutei Moharan I, Lesson 53, segment 4.3 Mixed / nuanced ����

אִי אֶפְשָׁר לְשֵׂכֶל אֱנוֹשִׁי לָדַעַת, אִם לֹא מִי שֶ…

רַק בַּחֲמִשָּׁה דְּבָרִים אֵלּוּ, שֶׁאֵלּוּ חֲמִשָּׁה דְּבָרִים

וְלֹא יִהְיֶה הֶפְרֵשׁ בֵּין דַּעְתּוֹ לְדַעַת הַשֵּׁם יִתְבָּרַךְ,

הַדַּעַת, מַה שֶּׁאִי אֶפְשָׁר לְאָדָם לֵידַע יוֹתֵר,

וְצָרִיךְ הָאָדָם לְהִשְׁתַּדֵּל שֶׁיַּגִּיעַ לִשְׁלֵמוּת

Thus, a person has to strive to attain perfected daat,
[to that level] beyond which man cannot know.
Then there will be no difference between his daat
and the daat of God other than in these five things.
For these five things cannot be known by man’s
intellect, unless by someone who is more elevated
than [all] mankind.

Note: Draws a boundary around human intellect. Counterbalance: positively values holy
intellect/wisdom/daat.

Labels: LIMITS_OF_HUMAN_INTELLECT · COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 54, segment 2.5 Supports thesis ����

כִּי בַּמֻּפְלָא מִמְּךָ אַל תִּדְרֹשׁ (חגיגה יג).

בָּזֶה. וְכֵן לֹא יִסְתַּכֵּל בָּזֶה לְמַעְלָה מִמַּדְרֵגָתוֹ,

רַק לְפִי שֵׂכֶל אֱנוֹשִׁי שֶׁלּוֹ כֵּן יַגְדִּיל הַמַּחֲשָׁבָה

צָרִיךְ לִהְיוֹת בְּמִדָּה, שֶׁלֹּא יֵצֵא מִגְּבוּל הַקְּדֻשָּׁה,

אַךְ הַהַגְדָּלוֹת הַשֵּׂכֶל בָּזֶה,

Nevertheless, expansion of the intellect in this must
be with measure so that it does not go beyond the
limit of holiness. He should expand his thought on
this only commensurate with the capacity of his
intellect. Likewise, he must not look into this
beyond his level, because “In that which is hidden
from you, do not inquire” (Chagigah 13a) .

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary. Draws a
boundary around human intellect.

Labels: CRITIQUE_SPECULATIVE_INQUIRY · LIMITS_OF_HUMAN_INTELLECT

Likutei Moharan I, Lesson 63, segment 5.5 Supports thesis ����

בָּעוֹלָם, הַיְנוּ שֶׁאֵין מִתְפַּשֵּׁט וּמְעוֹפֵף…

מַה שֶּׁחוֹקְרִים בֵּינָם לְבֵין עַצְמָן, וְאֵינָם מְעוֹפְפִים

הֲלִיכָה, הַיְנוּ שֶׁאֵין לְהַחֲכָמִים לְהָרַע הַנַּ"ל, רַק

דִּבּוּרִים רָעִים כַּנַּ"ל, אֲזַי אֵין לְהַנָּחָשׁ רַק בְּחִינַת

אֲבָל אִם אֵין לְהַנָּחָשׁ כְּנָפַיִם, הַיְנוּ שֶׁאֵין לָהֶם

However, if the serpent lacks wings—i.e., [the
scholars] have no evil words, as explained
above—then the serpent has only the aspect of
walking. That is, the scholars do not have evil other
than what they investigate among themselves. They
do not fly about the world—i.e., their scholarship
does not spread and fly about the world—and they
cannot harm the world, only those close to them,
such as their students and friends. But they cannot
harm those far from them; similar to someone
walking, who moves only a small distance , and
cannot quickly reach some faraway place like the
person who flies.
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Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary. Critiques false or
evil wisdom, not wisdom as such.

Labels: CRITIQUE_SPECULATIVE_INQUIRY · FALSE_WISDOM_CRITIQUE

Likutei Moharan I, Lesson 216, segment 1.2 Supports thesis ����

כָּל חָי, וּמַכְנִיעִין וּמְבַטְּלִין הַמִּינִים וְהָאֶפִּיקוֹרְסִים:

הַמִּינִים, שֶׁעַל־יְדֵי חַי בִּרְכָאָן, מְבַטְּלִין הַטֶּבַע אֵם

וְזֶה בְּחִינַת חַ"י בִּרְכוֹת הַתְּפִלָּה חוּץ בִּרְכַּת

This is the aspect of the Eighteen Blessings of
prayer, not counting the blessing for [overcoming]
atheists. For with the ChaY (18) blessings we nullify
nature, Em Kol ChaY, subjugating and nullifying
the atheists and heretics.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life. Rejects naturalistic
explanation where it undermines miracles, prayer, or providence.

Labels: HERESY_APICORUS · ANTI_NATURALISM

Likutei Moharan I, Lesson 1, segment 2.1 Counters thesis ���

עַל־יְדֵי אוֹתוֹ הַדָּבָר, כִּי הַשֵּׂכֶל הוּא אוֹר ג…

הַשֵּׂכֶל שֶׁיֵּשׁ בְּכָל דָּבָר לְהִתְקָרֵב לְהַשֵּׁם יִתְבָּרַךְ

הַחָכְמָה וְהַשֵּׂכֶל שֶׁיֵּשׁ בְּכָל דָּבָר, כְּדֵי שֶׁיָּאִיר לוֹ

לְהִסְתַּכֵּל בְּהַשֵּׂכֶל שֶׁל כָּל דָּבָר, וּלְקַשֵּׁר עַצְמוֹ אֶל

כִּי אִישׁ הַיִּשְׂרְאֵלִי צָרִיךְ תָּמִיד

2. For the Jew must always focus on the inner
intelligence of every matter, and bind himself to the
wisdom and inner intelligence that is to be found in
each thing. This, so that the intelligence which is in
each thing may enlighten him, that he may draw
closer to God through that thing. For the inner
intelligence is a great light that shines for a person in
all his ways. As it is written (Ecclesiastes 8:1), “A
person’s wisdom causes his countenance to shine.”

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 1, segment 2.3 Counters thesis ���

צַדִּיקִים כְּאוֹר נֹגַהּ הוֹלֵךְ וָאוֹר עַד נְכוֹן הַיּוֹם.

כְּמוֹ הַשֶּׁמֶשׁ. וְזֶה בְּחִינַת (משלי ד׳:י״ח): וְאֹרַח

בְּחִינַת שֶׁמֶשׁ, כִּי הַשֵּׂכֶל הוּא מֵאִיר לוֹ בְּכָל דְּרָכָיו

וְזֶה

And this is the concept of sun. For the inner
intelligence shines for him in all his ways, like the
sun. This corresponds to (Proverbs 4:18), “The path
of the righteous is like radiant sunlight, shining ever
brighter as it approaches noon.”

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 1, segment 2.4 Counters thesis ���
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כְּמוֹ שֶׁכָּתוּב (קהלת ז׳:י״ב): הַחָכְמָה תְּחַיֶּה וְכוּ'.

כִּי הַחָכְמָה וְהַשֵּׂכֶל הוּא הַחִיּוּת שֶׁל כָּל דָּבָר,

וְזֶה בְּחִינַת חֵית, לְשׁוֹן חִיּוּת,

And this is the concept of the CheT. It suggests
ChiuT (life). For the wisdom and the inner
intelligence are the vitality of all things, as in
(Ecclesiastes 7:12), “Wisdom gives life to those who
possess it.”

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 1, segment 4.3 Counters thesis ���

הָדָר לוֹ, תִּרְגֵּם אוּנְקֶלוּס: זִיו לֵיהּ, לְשׁוֹן אוֹר,…

לְהִסְתַּכֵּל בְּהַשֵּׂכֶל שֶׁיֵּשׁ בְּכָל דָּבָר כַּנַּ"ל. וְזֶהוּ

כַּנַּ"ל. וְזֶהוּ שׁוֹרוֹ – לְשׁוֹן הִסְתַּכְּלוּת, כִּי צְרִיכִין

בְּכוֹר שׁוֹרוֹ הָדָר לוֹ. בְּכוֹר הוּא בְּחִינַת הַשֵּׂכֶל

וְעַל כֵּן נֶאֱמַר בְּיוֹסֵף (דברים ל״ג:י״ז):

It is therefore said of Yosef: “The firstborn of his
shor (oxen), grandeur is his” (Deuteronomy 33:17).
“Firstborn” corresponds to the inner intelligence, as
above. And this is “his shor,” it suggests gazing. For
it is necessary to focus on the inner intelligence of
every matter. Onkelos renders “grandeur is his” as
“radiance is his,” an expression of luminance. For
the inner intelligence shines for him in each thing.
Even in a place that had been dark and obscure, the
inner intelligence shines for him—when he merits
focusing on the inner intelligence that is found in
each thing—and brings him closer to God.

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 4, segment 10.4 Supports thesis ���

אוֹדוֹת הַמַּלְכוּת, אֵיךְ בְּנֵי־יִשְׂרָאֵל מַעֲלִין אוֹתָהּ.

בְּחִינַת מַלְכוּת, שֶׁרַבָּה בַּר בַּר חָנָה חָקַר בְּשִׂכְלוֹ

סְפִינָה – לְשׁוֹן חֲשִׁיבוּת,

SePhiNa — This connotes importance,
corresponding to Malkhut. Rabbah bar bar Chanah
used his intellect to investigate the status of Malkhut
and the means by which the Jewish people could
elevate it.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 4, segment 10.23 Supports thesis ���



Likutei Moharan — Annotated Edition  ·  Page 25

שֶׁיּוֹצְאִין מִכְּלַל יִשְׂרָאֵל עַל־יְדֵי מַעֲשֵׂיהֶם הָרָעִים.

שֶׁהֵם אֲחוֹרֵי שְׁנֵים־עָשָׂר שְׁבָטִים דִּקְדֻשָּׁה,

וְחָזַר לְעַיֵּן בְּאֵלּוּ שֶׁהֵם בָּתַר תְּרֵיסַר יַרְחֵי שַׁתָּא,

שֶׁיּוֹצְאִין מֵהַקְּדֻשָּׁה. וְזֶה שֶׁסִּפֵּר הַתַּנָּא, שֶׁהָדַר

וְיֵשׁ בְּנֵי־אָדָם

Now, there are people who move outside the realm
of holiness. This is what the Tanna recounted: He
returned to inquire about those who are after twelve
months time —those who are behind the twelve
tribes of holiness. They move outside the Jewish
community as a result of their evil deeds.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 6, segment 1.2 Supports thesis ���

וְהַכֹּל חוֹקְרִים אַחֲרָיו וְשׁוֹאֲלִים: מִי הוּא ז…

בּוֹ (משלי כ״ה:ב׳): כְּבֹד מְלָכִים חֲקֹר דָּבָר;

לִכְבוֹד אֱלֹקִים, אֶלָּא לְכָבוֹד שֶׁל מְלָכִים, שֶׁנֶּאֱמַר

הַמָּקוֹם, כִּי מִי שֶׁרוֹדֵף אַחַר הַכָּבוֹד אֵינוֹ זוֹכֶה

כָּל אָדָם לְמַעֵט בִּכְבוֹד עַצְמוֹ וּלְהַרְבּוֹת בִּכְבוֹד

א כִּי צָרִיךְ

Each person is required to minimize his own kavod
(honor) and maximize the honor of the Omnipresent
One. For anyone who pursues honor does not attain
kavod Elohim (God’s glory), but kavod melakhim
(glory of kings), of which it is said (Proverbs 25:2),
“but the glory of kings is an investigated matter.”
Everyone inquires about him “Who is he and what is
he?” (Esther 7:5) that he is afforded such honor.
And they oppose him, saying that he is not
deserving of such kavod .

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 6, segment 1.3 Supports thesis ���

הַסְתֵּר דָּבָר; כִּי אָסוּר לַחֲקֹר עַל הַכָּבוֹד…

רָאוּי אִם לָאו, וְעָלָיו נֶאֱמַר (שם): כְּבֹד אֱלֹהִים

וְאָז אֵין בְּנֵי־אָדָם חוֹקְרִים עַל כְּבוֹדוֹ, אִם הוּא

בִּכְבוֹד הַמָּקוֹם – אֲזַי הוּא זוֹכֶה לְכָבוֹד אֱלֹהִי,

מִן הַכָּבוֹד, שֶׁמְּמַעֵט בִּכְבוֹד עַצְמוֹ וּמַרְבֶּה

אֲבָל מִי שֶׁבּוֹרֵחַ

However, the person who flees from
glory—minimizing his own glory while maximizing
the glory of God—attains kavod Elohim. Then, do
not investigate whether he is deserving of his glory
or not. Of him it is said (Proverbs, ibid.), “The glory
of the Lord is a concealed matter.” For it is
forbidden to inquire into glory.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 6, segment 5.2 Supports thesis ���
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וְהַנְּקֻדָּה הִיא כִּסֵּא דְּמִתְכַּסְיָא, כְּמוֹ שֶׁכָ…

שֶׁבָּאָלֶ"ף, דְמִתְקַרְיָא רָקִיעַ (שם בתיקונים),

אֶבֶן סַפִּיר דְּמוּת כִּסֵּא, דְּמִתְכַּסְיָא לְעֵילָא מִוָּא"ו

א׳:כ״ו): וּמִמַּעַל לָרָקִיעַ אֲשֶׁר עַל רֹאשָׁם

שֶׁעַל הָאָלֶף זֶה בְּחִינַת כֶּתֶר, בְּחִינַת (יחזקאל

וּנְקֻדָּה הָעֶלְיוֹנָה

And the upper point of the aleph is the aspect of
Keter, corresponding to “Above the firmament that
was over their heads was the semblance of a kisay
(throne), in appearance like sapphire stone” (Ezekiel
1:26). [This is the point] that covers from above the
vav of the aleph, which is called “firmament” (see
Tikkuney Zohar, ibid.). This point is kisay
d’mitKaSya (a throne that is covered). As is taught:
Do not inquire about that which is hidden from you,
and into what is miKhuSeh (covered) from you do
not investigate (Chagigah 13a). This corresponds to
“The kavod of the Lord is a concealed matter,” the
aspect of Keter.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 6, segment 5.5 Supports thesis ���

וְתַחַת רַגְלָיו, וְהַנְּקֻדָּה הָעֶלְיוֹנָה הוּא כִּס…

וְהָאָרֶץ הֲדֹם רַגְלָי; וְזֶה בְּחִינַת חִירִיק, בְּחִינַת:

הִיא הַשְּׁתִיקָה וְהַדְּמִימָה, כְּמוֹ שֶׁכָּתוּב:

הַגְּוָנִין, הַיְנוּ הַבּוּשָׁה, כַּנַּ"ל. וְהַנְּקֻדָּה הַתַּחְתּוֹנָה

כִּי הַוָּא"ו שֶׁבְּתוֹךְ הָאָלֶף הוּא רָקִיעַ, כְּלָלִיּוּת

For the vav in the middle of the aleph is the
firmament, the encompassing of all the colors—i.e.,
the above mentioned embarrassment. The lower
point is the DeMimah and silence, as in, “the earth is
haDoMe ragli (My footstool).” This is also the
aspect of chirik, corresponding to “and under His
feet….” And the upper point is the “kisay d’
mitkasyah ,” the aspect of repentance,
corresponding to “The glory of the Lord is a
concealed matter,” and to “Do not inquire about that
which is hidden from you,” and to “Above the
firmament that was over their heads was the
semblance of a kisay.” Then, “an adam to sit on the
throne” is made, corresponding to “above it… a
form [resembling] a man.”

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 6, segment 6.3 Supports thesis ���
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מֵשִׂים עַצְמוֹ כַּמִּדְבָּר לָדוּשׁ, שֶׁהַכֹּל דָּשִׁין עָלָיו.

שֶׁהָלַךְ לַחֲקֹר בַּמִּדָּה הַטּוֹבָה שֶׁל עֲנָוָה, שֶׁאָדָם

[traveling in the desert] — [Rabbah bar bar Chanah]
set out to investigate the fine trait of humility, when
a person considers himself as a desert to be tread
upon (Eruvin 54a) —everyone steps on him.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 10, segment 5.2 Supports thesis ���

שֶׁכָּתוּב (יחזקאל לז): כֹּה אָמַר ה', מֵאַרְבַּע רו…

(תיקון כא דף נה:), שֶׁמִּמֶּנּוּ אַרְבַּע רוּחוֹת, כְּמוֹ

וְנַעֲשֶׂה מֵאַחֵר אֶחָד, כִּי הוּא קוֹצָא דְּאוֹת ד'

אֲשֶׁר רוּחַ בּוֹ, וְעַל־יָדוֹ נִכְנָע רוּחַ גָּבוֹהַּ, אֵל אַחֵר,

בְּחִינַת רוּחָא, כְּמוֹ שֶׁכָּתוּב (במדבר כז): אִישׁ

וְצַדִּיק הוּא

And the tzaddik corresponds to ruach, as in
(Numbers 27:18), “a man in whom there is ruach
(spirit).” Through him, the haughty spirit—the
“other god”—is humbled; the acheR (other) is
transformed into echaD (one). This is because [the
tzaddik] is the back-point of the letter dalet
(Tikkuney Zohar, p.55b). From him are the four
ruchot, as in (Ezekiel 37:9), “Thus says God: Come
from the four winds, O spirit.” And this is the
connotation of TeRuAh. It is similar to (Psalms 2:9),
“You shall TRoAim (break them) with a rod of iron”
(Tikkuney Zohar #18, p.36a), because it breaks the
haughty spirit/“other god”/atheism.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 10, segment 6.3 Supports thesis ���

בָּעוֹלָם (ספרי פ' ראה), וּכְשֶׁנִּתְעַבֵּר הָעֲבוֹדָה …

כִּי כָּל זְמַן שֶׁיֵּשׁ עֲבוֹדָה זָרָה בָּעוֹלָם, חֲרוֹן־אַף

הַיְנוּ הָעֲבוֹדָה זָרָה, עַל־יְדֵי־זֶה נִמְתָּקִין הַדִּינִים,

בְּחִינַת: נָשָׂא לִבּוֹ אֶת רַגְלָיו, וְנִתְבַּטֵּל הַגַּאֲוָה,

וּכְשֶׁנִּתְעַלֶּה הָרַגְלִין עַל־יְדֵי הָרִקּוּדִין,

And when the feet are lifted up in dance,
corresponding to “his heart carried his feet,”
haughtiness—i.e., idolatry—is eliminated. Through
this, Divine judgments/decrees are mitigated. For
“As long as there is idol worship in the world, there
is charon af (Divine anger) in the world” (Sifri
13:18). But when idolatry disappears, Divine anger
disappears and chasadim (benevolences) are drawn
[to the world]. Then the feet are “the feet of
ChaSiDav (His pious ones)” (1 Samuel 20:9) —i.e.,
the aspect of ChaSaDim. This corresponds to (Isaiah
55:3), “… the kindnesses of David are faithful.”
Specifically “faithful,” because heresy and atheism
are eliminated.
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Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 10, segment 6.4 Supports thesis ���

דּוֹדִי שָׁלַח יָדוֹ מִן הַחוֹר – זֶה בְּחִינַת הִתְגַּלּ…

כַּמּוּבָא בַּתִּקּוּנִים (תיקון כה דף סח.), וְסָמִיךְ לֵהּ:

ה׳:ב׳): קוֹל דּוֹדִי דּוֹפֵק; דּוֹפֵק – זֶה בְּחִינַת רוּחַ,

הֶאָרַת הַיָּדַיִם, כְּמוֹ שֶׁכָּתוּב (שיר השירים

זֶה בְּחִינַת הַמְחָאַת כַּף, כִּי עַל־יְדֵי הָרוּחַ נִתְגַּלֶּה

וְגַם

And [ruach] also corresponds to hand-clapping. For
through the ruach, the emanation of the hands is
revealed, as in (Song of Songs 5:1), “The sound of
my beloved dofeik (pulsates).” Dofeik, as the
Tikkuney Zohar (# 25, p.70a) brings, is an aspect of
ruach. The verse adjacent to this, “My beloved put
his hand in through the hole” (Song of Songs 5:4),
alludes to the revelation of the hands’
emanation—i.e., hand-clapping. And then idol
worship—i.e., heresy—is eliminated. As it is written
(Exodus 17:2), “And his hands were faith.”

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 10, segment 6.5 Supports thesis ���

כ״ו:י״ב): רַגְלִי עָמְדָה בְמִישׁוֹר, שֶׁהוּא …

וְנִתְרַבֶּה הָאֱמוּנָה. וְאָז נִתְקַיֵּם (תהילים

רִקּוּדִין וְהַמְחָאַת כַּף, וְנִתְבַּטֵּל הַגַּאֲוָה וְהַכְּפִירוֹת,

נִתְגַּלֶּה הֶאָרַת הַיָּדַיִם וְהָרַגְלַיִם, הַיְנוּ בְּחִינַת

נִמְצָא, שֶׁעַל־יְדֵי הַצַּדִּיק, הַיְנוּ בְּחִינַת רוּחַ שֶׁבַּלֵּב,

We find, therefore, that through the tzaddik—i.e.,
the ruach in the heart—the emanation of the hands
and feet—i.e., clapping and dancing—is revealed.
Haughtiness and atheism are thus eliminated, and
faith is increased. And then, “My foot stands in an
even place” (Psalms 26:11) is fulfilled. [“My foot
stands”] is a reference to faith, whereas heresy is
called “a bent foot.” As Asaf said (Psalms 73:2),
“My feet were almost bent,” which in context refers
there to his having turned his heart to heresy. But,
“My foot stands in an even place” indicates faith.
And then, “His hands were faith” is fulfilled.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 10, segment 8.8 Supports thesis ���
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הָיְתָה בְאָמְנָה אִתּוֹ, כִּי שְׁנֵיהֶם הֵם בְּחִינַת…

ב): וַיְהִי אֹמֵן אֶת הֲדַסָּה, וּבָהּ כְּתִיב (שם): כַּאֲשֶׁר

אֱמוּנָה בָּעוֹלָם עַל־יְדֵיהֶם, כְּמוֹ שֶׁכָּתוּב (אסתר

בְּחִינַת הַיָּדַיִן וְרַגְלַיִן, נִתְבַּטְּלוּ הַכְּפִירוֹת, וְנִתְרַבָּה

וְעַל־יְדֵי הֶאָרַת מָרְדֳּכַי וְאֶסְתֵּר, הַיְנוּ

Through the emanation of Mordekhai and Esther,
the aspects of the hands and the feet, atheism is
eliminated. Faith is thus increased in the world
because of them. As it is written (Esther 2:7), “And
[Mordekhai] ŒMeiN (raised) Hadassah”—[i.e.,
Esther]—of whom it is written (Esther 2:20), “just
as when she was ŒMNah (raised) by him.” For both
[Mordekhai and Esther] correspond to EMuNah
(faith).

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 10, segment 8.9 Supports thesis ���

ה׳:ה׳): רַגְלֶיהָ יוֹרְדוֹת מָוֶת, וְעַל כֵּן עִקַּר…

בָּהּ, שֶׁהִיא בְּחִינַת רַגְלַיִן, כְּמוֹ שֶׁכָּתוּב (משלי

לִבּוֹ נָשָׂא אֶת רַגְלָיו, כִּי עִקַּר הָעַכּוּ"ם תָּלוּי

ז.): אֶסְתֵּר בְּרוּחַ־הַקֹּדֶשׁ נֶאֶמְרָה, הַיְנוּ בְּחִינַת:

נַעֲשֶׂה עַל־יְדֵי הָרוּחַ כַּנַּ"ל. וְזֶה בְּחִינַת (מגילה

וְזֶה

And, as mentioned above, [elimination of atheism
and an increase of faith] is achieved by means of the
ruach . This corresponds to: The Book of Esther was
dictated with ruach-of-holiness (Megillah 7a), an
aspect of, “his heart carried his feet.” For, in the
main, the idolators are dependent upon [Esther], she
being synonymous with the feet, as in (Proverbs
5:5), “Her feet go down to death.” Therefore, the
primary rectification of idol worship comes through
her.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 10, segment 9.3 Supports thesis ���

מִין הָיָה, הַיְנוּ בְּחִינַת הָעֲבוֹדַת אֱלִילִים, מִינוּת.

פ' יח, ירושלמי סנהדרין פ' חלק): קֹרַח

בְּלוּעֵי דְּקֹרַח, כִּדְאִיתָא בַּמִּדְרָשׁ (במדבר

“Moshe and his Torah are true, and we are false .”
[The merchant] said to me, “Once every thirty days
Hell brings them back to here, like meat in a pot.
And this is what they say, that Moshe and his Torah
are true and they are false” (Bava Batra 74a).

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 10, segment 9.4 Supports thesis ���
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בִּזְעֵי, זֶה בְּחִינוֹת תְּרֵי נִקְבֵי הָאַף, שֶׁיּוֹצֵא מֵה…

שֶׁעֲבוֹדַת אֱלִילִים בָּעוֹלָם, חֲרוֹן־אַף בָּעוֹלָם. וּתְרֵי

כְּמַאֲמַר חֲכָמֵינוּ זִכְרוֹנָם לִבְרָכָה: כָּל זְמַן

– הַיְנוּ בְּחִינַת הַחֲרוֹן־אַף שֶׁגּוֹרְמִים בְּמִינוּת,

וְחַזָאִי תְּרֵי בִּזְעֵי דְּהַוֵי נָפִיק מִנַּיְהוּ קִטְרָא.

those swallowed up with Korach — As we find in
the Midrash: Korach was a heretic (Bamidbar
Rabbah 18). And heresy is similar to idol worship. I
saw two cracks from which fumes were coming out
— This alludes to the Divine anger brought on by
heresy. As our Sages taught: As long as there is idol
worship in the world, there is Divine anger in the
world. The two cracks correspond to the two nostrils
from which smoke emanates, as in (Psalms 18:9),
“Smoke went up out of his nostrils.”

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 10, segment 9.8 Counters thesis ���

– לְשׁוֹן חַיִּים וַאֲרִיכַת יָמִים, כִּי עַל־יְדֵי בִּטּוּל …

– לֹא יִחְיֶה וְלֹא יַאֲרִיךְ, וְהַיְנוּ: וְאִיחְרַךְ אִיחְרוּכֵי

לִבְרָכָה (עירובין נד:): לֹא יַחֲרֹךְ רְמִיָּה צֵידוֹ

חַיִּים וַאֲרִיכוּת יָמִים, כְּמַאֲמַר חֲכָמֵינוּ זִכְרוֹנָם

וְאַפְקִינְהוּ, וְאִחְרַךְ אִחְרוּכֵי – אִחְרַךְ, לְשׁוֹן

When he removed it, it was ichrakh (scorched)
entirely — The word iChRaKh has the connotation
of life and length of days. As our Sages taught: “The
slothful man will not YaChaRoKh (roast) his catch”
(Proverbs 12:27) —he will neither YiChyeh (live)
nor YaaRiKh (have length of days) (Eruvin 54b).
This is the meaning of scorched entirely: it alludes
to life and length of days. By eliminating
haughtiness—i.e., idolatry—[one’s] wisdom is as it
should be. And with wisdom, a person lives long, as
is written (Ecclesiastes 7:12), “Wisdom gives life to
those who possess it.”

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 10, segment 10.7 Supports thesis ���
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נִתְעַלּוּ הָרַגְלַיִן, וְנִתְגַּלָּה הֶאָרַת הַיָּדַיִם, וְנִתְרַבָ…

כַּף, כִּי עַל־יְדֵי הַצַּדִּיק שֶׁהוּא בְּחִינַת הָרוּחַ

כְּפִירוֹת, וְעַל־יְדֵי הָרוּחַ בָּאִים רִקּוּדִין וְהַמְחָאַת

הַצַּדִּיק, שֶׁהוּא בְּחִינַת הָרוּחַ, אִתְעֲבֵר אֵל אַחֵר,

וְהִנֵּה, כְּלַל הַדְּבָרִים אֵלּוּ – שֶׁעַל־יְדֵי

Now, the sum of all this is as follows: Through the
tzaddik, who corresponds to ruach, [belief in an]
“other god” atheism disappear. And, as a result of
the ruach, there is dancing and hand-clapping. As
explained above, this is because through the
tzaddik/the ruach, the feet are lifted up, the
emanation of the hands is revealed, and faith
increases. This is why of Yosef, who is the aspect of
tzaddik, it is written (Genesis 41:44), “Without your
permission, no man will lift up his hand or foot [in
all of Egypt].” For without the aspect of Yosef, the
tzaddik, it is impossible to lift up or raise either the
hands or the feet.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 17, segment 2.3 Supports thesis ���

הַשֵּׂכֶל, שֶׁעַל־יְדֵי מַעֲשִׂים רָעִים נִתְחַשֵּׁךְ שִ…

אֶצְלוֹ, וְזֶה מֵחֲמַת עֲכִירַת הַמַּעֲשִׂים וּכְסִילוּת

אֶצְלוֹ אֵינוֹ מֵאִיר כְּלָל, אַדְּרַבָּא הוּא חשֶׁךְ

הָעוֹלָמוֹת, מִכָּל שֶׁכֵּן בָּעוֹלָם הַזֶּה, וְאַף־עַל־פִּי־כֵן

וּכְמוֹ כֵן כְּשֶׁנֶּחֱשָׁךְ אוֹר הַצַּדִּיק, שֶׁהוּא מֵאִיר בְּכָל

This is likewise the case when the light of the
tzaddik is obscured [from a person]. This [light]
radiates in all the worlds, especially in this world.
Even so, for him it does not shine at all. Quite the
reverse, for him it is dark. This [comes] as a result of
shameful deeds and foolishness. Through evil
actions the intellect is obscured with foolishness,
namely, faulty ideas and extraneous knowledge. As
is written (Jeremiah 4:22), “They are wise to do evil,
but they don’t know how to do good.” Because of
their evil actions they are incapable of using their
intellect “to do good,” but only evil. And, as a result
of their [obscuring] the intellect with foolishness,
they cannot see or understand the light of the
tzaddik.

Note: Critiques false or evil wisdom, not wisdom as such.

Labels: FALSE_WISDOM_CRITIQUE

Likutei Moharan I, Lesson 17, segment 6.1 Supports thesis ���
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תַּחַת יָדָם, הַיְנוּ בְּחִינַת חֶלְקֵי נִשְׁמוֹת י…

אַךְ דַּע, שֶׁזֶּה מֵחֲמַת בְּחִינַת הַטּוֹב הַכָּבוּשׁ

אֵינָם מוֹצְאִים כְּלָל וְנִשְׁאָרִים בֶּאֱמוּנָתָם.

אֱמוּנָתָם וְיַחְזְרוּ וְיַכִּירוּ אֱמוּנַת יִשְׂרָאֵל, וְהָאֲחֵרִים

מֵאַיִן בָּא, שֶׁאֵלּוּ דַּיְקָא יִמְצְאוּ בְּסִפְרֵיהֶם הֶפֶךְ

ו אַךְ

6. Yet, how is it that specifically these find
contradictions to their religion in their books and ,
whereas the others do not find anything and remain
with their ? But know! this is because of the concept
of good which is suppressed under their
control—namely, the parts of the Jewish souls
which they hold captive. Because, without
exception, anything good is the concept of the
Jewish souls.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 17, segment 6.10 Counters thesis ���

בְּחִינַת שְׁלֵמוּת הַדַּעַת שֶׁנַּעֲשֶׂה עַל־יְדֵי זֶה כַּנַּ"ל:

בְּחִינַת הַגֵּרִים. יַכִּירוּ וְיֵדְעוּ כָּל יוֹשְׁבֵי תֵבֵל – זֶה

לְהַפְנוֹת אֵלֶיךָ כָּל רִשְׁעֵי אָרֶץ – זֶה

“To turn all the wicked of the earth towards
You”—this is the concept of converts. “All the
inhabitants of the world will recognize and
know”—this is the concept of perfected knowledge
which is achieved through this, as mentioned above.

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT
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שֶׁנִּתְעַכֵּר הַמֹּחַ הוּא תָּלוּי רַק בִּכְלֵי הַמַּעֲשֶׂה,

דְּהַיְנוּ שֶׁהַשֵּׂכֶל מוֹכִיחַ וְאוֹמֵר, שֶׁעִקַּר הַחִסָּרוֹן

בִּנְיָמִין, שֶׁעִקַּר שְׁלֵמוּת הַשֵּׂכֶל תָּלוּי בָּזֶה כַּנַּ"ל,

– זֶה בְּחִינַת: מִזְבֵּחַ בְּחֶלְקוֹ שֶׁל טוֹרֵף, שֶׁהוּא

וְאֶת בִּנְיָמִן תִּקָּחוּ

And now you want to take Binyamin? — This
corresponds to: The altar was in the portion of a
toreif (predator)—this being Binyamin. The
principal perfection of the intellect is dependent
upon , as explained above. In other words, [its
perfection results from] the intellect offering rebuke.
It states that the main shortcoming, the mind’s being
unsettled, is entirely due to the instruments of
action.

Note: Subordinates study or discourse to concrete practice.

Labels: PRACTICE_OVER_STUDY
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חַס וְשָׁלוֹם, כֵּן הַסְתָּרַת פְּנֵי ה', וְאֵין רוֹצֶה לְ…

אֱמוּנָה שֶׁיֵּשׁ בְּיִשְׂרָאֵל, כִּי לְפִי רֹב הַכְּפִירָה,

בָּא לָהֶם מִבְּחִינַת הַסְתָּרַת פְּנֵי ה', עַל־יְדֵי מִעוּט

וְאֵינוֹ רוֹצֶה לְהַנְהִיג אֶת הָעוֹלָם, זֹאת הַמַּחֲשָׁבָה

כִּי זֶה שֶׁהַצַּדִּיק בּוֹרֵחַ מֵהַשְּׂרָרָה וְהַכָּבוֹד,

Because this that the tzaddik flees from positions of
authority and honor, and doesn’t want to lead the , is
[based on] a thought which comes to them from the
concept of the concealment of God’s countenance. It
is due to the Jewish people’s lack of faith. This is
because commensurate with the extent of heresy,
heaven forfend, is the concealment of God’s
countenance. He [the tzaddik] does not want to lead
them.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 18, segment 3.4 Supports thesis ���

הַהַנְהָגָה, וּמְהַפְּכָהּ לְמִינוּת, כְּמוֹ שֶׁמְּהַפֵּ…

כִּי מְעַט הַמִּינוּת פּוֹגֵם בַּמַּלְכוּת, בִּבְחִינַת

בְּחִינַת (סוטה מט:): וְהַמַּלְכוּת תֵּהָפֵךְ לְמִינוּת;

עַל הָעוֹלָם וְרוֹצֶה לְהַנְהִיג אֶת הָעוֹלָם – זֶה

לוֹ אֱמוּנָה בִּשְׁלֵמוּת, וְנִדְמֶה שֶׁיֵּשׁ לוֹ רַחֲמָנוּת

אֲבָל מִי שֶׁאֵין

But [concerning] one who lacks complete faith, yet
presumes that he feels mercy for the world and he
wants to lead the world, this corresponds to (Sotah
49b): “The malkhut (government) will be turned to
heresy.” This is because a small amount of heresy
undermines the government in its quality of
leadership. It turns it to heresy, just as he, the one
who is minutely heretical, turns [and takes] the
Malkhut for himself.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 18, segment 4.5 Supports thesis ���

כִּי אֵין מִי שֶׁיַּפִּיל אוֹתוֹ לְשִׂנְאַת חֲכָמִים, כ…

– אֲזַי יָכוֹל לִהְיוֹת שֶׁיִּתְקַיֵּם הַמַּלְכוּת בְּיָדוֹ,

מֵהַנְהָגָה, מִבְּחִינַת הַמַּלְכוּת, מִלְּהַחֲזִיק בַּמַּלְכוּת

בְּאֶפִּיקוֹרְסוּת וּמִינוּת, עַד שֶׁמַּפְרִיד אֶת הָאֱמוּנָה

אֶלָּא אִם כֵּן זֶה הַמַּחֲזִיק בַּמַּלְכוּת מִתְגַּבֵּר

That is, unless the one who takes hold of the
Malkhut strengthens himself with atheism and
heresy to the point where he separates faith from
leadership, from the concept of dominion, from
securing the Malkhut. Then it is possible that the
Malkhut could remain under his control. This is
because there is no one to make him hate the wise
men, for faith has been separated from the Malkhut .

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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לְבָבִי, עַל־יְדֵי־זֶה וּנְחַת אֶת הַבִּירְשָׁא הַנַּ"ל:

הַמִּינוּת, בְּחִינַת (תהלים עג): כִּי יִתְחַמֵּץ

זִיקָא דְּחָלָּא וּנְחַת. חָלָּא – בְּחִינַת הִתְגַּבְּרוּת

וּזְרַק

He threw a flask of vinegar and it fled — “Vinegar”
(ChoMeTZ) alludes to an increase of heresy,
corresponding to (Psalms 73:21), “When my heart
yitChaMeTZ (was in ferment).” Because of this, the
birsha fled.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 18, segment 5.3 Supports thesis ���

הַיְנוּ שֶׁאָמְרוּ, שֶׁלֹּא נָגַע בְּמַלְכוּת יִשְׂרָאֵל הַשַּׁיָּ…

פ' לג, במדב"ר פ' טו, ומדרש שיר השירים);

וּבֶאֱמוּנוֹת – אַתְּ וְכַלְבָּא שָׁוֶה (ויקרא רבה

עָלֵינוּ לְכַרְגָא, אֲבָל לְהַנְהִיג אוֹתָנוּ בַּעֲבוֹדוֹת

חֲנַנְיָה מִישָׁאֵל וַעֲזַרְיָה לִנְבוּכַדְנֶצַּר: אַתָּה מֶלֶךְ

וְזֶהוּ שֶׁאָמְרוּ

And this is what Chananiah, Mishael and Azariah
said to Nebuchadnezzar (Vayikra Rabbah 33:6):
“You rule over us with regard to taxes, but with
regard to supervising us in service [of God] and
faith—you and a dog are on equal footing.” In other
words, they said that he had not affected the
kingship of the Jewish people, which relates to our
faith. This is because our faith surrounds the
Malkhut and protects it from being affected by a
stranger. It causes those who persecute it [the
Malkhut] to hate the wise men. That is, provided the
power of heresy has not prevailed over faith, in
which case he [the gentile ruler] could take our
kingship, God forbid, as in, “He threw a flask of
vinegar and it fled.”

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 19, segment 9.24 Supports thesis ���



Likutei Moharan — Annotated Edition  ·  Page 35

מִילָה, כְּמוֹ שֶׁמּוּבָא בַּמִּדְרָשׁ (בראשית פ'…

צָרִיךְ לְהַעֲלוֹת הַטּוֹב מִן הַתַּרְגּוּם. וְזֶהוּ סוֹד כַּוָּנַת

בָּא מִלְּמַעְלָה, עֲדַיִן הוּא חֲסַר תִּקּוּן, כִּי עֲדַיִן

עוֹשֶׂה הַדִּבּוּר וְכוּ' כַּנַּ"ל. וּכְשֶׁהַלְּשׁוֹן־הַקֹּדֶשׁ

עֹשֵׂי דְבָרוֹ לִשְׁמֹעַ בְּקוֹל דְּבָרוֹ – שֶׁהַצַּדִּיק

“Doing His word, to hear the sound of His word.”
When the tzaddik makes the word…, as above.
When the Holy Tongue comes from above, it is still
in need of rectification. For the good still has to be
elevated from the Targum. This is the deeper
intention of circumcision. As the Midrash (Bereishit
Rabbah 11:6) brings the question which the heretics
asked concerning the mitzvah of circumcision: How
is it that the Holy One created something which is
still in need of rectification? But it was with this
intention. As explained earlier, the Holy Tongue,
which corresponds to the sanctification of the
Covenant that comes from above, is still in need of
rectification. Primarily, its rectification is below, in
this world, by our elevating the good in the Targum
and perfecting the Holy Tongue. This is because the
primary rectification of all things is completed
below, specifically in this world. This is the concept
of the perfection of the Holy Tongue through
Targum. For, even though the Holy Tongue comes
from above, it nevertheless can only be perfected
through the tongue of Targum which is the concept
of the Tree of Knowledge of good and evil; that is,
by extracting the good in the Targum, the good in
the Tree of Knowledge, specifically through this is
the Holy Tongue perfected.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 19, segment 9.25 Supports thesis ���

צְרִיכִין לְבַשֵּׁל וְכוּ', אַף הָאָדָם צָרִיךְ…

שֶׁהֵשִׁיבוּ שָׁם: כָּל דָּבָר צָרִיךְ תִּקּוּן: הַתֻּרְמוּסִין

אֵיךְ יִבְרָא הַקָּדוֹשׁ־בָּרוּךְ־הוּא מְחֻסַּר תִּקּוּן כַּנַּ"ל,

עַל שְׁאֵלַת הַמִּינִין הַנַּ"ל בְּעִנְיַן מִצְוַת מִילָה:

וְזֶהוּ בְּחִינַת מַה שֶּׁמְּבֹאָר שָׁם בַּמִּדְרָשׁ הַתֵּרוּץ

And this is the concept of what was explained in the
Midrash: the answer to the question of the heretics
concerning the mitzvah of circumcision: “How is it
that the Holy One created something which is still in
need of rectification?” They answered there that
everything requires rectification. “Lupines need to
be cooked… man, too, is in need of rectification.”
See there.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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Likutei Moharan I, Lesson 21, segment 4.1 Supports thesis ���

כְּמוֹ שֶׁאָנוּ רוֹאִים כַּמָּה חָכְמוֹת עֲמֻקּוֹת, שֶׁ…

וְאֵין נִכְנָס בַּמֹּחַ, אֶלָּא הוּא מַקִּיף אֶת הָרֹאשׁ.

הוּא גָּדוֹל עַד לִמְאֹד, עַד שֶׁאֵין הַמֹּחַ יָכוֹל לְסָבְלוֹ

אֱלֹקִי הַנַּ"ל, הוּא בְּחִינַת מַקִּיפִין, שֶׁהַשֵּׂכֶל הַזֶּה

ד וְסֻכָּה הַנַּ"ל, הַיְנוּ רוּחַ־הַקֹּדֶשׁ הַנַּ"ל, שֶׁפַע

4. Now, this sukkah /spirit of holiness/Godly influx
is synonymous with the concept of makifin
(encircling, transcendent). For this intellect is so
very great that the mind is incapable of holding it. It
does not enter the mind, but encircles . In a similar
sense, we see that there are a number of profound
disciplines which the human mind is incapable of
understanding clearly; such as the numerous
paradoxes which perplex us, e. g. foreknowledge
and free will. The human mind is incapable of
understanding this principle.

Note: Draws a boundary around human intellect.

Labels: LIMITS_OF_HUMAN_INTELLECT

Likutei Moharan I, Lesson 21, segment 9.3 Supports thesis ���

נִמְצָא שֶׁזָּכָה לְהָבִין אֶת הַסְּגֻלָּה, בְּוַדַּאי הַיֹּשֶ…

לְהוֹלִיד אוֹתָם וּלְהַכְנִיס אוֹתָם בִּפְנִים כַּנַּ"ל,

בְּחִינַת מַקִּיפִין כַּנַּ"ל. וּמִי שֶׁזָּכָה לְאֵלּוּ הַמַּקִּיפִין,

לְמַעְלָה מֵהַטֶּבַע, לְמַעְלָה מִשֵּׂכֶל אֱנוֹשִׁי, וְזֶה

נִמְצָא, שֶׁזֶּה הַדָּבָר כְּמוֹ סְגֻלָּה, שֶׁהוּא

Thus, this thing [being chosen] is like a segulah. It is
supernatural and beyond human comprehension.
This is the concept of encircling, explained above.
And someone who has merited to these transcendent
intellects, giving birth to them and internalizing
them, will thus have merited to understand the
segulah. It is therefore only fitting that the
“specialness” be revealed to the nation that is
special.

Note: Draws a boundary around human intellect.

Labels: LIMITS_OF_HUMAN_INTELLECT
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שֶׁכָּתוּב (איוב י״ד:כ׳): מְשַׁנֶּה פָנָיו וַתְּשַׁלְּחֵ…

לְשַׁנּוֹת הַמַּלְבּוּשִׁים כְּדֵי שֶׁלֹּא יַכִּירוּ אוֹתוֹ, כְּמוֹ

כְּשֶׁאֶחָד מְצַפֶּה וְאוֹרֵב לַחֲבֵרוֹ לְהָרְגוֹ, אֲזַי צָרִיךְ

מִמַּקִּיפִים פְּנִימִיִּים, וְאָז נִצּוֹל מִכָּל צָרוֹת. לְמָשָׁל,

וּשְׁלֵמוּת הַדַּעַת הוּא, כְּשֶׁנַּעֲשֶׂה

16. Now, perfection of knowledge is when the
transcendent intellects become immanent intellects.
Then a person is saved from all suffering. For
example: When a person scouts and lays a trap for
his neighbor in order to kill him, it is necessary [for
the neighbor] to disguise himself so that he is not
recognized. As is it written (Job 14:20), “You
change his appearance, and send him
away”—changing the appearance through different
garments enables him to be free of him.

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 22, segment 2.3 Supports thesis ���

אֵלּוּ, בִּבְחִינַת (שמות ל״ב:ד׳): וַיִּקַּח מִיָּדָם וַיָּצַ…

זָרָה אֵין לָהּ כֹּחַ, אֶלָּא עַל־יְדֵי שֶׁמְּקַבֵּל מֵהַיָּדַיִם

וְנַעֲשֶׂה אֱמוּנוֹת כָּזְבִּיּוֹת. כִּי עִקַּר הָעֲבוֹדָה

נַעֲשֶׂה מִזֶּה כְּפִירוֹת, שֶׁהִיא הֶפֶךְ הָאֱמוּנָה,

וּכְשֶׁחַס וְשָׁלוֹם, נִתְקַלְקֵל זֶה הַחוֹתָם הַיָּדַיִם,

And if, God forbid, this seal of the hands is
damaged, heresy—the very opposite of faith—and
mistaken beliefs ensues. Principally, idolatry has no
power other than what it receives from these hands,
as in (Exodus 32:4), “He took [the rings] from their
hand, and formed it [the gold] in a mold.”

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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כִּי אַף־עַל־פִּי־כֵן עֲדַיִן לֹא בָּא לִכְפִירוֹת. וְהֵשִׁיב:

וְהָא לָא הֲוֵי תַּמְרֵי –

But he didn’t take full grown dates! — For, even so,
he has not as yet come to heresy. And he answered:

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 23, segment 8.7 Counters thesis ���

הֵם עֲמֻקִּים מְאֹד מְאֹד וְיֵשׁ בָּהֶם עַמְקוּת גָּדוֹל:

הֵיטֵב. וְהָבֵן שָׁם הֵיטֵב מְאֹד, כִּי דִּבְרֵי רַבֵּנוּ זַ"ל

וּבָזֶה מְקֻשָּׁר הַמַּאֲמָר

With this, the [different concepts of the] lesson are
tied together. Understand them well, because Rebbe
Nachman’s words are very profound and contain
great depth.

Note: Counterbalance: praises depth, reasoning, proofs, or careful study.

Labels: COUNTER_DEEP_STUDY
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Likutei Moharan I, Lesson 24, segment 9.1 Counters thesis ���

הַזֹּאת לַמְעַיֵּן, וְהַהֶכְרֵחַ לְבָאֵר הַדָּבָר קְצָת.

שֶׁמַּגִּיעַ לְמַעְלָה לְמַעְלָה וְכוּ', וְכַמְבֹאָר בְּהַתּוֹרָה

לִבְרָכָה בְּעַצְמוֹ גֹּדֶל עַמְקוּת הַסּוֹד הַנּוֹרָא הַזֶּה

כַּמּוּבָן לַמַּשְׂכִּיל, וְכַאֲשֶׁר רָמַז לִי רַבֵּנוּ זִכְרוֹנוֹ

[זֶה הָעִנְיָן עָמֹק עָמֹק מִי יִמְצָאֶנּוּ,

9. {This subject is very deep indeed, who can
fathom it? As is clear to the wise, and as the Rebbe
Nachman himself hinted to me about the great
depths of this awesome mystery, which reaches high
above… and as is clear from this lesson to those
who study it. There is thus a need to clarify the
matter somewhat. As follows:

Note: Counterbalance: praises depth, reasoning, proofs, or careful study.

Labels: COUNTER_DEEP_STUDY
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כַּנַּ"ל. וְזֶה הַכֹּחַ הוּא כְּמוֹ מְחִצָּה הַמַּפֶסֶקֶת בֵּי…

לָצֵאת חוּץ מִן הַגְּבוּל, זֶה הַכֹּחַ הוּא בְּחִינַת כֶּתֶר

אָדָם לְיַשֵּׁב וּלְסַדֵּר אֶת הַמֹּחַ וְהַדַּעַת לְבַל יַהֲרֹס

אֶת הַמֹּחִין, דְּהַיְנוּ הַכֹּחַ שֶׁיֵּשׁ בְּהַשֵּׂכֶל שֶׁל

וְהוּא: כִּי הַכֶּתֶר הוּא הַמְיַשֵּׁב וְהַמְסַדֵּר

The Keter is what controls the mentalities; it is the
power which the human intellect has to compose
and organize the mind and the seat of knowledge so
that it does not hazard to cross over the boundary.
This power is the aspect of Keter, as explained. It is
like a partition which separates between the
mentalities and the Light of the Infinite One. For
this power, which is the controls, restrains the
mentalities at the time of their running and racing so
that they do not hazard ascending to God, higher
than their partition. This is because the mentalities
race in order to grasp the Light of the Infinite One,
and this power of the intellect—the controls/ Keter
—stands in their way like a partition and restrains
them from racing, as above.

Note: Draws a boundary around human intellect.

Labels: LIMITS_OF_HUMAN_INTELLECT

Likutei Moharan I, Lesson 25, segment 1.7 Supports thesis ���

שֶׁיֵּשׁ שֵׂכֶל בְּכֹחַ, וְשֵׂכֶל הַפֹּעַל, וְשֵׂכֶל הַנִּקְנֶה.

שִׂכְלוֹ שָׁב שֵׂכֶל הַנִּקְנֶה, כְּמוֹ שֶׁכָּתְבוּ הַמְּחַקְּרִים,

בְּשִׂכְלוֹ כָּל מַה שֶּׁיֵּשׁ בְּיַד אֱנוֹשִׁי לְהַשִּׂיג, אָז

וְאַחַר־כָּךְ כְּשֶׁמַּשִּׂיג

And afterwards, when he grasps with his intellect all
that the human to comprehend, then his intellect
reverts to acquired intellect. As the scholars have
written: there is potential intellect, actualized
intellect, and acquired intellect.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.
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Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 27, segment 1.2 Supports thesis ���

כִּי עַל־יְדֵי הַשָּׁלוֹם שֶׁיֵּשׁ בֵּין בְּנֵי הָאָדָם, ו…

הַדָּבָר נַעֲשֶׂה בְּכָל דּוֹר וָדוֹר לְפִי הַשָּׁלוֹם שֶׁבַּדּוֹר,

וּזְהָבָם וְיִתְפַּלְּלוּ אֶל הַשֵּׁם יִתְבָּרַךְ לְבַד – זֶה

לְעָבְדוֹ שְׁכֶם אֶחָד, וְכֻלָּם יַשְׁלִיכוּ אֱלִילֵי כַּסְפָּם

א כִּי לִמְשֹׁךְ אֶת כָּל הָעוֹלָם לַעֲבוֹדָתוֹ

To draw the entire world to His service, “to serve
Him in unison,” so that all [people] cast off their
gods of silver and gold and pray to God alone—this
happens in each and every generation commensurate
with the peace that exists in that generation. As a
result of the peace that exists between people—with
them investigating and explaining the truth to each
other—each person casts off the falsehood of his
money worship and draws closer to the truth.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 27, segment 4.2 Counters thesis ���

דּוֹרֵשׁ בָּהֶם אֶת הַתּוֹרָה. וְזֶהוּ (עמוס ה׳:ד׳)…

לְפִי הַשֵּׂכֶל שֶׁל שְׁלֹשׁ־עֶשְׂרֵה מִדּוֹת שֶׁהוּא

– כִּי הַקּוֹל לְפִי הַחָכְמָה שֶׁל דְּרוּשֵׁי הַתּוֹרָה,

בְּחִינַת זָקֵן כַּנַּ"ל. הַשְׁמִיעִנִי אֶת קוֹלֵךְ

הַרְאִינִי אֶת מַרְאַיִךְ, זֶה בְּחִינַת הַדְרַת־פָּנִים,

וְזֶה (שיר השירים ב׳:י״ד):

This is the meaning of: “Let Me see your
countenance”—this is the concept of a majestic
countenance, the elder, as explained. “Let Me hear
your voice”—for the voice is in accordance with the
wisdom of the Torah expositions, in accordance
with the intellect of the Thirteen Principles through
which he DoReSh (expounds) the Torah. And this is
(Amos 5:4), “DiRShuni (seek Me) and live,” for
“Wisdom gives life to the one who possesses it”
(Ecclesiastes 7:12).

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 28, segment 1.6 Supports thesis ���

אוֹתָם. וּבִשְׁבִיל זֶה בּוּשָׁה נִקְרָא עֲבוֹדַת אֶלִילִי…

אֶת יִרְאֵי ה' לֹא יְכַבְּדוּ, וּמְחָרְפִים וּמְבַיְּשִׁים

וְלֹא יָבִין אֶלֹקִים בְּמַעֲשֵׂה בְּנֵי אָדָם. עַל־יְדֵי־זֶה

גְּדוֹלוֹת, וְחוֹשְׁבִים, חַס וְשָׁלוֹם, לֹא יִרְאֶה

שֶׁעַל־יְדֵי־זֶה אֵלּוּ בְּנֵי אָדָם נוֹפְלִים בִּכְפִירוֹת

נִמְצָא

It comes out that because of this, these people fall
into great heresy. They think, Heaven forfend, that
God “neither sees nor understands” the deeds of
man (cf. Psalms 94:7). As a result, they do not honor
those who fear God, but vilify and shame them. This
is why “shame” is called idolatry, as in (Hoshea
9:10), “They consecrated themselves to shame.” For
shame and vilification stem from heresy.



Likutei Moharan — Annotated Edition  ·  Page 40

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 28, segment 2.1 Supports thesis ���

הַזֹּאת מְנַצֵּחַ אוֹיְבָיו. כִּי תּוֹלָע הוּא בְּחִינַת א…

הַסְּגֻלָּה לָזֶה בְּחִינַת תּוֹלָע, שֶׁעַל־יְדֵי בְּחִינַת

אָדָם (תהילים כ״ב:ז׳). לַחֲרָפוֹת וּבִזְיוֹנוֹת,

עֵצָה עַל־זֶה: אָנֹכִי תּוֹלַעַת וְלֹא אִישׁ, חֶרְפַּת

לְיִרְאֵי הַשֵּׁם חֲרָפוֹת וּבוּשׁוֹת מֵהַכּוֹפְרִים הָאֵלּוּ,

ב וּכְשֶׁיֵּשׁ

2. Now, when those who fear God are vilified and
shamed by these heretics, the solution for this is
(Psalms 22:7): “But I am a worm, and not a man;
vilified of men, the concept of “worm” is a remedy
for vilification and disgrace. By virtue of this
concept one defeats his enemies. This is because a
tola (worm) corresponds to EMUNah (faith), as in
(Lamentations 4:5), “those who were EMUNim
(reared) on tola (scarlet).”

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 28, segment 2.3 Supports thesis ���

חֶסֶד, בְּחִינַת אֱמוּנָה, בְּחִינַת (שם פט): וְחַס…

בִּגְבוּרוֹת יֵשַׁע יְמִינוֹ. כִּי אַבְרָהָם, שֶׁהוּא בְּחִינַת

וּמִתְגַּבֵּר עַל הַכּוֹפְרִים, בִּבְחִינַת (תהילים כ׳:ז׳):

וּמְבַטֵּל עֲבוֹדַת אֶלִילִים וְהַכְּפִירוֹת וְהַבִּזְיוֹנוֹת,

וּבִבְחִינַת אַבְרָהָם, שֶׁהוּא בְּחִינַת אֱמוּנָה, מְשַׁבֵּר

With the aspect of Avraham, which is the aspect of
faith, one breaks and eliminates idolatry, heresy and
disgrace. And one overcomes the heretics,
corresponding to (Psalms 20:7), “with strength, the
salvation of His right hand.” For Avraham is the
personification of lovingkindness, the concept of
faith, as in (ibid. 89:34), “My lovingkindness I will
not remove from him, and I will not be false to My
faithfulness.” With this right hand he overcomes his
enemies. He takes on the aspect of (Nachum 2:4),
“The warriors are mTuLA’im (dressed in scarlet).”

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 28, segment 4.4 Supports thesis ���
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מִלִּבָּם, שֶׁיּוֹצִיאוּ הַטִּינָא שֶׁבְּלֵב הָאֶבֶן, וְאַל יִכְפְ…

מַחֲשַׁבְתָּם הָרָעָה, אוֹמֵר לָהֶם שֶׁיּוֹצִיאוּ הַטִּינָא

לִבָּם לֵב הָאֶבֶן. וּכְשֶׁתַּלְמִיד־ חָכָם הָאֲמִתִּי רוֹאֶה

– כִּי טִינָא נִכְנָס בְּלִבָּם שֶׁל אֵלּוּ כַּנַּ"ל, וְנַעֲשֶׂה

וְאָמַר אַפִּיקוּ לִי לִבְנֵי וְטִינָא מֵהָתָם

He said to them, Bring me bricks and tina (cement)
from hatam (there) — This is because tina
(grievance) has entered the hearts of these [people],
as above, and their heart has become a heart of
stone. Now, when a true Torah scholar sees their
evil intentions, he tells them to remove the
grievance from their hearts—they should remove
the grievance that is in the heart of stone and not
commit heresy against the Holy One.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 28, segment 6.7 Supports thesis ���

מִזֶּה בְּחִינַת: הַמְּעַט מִכֶּם הַלְאוֹת אֲנָשִׁים…

הָאַלְפִין בִּקְדֻשָּׁה הֵם בְּחִינַת לֵאָה, וְאֶצְלָם נַעֲשֶׂה

יִרְאֵי הַשֵּׁם, זֶה נִמְשָׁךְ מֵהָאַלְפִין הַנְּפוּלִים, שֶׁאֵלּוּ

הַנַּ"ל. כִּי מְבֹאָר שָׁם שֶׁהַמִּתְנַגְּדִים הַמְחָרְפִין

וּתְדַקְדֵּק וְתִרְאֶה שֶׁכָּל זֶה מְבֹאָר בְּהַתּוֹרָה

For it is explained there that the [existence of]
oppositionists who vilify those who fear God stems
from the fallen alephs . In holiness these alephs
correspond to the aspect Leah. But by them [the
oppositionists] this becomes the aspect of, “Is it not
enough for you to weary people, that you would also
weary [my] God?”—as though they tire out the Holy
One from helping those who serve Him. This is
because, by them, LeAH becomes the aspect of
LoAH (tire out). For they draw sustenance from the
harsh judgments in Leah, from where the harsh evil
forces—the concept of idolatry—have a hold. This
is what is explained in the lesson: they succumb to
heresy, the aspect of idolatry. Study there.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 31, segment 9.4 Supports thesis ���

אַחַר כּוֹכָבִים וּמַזָּלוֹת, כִּי תִּהְיֶה לְמַעְלָה מֵהֶם.

תִּהְיֶה עִם ה' אֱלֹקֶיךָ – שֶׁלֹּא תִּצְטָרֵךְ לִדְרֹשׁ

לְפָנַי וֶהְיֵה תָמִים, בִּבְחִינַת (דברים יח): תָּמִים

וְזֶהוּ: הִתְהַלֵּךְ

And this is the meaning of, “Go before Me and be
whole.” It corresponds to (Deuteronomy 18:13),
“You shall be whole with God your Lord”—You
will not have to investigate the stars and
constellations (Pesachim 113b). For you will be
above them.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.
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Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 31, segment 12.8 Supports thesis ���

יֵלְכוּ, וּפֹשְׁעִים יִכָּשְׁלוּ; אִם הוּא מִשְׁתּוֹקֵק …

אֶפְשָׁר לְהַמִּתְקָרֵב אֵלָיו לְקַבֵּל כִּרְצוֹנוֹ, צַדִּיקִים

שֶׁיֵּשׁ לְהַתּוֹרָה: סַם חַיִּים וְסַם וְכוּ', בְּאֹפֶן שֶׁיִּהְיֶה

כִּי הָרַב צָרִיךְ גַּם כֵּן שֶׁיִּהְיֶה לוֹ שְׁנֵי כֹּחוֹת

וְזֶהוּ: אִם הָרַב דּוֹמֶה לְמַלְאַךְ ה' צְבָאוֹת,

And this is: “If the teacher is like an angel of the
God of Hosts.” For the teacher must also have the
two powers which the Torah has: an elixir of life
and a potion [of death]. This is so that the one who
draws close to him can receive as he desires; “the
tzaddikim go… the wicked stumble.” If he longs to
serve the Holy One, he will be able to receive from
the teacher an upright path through which to serve
God. But if not, and he has a grievance in his heart,
he can also find in the teacher a means to “cut the
plantings” and heretically deny everything, God
forbid.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 31, segment 13.4 Supports thesis ���

טו:) עַל אַחֵר, וְעַל כֵּן בְּהֶכְרֵחַ שֶׁיִּמְצָא בְּהַצַּ…

בְּלִבּוֹ, כְּמוֹ שֶׁאָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה (שם

רָשָׁע, וְזֶה בְּחִינוֹת אַחֵר. וְזֶה בְּוַדַּאי טִינָא הָיְתָה

בִּנְטִיעוֹת וְכוֹפֵר בַּכֹּל, חַס וְשָׁלוֹם, וְהוּא נִקְרָא

וְיֵשׁ מִי שֶׁמִּתְקָרֵב לְהַצַּדִּיק וּמְקַצֵּץ

And there is one who draws close to the tzaddik and
“cuts plantings” and heretically denies everything,
God forbid. He is called wicked, corresponding to
Acher, and certainly had a grievance in his heart, as
our Sages taught about Acher (ibid. 15a). Therefore,
perforce he finds that which belongs to him by the
tzaddik—he finds something with which to “cut
plantings.” Of him it is said, “the wicked stumble in
them.” For the teacher must have both these
qualities, as explained.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 35, segment 2.2 Counters thesis ���
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הָעוֹלָם, אַף הַנְּשָׁמָה זָנָה אֶת גּוּפָהּ, נִמְצָא ש…

(ברכות י): מַה הַקָּדוֹשׁ־בָּרוּךְ־הוּא זָן אֶת

תְּבִינֵם. כְּמוֹ שֶׁאָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה

הַנְּשָׁמָה, כְּמוֹ שֶׁכָּתוּב (איוב ל״ב:ח׳): נִשְׁמַת שַׁדַּי

חִדּוּשׁ הַשֵּׂכֶל הִיא חִדּוּשׁ הַנְּשָׁמָה, כִּי הַשֵּׂכֶל הוּא

כִּי

This is because the renewal of the intellect is the
renewal of the soul. For the intellect is the
neshamah, as is written (Job 32:8), “the neshamah
from the Almighty gives them understanding.” As
our Sages taught (Berakhot 10a): Just as the Holy
One nourishes the world, so too, the soul nourishes
its body. Thus it is the soul that gives vitality to the
body, while it itself is the intellect, as is written
(Ecclesiastes 7:12), “Wisdom gives life to those who
possess it.”

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 35, segment 5.1 Counters thesis ���

הַפָּנִים, דֶּרֶךְ הָאֱמוּנָה, הַנִּקְרֵאת מַלְכוּת…

כְּמוֹ שֶׁכָּתוּב: הַחָכְמָה תְּחַיֶּה; מְקַבְּלִין מֵאוֹר

בְּאוֹר פְּנֵי מֶלֶךְ חַיִּים. חַיִּים, הֵם הַמֹּחִין,

מֵאוֹר הַפָּנִים, כְּמוֹ שֶׁכָּתוּב (משלי ט״ז:ט״ו):

שֶׁמְּקַבְּלִין עַל־יְדֵי הָאֱמוּנָה, אֵין מְקַבְּלִין אֶלָּא

ה וְעִקַּר הַמֹּחִין

5. Now, the main mentalities, which we receive by
means of faith, are received only from the Light of
the Face, as is written (Proverbs 16:15), “In the light
of the King’s countenance there is life.” “Life” is the
mentalities, as in, “Wisdom gives life.” They receive
from the Light of the Face by way of faith, which is
called Malkhut. This is the aspect of Yerushalayim,
as is written (Genesis 14:18), “And Malkitzedek,
king of Shalem”—which Onkelos renders: king of
Yerushalem.

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 36, segment 2.5 Supports thesis ���

שְׁתוּם הָעָיִן (במדבר כ״ד:ג׳), מֵחֲמַת שֶׁהו…

אַחַר עֵינָיו (שם, וסוטה ט:), גַּם בִּלְעָם נִקְרָא

וְאַחֲרֵי עֵינֵיכֶם – זוֹ נִאוּף). גַּם שִׁמְשׁוֹן הָלַךְ

אַחֲרֵי לְבַבְכֶם וְכוּ', (אַחֲרֵי לְבַבְכֶם – זֶהוּ מִינוּת,

חֲכָמֵינוּ זִכְרוֹנָם לִבְרָכָה (ברכות יב:) עַל פָּסוּק:

וּבִשְׁבִיל זֶה דָּרְשׁוּ

This is the reason our Sages (Berakhot 12b)
expounded the verse “after your hearts…”
(Numbers 15:39). {“After your hearts” is heresy;
“after your eyes” is adultery.} Shimshon, too, went
after his eyes. Likewise, Bilaam was called “one
whose eye is open” (ibid. 24:3), because he is the
all-encompassing evil trait of the evil traits of the
seventy languages.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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Likutei Moharan I, Lesson 37, segment 2.2 Counters thesis ���

וּכְתִיב (איכה ג׳:ו׳): בְּמַחֲשַׁכִּים הוֹשִׁיבַנִי וְכוּ':

וְכוּ', וּכְתִיב (איוב ד׳:כ״א): יָמוּתוּ וְלֹא בְחָכְמָה.

כְּמוֹ שֶׁכָּתוּב (קהלת ז׳:י״ב): הַחָכְמָה תְּחַיֶּה

וְהֵם בְּחִינַת חַיִּים וּמִיתָה,

[Wisdom and foolishness] also correspond to life
and death, as is written (Ecclesiastes 7:12),
“Wisdom gives life [to those who possess it]”; and it
is written (Job 4:21), “they die, but not with
wisdom”; and it is written (Lamentations 3:6), “He
made me dwell in darkness.”

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 52, segment 1.6 Supports thesis ���

אֲבָל כָּל הַדְּבָרִים הֵם אֶפְשָׁרִי הַמְּצִיאוּת כַּנַּ"ל:

רַק הַשֵּׁם יִתְבָּרַךְ לְבַד הוּא מְחֻיַּב הַמְּצִיאוּת,

הוּא, חַס וְשָׁלוֹם, מְחֻיַּב הַמְּצִיאוּת. אֲבָל בֶּאֱמֶת

הַטָּעוּת שֶׁל הָאֶפִּיקוֹרְסִים, שֶׁאוֹמְרִים שֶׁהָעוֹלָם

וּמִזֶּה נִשְׁתַּלְשֵׁל וְנִמְשָׁךְ

And from this evolves and develops the mistake of
the heretics who say that the world is a necessary
reality, God forbid. But in truth only God alone is a
necessary reality, whereas all things are a contingent
reality, as explained above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 53, segment 2.10 Counters thesis ���

לוֹ כָּל אֵלּוּ הֲכָנוֹת, יָכוֹל לָבוֹא לִשְׁלֵמוּת הַדַּעַת:

וּכְשֶׁיֵּשׁ

When a man has all these preparatory elements, .

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 53, segment 4.4 Counters thesis ���

יֵשׁ לוֹ מְנִיעָה לַעֲבוֹדַת הַשֵּׁם יִתְבָּרַךְ, וְצָר…

כִּי עַל־יְדֵי שֶׁכָּל אֶחָד מַקְשֶׁה וְשׁוֹאֵל, כִּי כָּל אֶחָד

הַרְבֵּה לָמַדְתִּי מֵרַבּוֹתַי, וּמִתַּלְמִידַי יוֹתֵר מִכֻּלָּם.

גֵּרִים, כְּמוֹ שֶׁאָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה:

אַךְ לִזְכּוֹת לִשְׁלֵמוּת הַדַּעַת הוּא עַל־יְדֵי

Yet the way to merit perfected daat is through
converts. As the Sages, of blessed memory, taught:
“I learned much from my teachers… but from my
students, more than them all.” Because each one
questions and asks, for each one has impediments to
the service of God, and it is necessary to answer
each one’s questions—through this his daat is
completed. As a result he merits having children.

Note: Counterbalance: positively values holy intellect/wisdom/daat.
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Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 53, segment 4.5 Counters thesis ���

הַדַּעַת, שֶׁלֹּא הָיָה הֶפְרֵשׁ בֵּין דַּעְתּוֹ לְדַעַ…

נָשִׁים (ב"ר פ' לט), עַל־יְדֵי זֶה זָכָה לִשְׁלֵמוּת

שֶׁהוּא הָיָה מְגַיֵּר אֲנָשִׁים, וְשָׂרָה מְגַיֶּרֶת

לְדַעַת הַשָּׁלֵם, זוֹכֶה לְבָנִים. וְעַל כֵּן בְּאַבְרָהָם

אֵינוֹ מוֹלִיד, כִּי אֵין לוֹ דַּעַת הַשָּׁלֵם, אַךְ כְּשֶׁזּוֹכֶה

כִּי קָטָן

A child cannot bear offspring because he lacks daat
that is whole. But when he merits daat that is whole,
he merits having children. Therefore through this,
Avraham—he would convert the men and Sarah
would convert the women—merited perfected daat,
so that there was no difference between his daat and
the daat of God other than these five things. And as
a result he merited the heh mentioned above.

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 53, segment 4.6 Counters thesis ���

שְׁלֵמוּת הַדַּעַת, שֶׁהוּא בְּחִינַת ה', זָכָה לְהוֹלִיד:

אַבְרָהָם מוֹלִיד (שם פרשה מד), כִּי עַל־יְדֵי

וְעַל־כֵּן אַבְרָם אֵינוֹ מוֹלִיד,

Thus: “Avram could not father offspring, but
Avraham could father offspring.” For by means of
perfected daat, which is the aspect of the heh, he
merited having children.

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 56, segment 3.12 Counters thesis ���

וְעַל־יְדֵי־זֶה הַדַּעַת, יְכוֹלִים לְקָרֵב וּלְהוֹ…

תְּחַיֶּה אֶת בְּעָלֶיהָ, כִּי הַשֵּׂכֶל הוּא עִקַּר הַחִיּוּת.

הַחִיּוּת, כְּמוֹ שֶׁכָּתוּב (קהלת ז׳:י״ב): הַחָכְמָה

וְאָז זוֹכֶה לְדַעַת, כִּי הַדַּעַת וְהַשֵּׂכֶל הוּא בְּעַצְמוֹ

עַל־יְדֵי עֵסֶק הַתּוֹרָה, מַמְשִׁיכִין אֲרִיכוּת יָמִים,

נִמְצָא,

Thus, by studying Torah, we draw length-of-days
and then merit daat, for daat and intellect are
themselves the life force, as it is written, “Wisdom
gives life to those who possess it” (Ecclesiastes
7:12). Intellect is the essence of life force, and by
means of daat it is possible to come close to and
admonish those one needs to admonish.

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 60, segment 6.2 Counters thesis ���
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בְּחִינַת שֵׁנָה, אֵין יָכוֹל לְהִתְעַלּוֹת לְמַעְלָה.

לְהִתְעַלּוֹת, אֲבָל כְּשֶׁנּוֹפֵל לִבְחִינַת מֹחִין דְּקַטְנוּת,

הִיא עִם שֵׂכֶל, מְשִׂימִין בָּהּ חִיּוּת שֶׁתּוּכַל

ז): הַחָכְמָה תְּחַיֶּה אֶת בָּעָלֶיהָ. וּכְשֶׁהָעֲבוֹדָה

כִּי עִקַּר הַחִיּוּת הוּא הַשֵּׂכֶל, כְּמוֹ שֶׁכָּתוּב (קהלת

Intellect is the essence of life-force, as it is written
(Ecclesiastes 7:12), “Wisdom instills life into those
who possess it.” Thus, when the service is with
intellect, this instills it with vitality so that it can
ascend. But when a person falls into the aspect of a
constricted consciousness, the aspect of sleep, [the
devotions] cannot ascend on high.

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 62, segment 2.2 Supports thesis ���

(אבות פ"ב): וְדַע מַה שֶּׁתָּשִׁיב לְאֶפִּיקוֹרוֹס.

הַשֵּׂכֶל, לְהָבִין הַדָּבָר עַל בֻּרְיוֹ, וְעַל זֶה נֶאֱמַר

הָאֱנוֹשִׁי שֶׁיּוּכַל לְהָבִין, הוּא מִצְוָה גְּדוֹלָה לְחַדֵּד

כִּי הָאֱמֶת, מַה שֶּׁהִגְבִּיל הַשֵּׁם יִתְבָּרַךְ לַשֵּׂכֶל

In truth, it is a great mitzvah to sharpen the intellect
in order to understand clearly that which God
demarcated as comprehensible to the human mind.
Concerning this it is said: And know what to answer
the heretic (Avot 2:14) .

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 62, segment 2.3 Supports thesis ���

רַק לֶעָתִיד לָבוֹא יִתְגַּלֶּה הַתֵּרוּץ – אָסוּר ל…

לַשֵּׂכֶל הָאֱנוֹשִׁי לְהָבִין תֵּרוּץ עַל קֻשְׁיָא כָּזוֹ,

נֶאֱמַר: וְדַע מַה וְכוּ'. וְיֵשׁ קֻשְׁיָא, שֶׁאֵינוֹ בְּאֶפְשָׁרִי

שֶׁיָּכוֹל הָאָדָם לְהָבִין תֵּרוּץ עַל קֻשְׁיָא זוֹ – עַל זֶה

כִּי יֵשׁ חִלּוּק בֵּין הַקֻּשְׁיוֹת; כִּי יֵשׁ קֻשְׁיָא

For there are different types of questions: There is
the question whose solution a man can understand,
of which it is said: “And know what [to answer the
heretic].” And there is the question whose solution
is incomprehensible to the human mind; only in the
Future will the solution be revealed. It is forbidden
for a person to delve into these. Anyone who does
rely on his intellect and delves into them, of this it is
said (Proverbs 2:19): “None that go to her return.”
This is because for such a question he may not rely
on his intellect, but rather be steadfast in faith.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 62, segment 2.4 Supports thesis ���
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הִיא לְכָל אֶחָד לְפִי בְּחִינָתוֹ, יָכוֹל לְהָבִין בֵּי…

מַה לְּהָשִׁיב עַל אֶפִּיקוֹרְסוּת. וְזֹאת הָאֶפִּיקוֹרְסוּת

יוֹדֵעַ לְהָשִׁיב, וְנִזְרְקָה בּוֹ אֶפִּיקוֹרְסוּת, וְאֵינוֹ יוֹדֵעַ

תְּשׁוּבָה, לִפְעָמִים נִסְתְּמוּ שְׁבִילֵי הַשֵּׂכֶל, וְאֵינוֹ

וַאֲפִלּוּ אֵלּוּ הַקֻּשְׁיוֹת שֶׁיֵּשׁ עֲלֵיהֶם

Even for those questions that have a solution—there
are times when the paths of the intellect are blocked,
so that a person does not know how to respond to it.
He is then injected with heresy and does not know
how to respond to it. With each person, this heresy
is commensurate with his level: he can understand
either more, or less.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 62, segment 2.6 Supports thesis ���

וְהָיָה מְדַקְדֵּק מְאֹד לְכַוֵּן אֶת דְּבָרָיו. וּבִשְׁבִיל…

הַתְּפִלָּה, וַדַּאי הָיָה מִתְפַּלֵּל בְּהִתְלַהֲבוּת גָּדוֹל,

עוֹמֵד בִּשְׁעַת הַתְּפִלָּה, וְשׁוֹמֵעַ

הָאָרֶץ כְּבוֹדוֹ (ישעיהו ו׳:ג׳), וְהַקָּדוֹשׁ־בָּרוּךְ־הוּא

הָיָה יוֹדֵעַ הָאָדָם יְדִיעָה בְּלֵב שָׁלֵם, שֶׁמְּלֹא כָל

וּבֶאֱמֶת אִם

In truth, were a person to know with a whole heart
that “all the earth is filled with His Glory” (Isaiah
6:3), and that the Holy Blessed One stands [nearby
him] during prayer and hears the prayer, he would
surely pray with great enthusiasm. He would be
extremely meticulous to recite his words with
focused intention. However, because a person does
not know this with a whole heart, he does not get
very enthusiastic and is not very meticulous. And
each person’s enthusiasm and meticulousness is
commensurate with the limitations of his intellect
and knowledge. This knowledge stems from the
good inclination in the heart, while the concealment
of this knowledge is due to the evil inclination in the
heart. Indeed, this concealment of the knowledge is
the heresy and questioning; the evil inclination
perplexes his heart so that he should succumb to evil
(cf. Proverbs 28:14) .

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 62, segment 2.7 Supports thesis ���
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לְמַטָּה, נִתְהַוֶּה מִמֶּנּוּ מַחֲלוֹקֶת הַיֵּצֶר …

מִן דַּרְגָּא לְדַרְגָּא, עַד שֶׁנִּשְׁתַּלְשֵׁל

שָׁרְשׁוֹ מִן הַמַּחֲלֹקֶת שֶׁבִּקְדֻשָּׁה, כְּשֶׁהִשְׁתַּלְשְׁלָה

הַיְנוּ כִּי עִקַּר הִתְהַוּוּת מַחֲלֹקֶת הַיֵּצֶר הָרָע,

לְזֶה הַמַּחֲלֹקֶת שֶׁבַּלֵּב – לְתַקֵּן אוֹתוֹ בְּשָׁרְשׁוֹ.

וְהַתִּקּוּן

The way to rectify this dispute in the heart is at its
root. That is, in its essence, dispute of the evil
inclination is rooted in the dispute of holiness. When
[the latter] descends level after level until it
descends below, it becomes dispute of the evil
inclination, in the aspect of “Their heart is divided.”
It instills him with heresy and conceals from him the
intellect’s paths, so that he does not know how to
answer.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 62, segment 2.9 Supports thesis ���

וּמְתַקֵּן הַמַּחֲלֹקֶת שֶׁבִּקְדֻשָּׁה. וְאָז נִתְבַּטֵּל הַמַ…

הַפּוֹסְקִים הוּא נִתְקַשֵּׁר לְהַשָּׁלוֹם שֶׁבִּקְדֻשָּׁה,

שֶׁל מַחֲלוֹקֶת הַתַּנָּאִים וְאָמוֹרָאִים. וְעַל יְדֵי לִמּוּד

פְּסוּקוֹת. כִּי פְּסַק הֲלָכָה הוּא הַשָּׁלוֹם וְהַכְרָעָה

וְתִקּוּן הַמַּחֲלֹקֶת שֶׁבִּקְדֻשָּׁה, הֵן הֲלָכוֹת

The rectification for dispute of holiness is legal
rulings. A legal ruling is the peace and resolution of
the dispute of the Tannaim and Amoraim. By
studying the Codes of Law, a person binds himself
to the peace of holiness and rectifies the dispute of
holiness. Then, the dispute of the evil inclination in
his heart is eliminated and he is able to worship God
‘with all his heart’—with both inclinations. The
gates of the intellect are thus open for him, so that he
knows how to answer the heretic.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 62, segment 2.10 Supports thesis ���

הַשָּׁלוֹם, יוֹדֵעַ לְהָשִׁיב עַל אֶפִּיקוֹרְסוּת שֶׁבְּלִבּוֹ:

וְדַע מַה שֶּׁתָּשִׁיב לְאֶפִּיקוֹרוֹס. כִּי עַל יְדֵי

וְהַשָּׁלוֹם הַנַּ"ל. וְזֶה אוֹתִיּוֹת "שָׁלוֹם", נוֹטְרִיקוֹן:

וְכָל זֶה נַעֲשֶׂה עַל יְדֵי הַהַכְרָעָה

All this comes about through the aforementioned
resolution and peace. Thus the letters ShaLOM
(peace) are an acronym of “V’da Mah Shetashiv
L’apikoros (And know what to answer the heretic).”
Through the peace, he knows how to answer the
heresy in his heart.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 62, segment 9.1 Supports thesis ���
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לְהָשִׁיב עַל אֶפִּיקוֹרְסוּת שֶׁבְּלִבּוֹ כַּנַּ"ל – עַיֵּן שָׁם.

שֶּׁ'תָּשִׁיב לְ'אֶפִּיקוֹרוֹס; כִּי עַל־יְדֵי הַשָּׁלוֹם יוֹדֵעַ

לְאוֹת ב: וְזֶה "שָׁלוֹם" רָאשֵׁי־תֵּבוֹת: וְ'דַע מַ'ה

שַׁיָּךְ

9. (The following relates to section 2:) Thus
ShaLOM (peace) is an acronym of “V’da Mah
Shetashiv L’apikoros (And know what to answer the
heretic).” Through the peace he knows how to
answer the heresy in his heart, as explained above.
See there.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 62, segment 9.2 Supports thesis ���

אֶפְרָיִם הַנַּח לוֹ (הושע ד׳:י״ז) – שֶׁכְּשֶׁיֵּשׁ …

(בראשית רבה פרשה לח): חֲבוּר עֲצַבִּים

אַחֵר. וְזֶה שֶׁאָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה

נִתְבַּטְּלִין הָאֶפִּיקוֹרְסוּת, כַּמְבֹאָר בְּמָקוֹם

בֵּין יִשְׂרָאֵל, בֵּין אֶחָד לַחֲבֵרוֹ, גַּם עַל־יְדֵי־זֶה

וְגַם עַל־יְדֵי הַשָּׁלוֹם שֶׁיֵּשׁ

The peace among Jews, between one person and
another, also nullifies heresy, as elucidated
elsewhere. This is what our Sages, of blessed
memory, said (Bereishit Rabbah 38:6): “Ephraim is
joined to idolatry; let him be!” (Hosea 4:17)—for
when there is peace among Jews, then even if they
worship idolatry, they are forgiven. But [if] “their
heart is divided, now they will be found guilty”
(ibid. 10:2), since dispute leads to heresy, as
explained above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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אֲבָל כְּשֶׁיֵּשׁ שָׁלוֹם, אֲפִלּוּ עוֹבְדִין כּוֹכָבִי…

לֹא יָשׁוּב מִדַּעְתּוֹ, מֵחֲמַת הַנִּצָּחוֹן שֶׁל הַמַּחֲלֹקֶת.

לְדַעְתּוֹ; וַאֲפִלּוּ יָבוֹאוּ יַחַד וִידַבְּרוּ זֶה עִם זֶה,

וּמִתְוַעֲדִים יַחַד, לְדַבֵּר אֶחָד עִם חֲבֵרוֹ לְהָפְכוֹ

וְכָל אֶחָד אוֹחֵז בְּדַעְתּוֹ, מֵאַחַר שֶׁאֵינָם בָּאִים

Each one holds fast to his opinion, since they do not
meet to discuss the matter in order that one might
convince the other of his opinion. And even if they
would come together and talk it over, neither one
would change his opinion because of the need to
triumph associated with dispute. But when peace
prevails, even if they are idolaters, they are forgiven.
The peace will surely nullify each one’s idolatry and
heresy, through their discussing the matter and each
one diverting the other from his evil and heretical
ideas. And through peace they will surely attain
perfected and upright faith, as explained above and
as elucidated elsewhere.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.
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Labels: HERESY_APICORUS
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כַּנַּ"ל. כִּי גַּם אֵשׁ יֵשׁ לָהּ שִׁשָּׁה כֹּחוֹת, וְכַמְבֹאָר…

שְׂרָפִים בְּשֵׁשׁ כְּנָפַיִם, שֶׁהֵן בְּחִינַת שִׁשָּׁה טְפָחִים

טְפָחִים, שֵׁשׁ כְּנָפַיִם. וְזֶה בְּרִית אֵשׁ, בְּחִינַת

יח). הַיְנוּ בְּרִית שֶׁהוּא כָּלוּל מִשִּׁשָּׁה יָמִים, שִׁשָּׁה

וְזֶה בְּרֵאשִׁית – בְּרִית אֵשׁ (תיקון ג' דף

This is also “BeRAiShIT: BRIT AiSh (a covenant of
fire)” (Tikkuney Zohar #3, p.18b)—i.e., the brit,
which is comprised of six days, six handbreadths,
six wings. This is “a covenant of fire”—the aspect
of the fiery angels with six wings, which are the
aspect of six handbreadths, as explained above. For
fire too has six capacities. As the scientists explain
as well, there are six capacities in fire: to soften or
harden, to cook or burn, to blacken or whiten.
Likewise, a bird has six capacities. By flying, it
disappears or appears, is close or far way, .

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY
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פֵּרוּשׁ רַשִׁ"י, תּוֹסָפוֹת], וּמֵחֲמַת שֶׁאֵין לַמְדָן …

כְּשֶׁאֶחָד אוֹמֵר סְבָרָא שֶׁקֶר בְּגמפ"ת [גְּמָרָא,

אוֹתָם, וּמֵחֲמַת זֶה נִרְאִים כְּחָכְמוֹת. כְּמוֹ לְמָשָׁל,

אֶלָּא מֵחֲמַת שֶׁהֵם עֲמֻקִּים וְאֵינָם מַשִּׂיגִים

מִין אֶפִּיקוֹרְסוּת, וְהֵם הַחָכְמוֹת שֶׁאֵינָם חָכְמוֹת,

אֲבָל יֵשׁ עוֹד

However, there is another type of heresy. These are
pseudo-wisdoms, yet since they are intricate and
people cannot comprehend them, they appear to be
wisdom. For example, this is comparable to when
someone postulates an untrue argument in Talmud
and its commentaries. Since there is no learned
individual to answer the question that arises from
this argument, it therefore seems that he has
postulated a superior argument and insight, even
though in truth it is not at all [a valid] argument.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 64, segment 2.6 Supports thesis ���
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מִשָּׁם, מִבְּחִינַת חָלָל הַפָּנוּי, אִי אֶפְשָׁר בְ…

שָׁם אֱלֹקוּת כִּבְיָכוֹל, וְעַל כֵּן אֵלּוּ הַקֻּשְׁיוֹת הַבָּאִים

מֵחָלָל הַפָּנוּי, אֲשֶׁר שָׁם בְּתוֹךְ הֶחָלָל הַפָּנוּי אֵין

כִּי אֵלּוּ הַקֻּשְׁיוֹת שֶׁל אֶפִּיקוֹרְסוּת הַזֹּאת בָּאִים

וּבֶאֱמֶת אִי אֶפְשָׁר לְיַשֵּׁב אֵלּוּ הַקֻּשְׁיוֹת,

In truth, it is impossible to answer these questions.
This is because the questions [that arise] from this
heresy stem from the Vacated Space in which, so to
speak, there is no Godliness. There is therefore
absolutely no way that one can find an answer for
these questions that come from there, from the
aspect of the Vacated Space—i.e., [no way to] find
God there. For if God were found there as well, it
would then not be vacated, and there would have
been nothing but Ein Sof, as explained above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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מֵחָלָל הַפָּנוּי, שֶׁמִּשָּׁם צִמְצֵם אֱלֹקוּתוֹ כִּבְיָכוֹל.

תְּשׁוּבָה עַל הָאֶפִּיקוֹרְסוּת הַזֹּאת, מֵאַחַר שֶׁבָּא

(משלי ב׳:י״ט): כָּל בָּאֶיהָ לֹא יְשׁוּבוּן; כִּי אֵין שׁוּם

וְעַל כֵּן עַל הָאֶפִּיקוֹרְסוּת הַזֹּאת נֶאֱמַר

Therefore, of this heresy it is said (Proverbs 2:19):
“None that go to her yeShUVun (return).” There is
absolutely no teShUVah (answer) for this heresy
since it stems from the Vacated Space, from which,
so to speak, He contracted His Godliness.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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בֶּאֱמֶת לַאֲמִתּוֹ יֵשׁ שָׁם אֱלֹקוּתוֹ יִתְבָּרַך…

הַפָּנוּי בְּעַצְמוֹ נִתְהַוָּה מֵחָכְמָתוֹ יִתְבָּרַךְ, וּבְוַדַּאי

שֶׁהוּא סוֹבֵב כָּל עָלְמִין, אִם־כֵּן שֶׁגַּם הֶחָלָל

מְמַלֵּא כָּל עָלְמִין וְסוֹבֵב כָּל עָלְמִין, וּמֵאַחַר

וְהִנֵּה עַל־יְדֵי אֱמוּנָה, שֶׁמַּאֲמִינִים שֶׁהַשֵּׁם יִתְבָּרַךְ

Now, through faith—their believing that God fills
all worlds and encircles all worlds, and since He
encircles all worlds then also the Vacated Space
itself exists by virtue of His wisdom, and in actual
truth His Godliness is surely in that place, just that it
is impossible to comprehend this and to find God
there, as explained above—they accordingly prevail
over all the wisdoms, questions and heresies that
stem from the Vacated Space. They know that it is
surely impossible to find an answer for [these
heresies], because if one would find an answer for
them—i.e., would find God in them—then there
would be no Vacated Space and the creation could
not have come into existence.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.
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Labels: HERESY_APICORUS
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הָאֶפִּיקוֹרְסוּת הַשֵּׁנִית הַבָּא מֵחָלָל הַפָּנוּי כַּנַּ"ל.

וַאֲפִלּוּ עַל הַחָכְמוֹת שֶׁאֵינָם חָכְמוֹת, הַיְנוּ

שֶׁהֵם עוֹבְרִים בֶּאֱמוּנָתָם עַל כָּל הַחָכְמוֹת,

וְעַל־כֵּן יִשְׂרָאֵל נִקְרָאִים עִבְרִיִּים, עַל־שֵׁם

This is why the Jews are called IVRiim (Hebrews),
because with their faith OVRim (they prevail over)
all the wisdoms, and even the
pseudo-wisdoms—i.e., the second heresy, which
stems from the Vacated Space, as explained above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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לִצְדָדִין. וְעַל־כֵּן יִשְׂרָאֵל נִקְרָאִים עִבְרִיִּים, שֶׁ…

הַפָּנוּי, הַבָּא עַל־יְדֵי הַצִּמְצוּם, שֶׁצִּמְצֵם הָאוֹר

לְשׁוֹן צְדָדִין, הַיְנוּ שֶׁאֱלֹקוּתוֹ מְסַבֵּב גַּם עַל הֶחָלָל

(שמות ג), מִלְּשׁוֹן עֵבֶר הַנָּהָר (יהושע כ״ד:ג׳),

וְעַל־כֵּן הַשֵּׁם יִתְבָּרַךְ נִקְרָא אֱלֹקֵי הָעִבְרִיִּים

And therefore God is called “the God of the
IVRiim” (Exodus 3:18), from the expression
“EiVeR (beyond) the river” (Joshua 24:3), which
connotes sides. That is, His Godliness encircles also
the Vacated Space, which comes from the
contraction whereby He contracted the Light to the
sides. And therefore the Jews are called Ivriim,
because through their faith—that they believe God
is “the God of the Ivriim,” as explained above—they
prevail over all the wisdoms and also all that is
pseudo-wisdom, namely the second heresy, as
explained above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.
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כִּי עָלָיו נֶאֱמַר: כָּל בָּאֶיהָ לֹא יְשׁוּבוּן וְכוּ' כַּנַּ"ל:

כְּלָל, כִּי, חַס וְשָׁלוֹם, בְּוַדַּאי יִשְׁקַע שָׁם,

וּלְהִמָּלֵט מִשָּׁם, לִבְלִי לְעַיֵּן וּלְהַבִּיט בְּדִבְרֵיהֶם

הַשֵּׁנִית, בְּוַדַּאי צָרִיךְ לִזָּהֵר יוֹתֵר וְיוֹתֵר לִבְרֹחַ

וְעַל־כֵּן בְּוַדַּאי מִזֶּה הָאֶפִּיקוֹרְסוּת

This is why a person must surely be extremely wary
of this second heresy; to flee and escape from there
without delving or looking into their words at all,
because, God forbid, he will surely become
submerged there. Of this it is written, “None that go
to her return…,” as explained above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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מִשָּׁם כַּמָּה נְשָׁמוֹת שֶׁנָּפְלוּ וְנִשְׁקְעוּ בְּתוֹך…

עַל כָּל זֶה עַל־יְדֵי עִיּוּנוֹ שֶׁמְּעַיֵּן שָׁם, הוּא מַעֲלֶה

אֵלּוּ, וְאַף שֶׁאִי אֶפְשָׁר לְיַשְּׁבָם כַּנַּ"ל,

הוּא צָרִיךְ דַּוְקָא לְעַיֵּן בְּדִבְרֵי הָאֶפִּיקוֹרְסוּת

אַךְ דַּע, אִם יֵשׁ צַדִּיק גָּדוֹל, שֶׁהוּא בְּחִינַת מֹשֶׁה,

ג

3. But know! if there is a great tzaddik who is the
aspect of Moshe, he must especially delve into these
words of heresy. And even though it is impossible to
answer them, as explained above, nevertheless, by
his delving into there, he elevates from there a
number of souls that fell and became submerged
within this heresy. This is because these
conundrums and questions [raised] by the heresy
that stems from the Vacated Space are the aspect of
silence, since there is no intellect or letters to answer
them, as explained above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.
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ד׳:י׳), בְּחִינַת שְׁתִיקָה, שֶׁהוּא לְמַעְלָה מִן הַדִּבּוּר.

שְׁתִיקָה, בִּבְחִינוֹת שֶׁנִּקְרָא כְּבַד פֶּה (שמות

צַדִּיק שֶׁהוּא בְּחִינַת מֹשֶׁה, כִּי מֹשֶׁה הוּא בְּחִינַת

בְּדִבְרֵי הָאֶפִּיקוֹרְסוּת וְהַמְּבוּכוֹת אֵלּוּ כִּי־אִם

וְעַל־כֵּן אָסוּר לִכְנֹס וּלְעַיֵּן

This is why it is forbidden for anyone other than the
tzaddik who is the aspect of Moshe to enter and
delve into these words of heresy and the
conundrums. For Moshe is the aspect of silence, in
the aspect that is called “heavy of speech” (Exodus
4:10), the aspect of a silence more exalted than
speech.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.
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וְכָל הַמַּרְבֶּה דְּבָרִים מֵבִיא חֵטְא (אבות פ"א).

וְלֹא הַמִּדְרָשׁ הוּא הָעִקָּר, אֶלָּא הַמַּעֲשֶּׁה.

בֵּין הַחֲכָמִים, וְלֹא מָצָאתִי לַגּוּף טוֹב מִשְּׁתִיקָה.

וְזֶה פֵּרוּשׁ הַמִּשְׁנָה: כָּל יָמַי גָּדַלְתִּי

This is the explanation of the Mishnah: All my days
gadalti (I was raised) bein (among) the scholars and
have found nothing better for the body than silence;
the main thing is not the expounding but the
practice; and whoever speaks overmuch brings on
sin (Avot 1:17) .

Note: Subordinates study or discourse to concrete practice.
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עַל יְדֵי דִּבְרֵיהֶם אֶת הָעוֹלָם כַּנַּ"ל, אַל תִּקְר…

הַמִּדְרָשׁ בִּלְבַד, אֶלָּא הַמַּעֲשֶׂה, שֶׁיַּעֲשׂוּ וְיִבְרְאוּ

וְדִבְרֵיהֶם, שֶׁאֵלּוּ הַחֲכָמִים מְדַבְּרִים, אֵין הָעִקָּר

הַמַּרְבֶּה דְּבָרִים מֵבִיא חֵטְא – כִּי כָּל מִדְרָשָׁם

וְלֹא הַמִּדְרָשׁ הוּא הָעִקָּר אֶלָּא הַמַּעֲשֶׂה, וְכָל

the main thing is not the expounding but the
practice; and whoever speaks overmuch brings on
sin—For the main thing in all the expounding and
the words that these scholars speak is not the
expounding alone but the practice; that through their
words they should make and create the world, as
explained above: “Do not read this ‘My people,’ but
‘with Me,’” as explained above.

Note: Subordinates study or discourse to concrete practice.

Labels: PRACTICE_OVER_STUDY

Likutei Moharan I, Lesson 64, segment 5.1 Supports thesis ���

זֶמֶר וְנִגּוּן מְיֻחָד, שֶׁזֶּה הַזֶּמֶר מְיֻחָד לְחָכְמָה זו…

כִּי דַּע, שֶׁכָּל חָכְמָה וְחָכְמָה שֶׁבָּעוֹלָם יֵשׁ לָהּ

הַזֹּאת שֶׁל הֶחָלָל הַפָּנוּי שֶׁנָּפְלוּ לְשָׁם.

הוּא מַעֲלֶה אֶת הַנְּשָׁמוֹת מִן הָאֶפִּיקוֹרְסוּת

שֶׁעַל יְדֵי הַנִּגּוּן שֶׁל הַצַּדִּיק שֶׁהוּא בְּחִינַת מֹשֶׁה,

ה וְדַע,

5. Know, too, that by means of the melody of the
tzaddik who is the aspect of Moshe, he elevates
from the heresy of the Vacated Space the souls that
fell into there. For know! each and every wisdom in
the world has its particular song and melody. This
song is particular to that wisdom, so that this
wisdom is derived from that song. This is the aspect
of “sing an intelligent song” (Psalms 47:8), since
each intellect and wisdom has a song and melody.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 64, segment 5.2 Mixed / nuanced ���

קָם מִבֵּית הַמִּדְרָשׁ, כַּמָּה סִפְרֵי מִינִין נוֹפְלִין…

מָה הֲוֵי בֵּהּ, זִמְרָא יְוָנִי לֹא פְּסַק מִפֻּמֵּהּ, וּכְשֶׁהָיָה

רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה (חגיגה טו:): אַחֵר

הַמְיֻחָד לַחָכְמָה הָאֶפִּיקוֹרְסוּת. וְזֶה שֶׁאָמְרוּ

וַאֲפִלּוּ חָכְמַת הָאֶפִּיקוֹרְסוּת, יֵשׁ לָהּ נִגּוּן וְזֶמֶר

Even heresy has a melody and song that is particular
to heretical wisdom. This is as our Sages, of blessed
memory, said: And Acher, what was his
shortcoming? A Greek song never ceased from his
lips, and when he would rise from his studies, books
of heresy would fall from [his bosom] (Chagigah
15b). For one is dependent upon the other: because
of the aforementioned song that did not cease from
his lips, the books of the heretics would fall from
him. This is because that song was particular to this
heresy of his.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life. Counterbalance: Torah
learning itself is valued as a remedy.
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Labels: HERESY_APICORUS · COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 64, segment 5.10 Supports thesis ���

אֱמוּנָה, הַיְנוּ אֱמוּנָה הָעֶלְיוֹנָה עַל הַכֹּל, שֶׁעַל…

שֶׁל חָלָל הַפָּנוּי, כִּי נִגּוּנוֹ הוּא בִּבְחִינוֹת רֹאשׁ

כָּל הַנְּשָׁמוֹת שֶׁנָּפְלוּ בְּתוֹךְ הָאֶפִּיקוֹרְסוּת הַזּאֹת

בְּחִינוֹת מֹשֶׁה כַּנַּ"ל, עַל יְדֵי זֶה עוֹלִים וְיוֹצְאִים

וְעַל כֵּן עַל יְדֵי נִגּוּן שֶׁל הַצַּדִּיק, שֶׁהוּא

Therefore, by means of the melody of the tzaddik
who is the aspect of Moshe, as explained above, all
the souls that succumbed to this heresy of the
Vacated Space ascend and emerge. This is because
his melody is in the aspect of the summit of
faith—i.e., the most exalted faith of all—since
through this melody and faith all heresy is nullified.
And all the melodies are encompassed and made
null within this melody, which is the highest of all
since all melodies are drawn from it, as explained
above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 64, segment 6.12 Supports thesis ���

שֶׁבָּא מִבְּחִינַת רִבּוּי אוֹר כַּנַּ"ל, גַּם ש…

הַקְּלִפּוֹת, הַיְנוּ בְּחִינַת אֶפִּיקוֹרְסִית הָרִאשׁוֹנָה,

הַיְנוּ, שֶׁאֲפִלּוּ בְּתוֹךְ בְּחִינַת הַשְּׂחוֹק, בְּחִינַת

אֶת ה', כִּי יֵשׁ שָׁם נִיצוֹצֵי הַקְּדֻשָּׁה וְאוֹתִיּוֹת כַּנַּ"ל.

וִידַעְתֶּם כִּי אֲנִי ה' – כִּי שָׁם תּוּכְלוּ לְהַכִּיר

that you might know that I am God—In that place
you will be able to recognize God, since there are
holy sparks and letters there, as explained above.
That is, even within the aspect of parody/the forces
of evil—i.e., the aspect of the first heresy, which
stems from an overload of the Light, as explained
above—there too you will be able to recognize God.
Of this it is said: “And know what to answer the
heretic,” as explained above. For it is possible to
find there letters and sparks to answer them, since
they stem from the Shattering of the Vessels, as
explained above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 64, segment 6.16 Supports thesis ���
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כָּל הָאֶפִּיקוֹרְסוּת, אֲפִלּוּ שֶׁל חָלָל הַפָּנו…

וְהַזֶּמֶר שֶׁל רֹאשׁ אֱמוּנָה כַּנַּ"ל, וְעַל־יָדוֹ יִתְבַּטְּלוּ

שֶׁהוּא בְּחִינַת רוּחַ. הַיְנוּ, שֶׁאָז יִתְגַּלֶּה הַנִּגּוּן

רוּחַ הוּא בֶּאֱנוֹשׁ (איוב ל״ב:ח׳); בְּחִינַת נְגִינָה,

וְזֶה הִנְנִי מֵבִיא מָחָר אַרְבֶּה – רָאשֵׁי־תֵּבוֹת: אָכֵן

And this is “tomorrow I will bring arbeh (locusts).”
[ARBeH] is an acronym for “Akhein Ruach Hu
B’enosh (But it is the spirit in men)” (Job 32:8).
This is the aspect of melody, which is the aspect of
ruach. That is, the melody and song of the summit of
faith will be revealed then, as explained above, and
consequently all the heresy—even that of the
Vacated Space—will be nullified, as explained
above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 69, segment 10.4 Supports thesis ���

שְׂעָרוֹת, כִּי שְׂעָרוֹת הֵם מוֹתְרֵי מֹחִין כַּיָּדוּעַ.

יָכוֹל לִסְבֹּל כְּלָל הָעֲכִירוּת, עַד שֶׁיּוֹצֵא בִּבְחִינוֹת

כָּךְ לְמָמוֹן, וְנַעֲשֶׂה כָּל כָּךְ כְּסִיל, עַד שֶׁאֵין הַמֹּחַ

אֲבָל דַּע, שֶׁלִּפְעָמִים חוֹשֵׁק כָּל

But know, occasionally a person’s lusting for money
is so great and he becomes so foolish, that the mind
cannot bear all the clouding. Eventually, it emerges
as hair, since the hairs are the extraneous elements
of the mind, as is known.

Note: Draws a boundary around human intellect.

Labels: LIMITS_OF_HUMAN_INTELLECT

Likutei Moharan I, Lesson 109, segment 1.6 Supports thesis ���

קַלָּה נִתּוֹסֵף רוּחוֹ, וְכִמְעַט רֶגַע תִּגְוַע וְתֵאָסֵף.

הַגָּרוֹן, הִיא בִּבְחִינַת תּוֹסֵף רוּחָם, כִּי לְפִי שָׁעָה

אִם תְּדַקְדֵּק וּתְעַיֵּן בָּהּ, אֵיךְ הִיא נִמְשֶׁכֶת אֶל

כְּמוֹ כֵן הַנֹּהַּ וְהָאֲנָחָה,

The same applies to groaning and sighing. If you
investigate and observe how it is drawn to the throat,
[you will see that] it is an aspect of “toSeiPh (You
increase) their ruach -breath.” For a short while his
ruach -breath increases, and but a minute later he
[might] perish and be tei’aSeiPh (gathered up).

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 123, segment 1.1 Supports thesis ���
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כְּמוֹ שֶׁאָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה (ספר…

וְלִבְלִי לִנְטוֹת, חַס וְשָׁלוֹם, מִדְּבָרָיו יָמִין וּשְׂמֹאל,

כָּל אֲשֶׁר יֹאמַר כִּי הוּא זֶה, דָּבָר קָטֹן וְדָבָר גָּדוֹל.

לְקַשֵּׁר עַצְמוֹ לְהַצַּדִּיק שֶׁבַּדּוֹר, וּלְקַבֵּל דְּבָרָיו עַל

הָעִקָּר וְהַיְסוֹד, שֶׁהַכֹּל תָּלוּי בּוֹ –

The essence and foundation on which everything
depends is one’s binding oneself to the tzaddik of
the generation:accepting his word in whatever he
says, “This is how it is,” in matters small and great;
not deviating, God forbid, from his word “to the
right or the left” (Deuteronomy 17:11), as our Sages
teach: even if he tells you that right is left… (Sifri,
op. cit.) ;casting off from oneself all
pseudo-wisdoms;and dismissing one’s knowledge as
if one had no intelligence other than what one
receives from the tzaddik and rav of the generation,
because as long as one retains some of one’s own
intellect, one lacks completion and is not bound to
the tzaddik.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan I, Lesson 123, segment 1.5 Supports thesis ���

הָאֵלּוּ). וְהָעִקַּר הָעֲבוֹדָה – לִהְיוֹת תָּם וְיָ…

אַךְ עַתָּה מַה נִּמְלְצוּ לַחֵךְ דִּבְרֵי הַתַּרְגּוּם

מָה עִנְיַן תֵּבַת נָבָל לְתַרְגְּמוֹ עַל קַבָּלַת הַתּוֹרָה.

שֶׁהוּא פְּלִיאָה גְּדוֹלָה, וְכָל הָעוֹלָם תְּמֵהִים עָלָיו,

וּרְאֵה שֶׁעַתָּה מְבֹאָר וּמְיֻשָּׁב הַתַּרְגּוּם הַזֶּה,

(וּבוֹא

Now, the essential devotion is to be ‘simple and
upright, God-fearing and diverted from evil’ (cf. Job
1:1), without any pseudo-wisdoms. Thus King
Shlomo, of blessed memory, though it was written
of him that “he was wisest of all men” (1 Kings
5:11), he said, “For I am more brutish than a man
and have not the understanding of man” (Proverbs
30:2). Likewise, Asaf said (Psalms 73:22), “I was
brutish and unknowing, like an animal I was with
You.” It is also written (Proverbs 21:30), “There is
no wisdom or understanding or counsel against
God.”

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan I, Lesson 131, segment 1.1 Supports thesis ���
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הַכֹּל. וַאֲזַי הַכֹּל חוֹקְרִים וְשׁוֹאֲלִין: מִי הוּא זֶ…

הַכָּבוֹד, כִּי כָּבוֹד הוּא בְּחִינַת מַלְכוּת, הַדָּן אֶת

כָּל הַדִּינִים, כְּמוֹ שֶׁכָּתוּב (תהילים כ״ד:ז׳): מֶלֶךְ

הוּא סַכָּנָה גְּדוֹלָה, סַכָּנוֹת נְפָשׁוֹת, כִּי הוּא דָּן אֶת

צָרִיךְ לְהִתְיָרֵא וְלִפְחֹד מִן הַכָּבוֹד, כִּי כָּבוֹד

One must fear and be frightened of glory. This is
because glory is very dangerous, [even]
life-threatening. For [glory] exacts all judgments, as
it is written (Psalms 24:7), “King of glory.” Glory is
an aspect of kingship, which judges all. Therefore,
everyone investigates and asks: “Who is he, this
king of glory?” (ibid .:10). [They want to know] if
he is deserving of this.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 176, segment 1.2 Supports thesis ���

בִּמְהִירוּת וּבְבֶהָלָה, וְעַל כֵּן כְּשֶׁנִּכְלָל לִבּוֹ בְּלֵב …

הָאֲוִיר מָקוֹם פָּנוּי לָצֵאת שָׁם, הוּא בּוֹקֵעַ וְשׁוֹבֵר

לָצֵאת שָׁם, כַּמְבֹאָר אֵצֶל הַמְחַקְּרִים, וּכְשֶׁמּוֹצֵא

הוּא הָאֲוִיר, וְטֶבַע הָאֲוִיר לְבַקֵּשׁ לוֹ מָקוֹם פָּנוּי

וּלְפִי שֶׁלִּבּוֹ מָלֵא מֵרוּחַ שְׁטוּת, וְהָרוּחַ

Now, because his heart is filled with a spirit of folly,
and spirit is air—and, as has been proven
scientifically, the nature of air is to seek a vacuum to
fill—then, when the air finds a vacuum to fill, it
bursts and breaks [out] quickly and wildly.
Therefore, when his heart is encompassed in the
heart of the tzaddik—the heart of the tzaddik being
hollow, as in (Psalms 109:22), “My heart is hollow
within me”—the air of the spirit of folly that sticks
to his heart—his heart being filled with this
air—wildly bursts forth and breaks his heart,
escaping outward because it has found a vacuum in
the tzaddik’s heart.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan I, Lesson 236, segment 1.1 Supports thesis ���
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הַגְּדֻלָּה וְהַכָּבוֹד הוּא כְּשֶׁמַּחֲזִיקִין אוֹתוֹ לְצַדִ…

הוּא עוֹלֶה לִגְדֻלָּה זוֹ. כְּגוֹן בַּדּוֹר הַזֶּה, שֶׁעִקַּר

יָמָיו, וְכָל מַה שֶּׁנֶּחֱשָׁב לִגְדֻלָּה בְּאוֹתוֹ הַדּוֹר,

כָּרָאוּי, עַל־יְדֵי־זֶה זוֹכֶה שֶׁיַּעֲלֶה לִגְדֻלָּה לְסוֹף

מִי שֶׁנּוֹהֵג רַבָּנוּת בְּכַשְׁרוּת וּבִתְמִימוּת

Someone who serves as a rabbi properly and
sincerely, thereby merits attaining prominence
towards the end of his life. Whatever is considered
greatness in that generation is the greatness to which
he rises. For example, in this generation, in which
the main prominence and honor are to be considered
a famous tzaddik, he merits at the end of his life
being accepted as a well-known personage. Even
though this is really not the case—he is in fact just
an ordinary, kosher Jew—they give him his reward
before he leaves the world. And afterwards….

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan I, Lesson 251, segment 1.1 Supports thesis ���

ה', שֶׁה' יִלָּחֵם הַמִּלְחָמָה, עַל־יְדֵי־זֶה מְבַט…

עַל־יְדֵי־זֶה. וְהַתִּקּוּן לָזֶה – לִמְסֹר הַמִּלְחָמָה עַל

הַיְנוּ מַחֲשָׁבוֹת שֶׁל כְּפִירוּת, שֶׁנּוֹפְלִים עֲלֵיהֶם

מַחֲשָׁבוֹת שֶׁל רְשָׁעִים עַל אֲנָשִׁים כְּשֵׁרִים,

מִלְחָמוֹת, הַיְנוּ מַחֲלֹקֶת, עַל־יְדֵי־זֶה נוֹפְלִים

דַּע, שֶׁעַל־יְדֵי

Know! as a result of conflict, namely dispute,
upstanding people entertain the thoughts of the
wicked—i.e., the heretical thoughts that affect them
because of this. The rectification for this is to hand
over the conflict to God, that God should fight the
battle. Through this one nullifies the aforementioned
thoughts of the wicked.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 251, segment 4.1 Mixed / nuanced ���

וְזֶה שֶׁכָּתוּב (תהילים ק״מ:ג׳): אֲשֶׁר חָשְׁ…

מַחֲלֹקֶת נַעֲשֶׂה עֲבוֹדַת אֱלִילִים וּכְפִירוּת.

יִהְיֶה בַּיִת זֶה עֲבוֹדַת אֱלִילִים. נִמְצָא, שֶׁעַל־יְדֵי

סֵפֶר־תּוֹרָה מֵחֲמָתָן. וְאָמַר: תָּמֵהַּ אֲנִי אִם לֹא

מַעֲשֶׂה שֶׁנֶּחְלְקוּ בְּבֵית־הַמִּדְרָשׁ, עַד שֶׁנִּקְרַע

בַּגְּמָרָא (יבמות צו:):

4. In the Talmud [we find]: It once happened that
there was such a dispute in the study hall that in
their anger they tore a Torah scroll. [Rabbi Yosi ben
Kisma] said: “It would surprise me if this house
does not become a place of idolatry” (Yevamot
96b). We can conclude from this that dispute leads
to idolatry and heresy. This is as it is written (Psalms
140:3), “They devised evil in their hearts; all the
time stirring up wars”—due to wars, namely
dispute, “They devised evil in their hearts.” This
brings to evil thoughts, namely heresy, as explained
above.
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Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life. Counterbalance: Torah
learning itself is valued as a remedy.

Labels: HERESY_APICORUS · COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 251, segment 4.2 Supports thesis ���

יִלָּחֵם לָכֶם וְאַתֶּם תַּחֲרִישׁוּן. וְעַל יְדֵי הַשְּׁתִיקָ…

יִלָּחֵם בִּשְׁבִילֵנוּ, וְזֶה בְּחִינַת (שמות י״ד:י״ד): ה'

שֶׁצָּרִיךְ לִשְׁתֹּק לָהֶם, רַק לִסְמֹךְ עַל ה' שֶׁהוּא

יִלָּחֵם הַמִּלְחָמָה כַּנַּ"ל. וְזֶה בְּחִינַת שְׁתִיקָה, הַיְנוּ

וְהַתִּקּוּן לָזֶה – לִמְסֹר הַמִּלְחָמָה לַה', שֶׁה'

The rectification for this is to hand over the conflict
to God, that God should fight the battle, as
mentioned above. This is the aspect of silence—i.e.,
he has to keep his silence with them, but rather rely
on God, that He will battle on our behalf. This is the
aspect of “God will battle for you, but you must
remain silent” (Exodus 14:14). And as a result of
this silence, the thoughts ascend, for the evil
thoughts of heresy are nullified, as explained above.
This is the aspect of “Be silent! This is the way it
has arisen in thought” (Menachot 29b)—by means
of silence, the thoughts ascend, as explained above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 251, segment 4.4 Supports thesis ���

מַחֲשַׁבְתָּם הָרָעָה, וְנִתְבַּטְּלִין כָּל הַכְּפִירוֹת כַּנַּ"ל:

כֹּחַ הַצְּדָקָה שֶׁלָּהֶם, וַאֲזַי מִמֵּילָא נִתְבַּטֵּל

הָאֱמֶת מוֹשֵׁךְ לְעַצְמוֹ כָּל הַצְּדָקוֹת, וְנִתְבַּטֵּל

אַךְ הָאִישׁ

Nevertheless, the man of truth draws to himself all
the charities, so that the power of their charity is
nullified. Then, their evil thoughts are nullified of
themselves, and all heresy is eliminated, as
explained above.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan I, Lesson 263, segment 1.5 Counters thesis ���
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אַפֶּךָ וְכוּ', כִּי רְפוּאַת הַחֹלִי הַנַּ"ל הוּא עַל־יְדֵי…

עַל יְדֵי חִבּוּר אֵשׁ וּמַיִם, וְזֶה: כֵּיוָן שֶׁשָּׁמַע בְּזֵעַת

זֶה בְּחִינַת פְּגַם הַדַּעַת, כִּי עִקַּר הַדַּעַת הוּא

תֹּאכַל לֶחֶם נִתְיַשְּׁבָה דַּעְתּוֹ, כִּי חֳלִי הַקַּדַּחַת

וְזֶה שֶׁאָמְרוּ: כֵּיוָן שֶׁשָּׁמַע בְּזֵעַת אַפֶּךָ

And this is the explanation of what they said: “Once
[Adam] heard ‘By the sweat of your brow you will
get bread to eat,’ his daat was calmed.” The reason
is that fever is the aspect of a blemish of daat,
because daat is produced mainly from the
combination of fire and water. This is: “Once he
heard ‘By the sweat of your brow…,’” for sweating
cures the aforementioned sickness. It was through
this that his daat was calmed—the aspect of being
cured of the aforementioned sickness, this being the
perfection of daat, as explained above.

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan I, Lesson 1, segment 2.9 Counters thesis �

מַה נוֹתֵן כֹּחַ לְמַּלְכוּת דִּקְדֻשָּׁה, עַל־יְדֵי הַתּ…

יַרְגִּיז אָדָם יֵצֶר טוֹב עַל יֵצֶר הָרָע. וְעַל־יְדֵי

רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה (ברכות ה): לְעוֹלָם

עַל מַלְכוּת דְּסִטְרָא אָחֳרָא, וּכְמוֹ שֶׁאָמְרוּ

אֶחָד לִתֵּן כֹּחַ לִבְחִינַת מַלְכוּת דִּקְדֻשָּׁה לְהִתְגַּבֵּר

וְצָרִיךְ כָּל

Each person is required to give strength to the
Kingdom of Holiness so that it may overpower the
Kingdom of the Other Side. As our Sages taught: A
person should always incite the good inclination
against the evil inclination (Berakhot 5a). And how
is strength given to the Kingdom of Holiness? By
means of the Torah study that a person engages in
with enthusiasm. {As our Sages taught: A person
should always incite… If it leaves, good; if not, he
should engage in Torah study (ibid.).} And, as our
Sages taught: If this rogue accosts you, drag him to
the house of study (Kiddushin 30b).

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 1, segment 5.9 Counters thesis �
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עוֹבֵר עֲבֵרָה אֶלָא אִם כֵּן נִכְנַס בּוֹ רוּחַ־שְׁטוּ…

רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה (סוטה ג.): אֵין אָדָם

וְשָׁלוֹם, כִּי בַּעַל־עֲבֵרָה הוּא מְשֻׁגָּע, כְּמוֹ שֶׁאָמְרוּ

שֶׁרוֹצֶה לַעֲשׂוֹת אֶת הָאָדָם מְשֻׁגָּע מַמָּשׁ, חַס

שֶׁהַתּוֹרָה הַקְּדוֹשָׁה הִיא מַכְנִיעַ אֶת הַיֵּצֶר הָרָע,

הַיְנוּ

In other words, the holy Torah subdues the evil
inclination, which wants to drive a person literally
insane, God forbid. For a sinner is insane, as our
Sages taught: A person does not commit a sin unless
a spirit-of-folly has entered into him (Sotah 3a).
And, just as the insane must be struck and have
[amulets bearing] Holy Names placed upon them,
the Torah study one engages in is likewise an aspect
of sticks and Holy Names. With it we beat and
subdue the evil inclination, and dispel from the
person the insanity and foolishness that have entered
into him. This is, We beat it with a staff on which
was etched Holy Names … (cf. Vayikra Rabbah
25:1).

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 8, segment 6.1 Counters thesis �

שֶׁנֶּאֱחָזִין מִבְּחִינַת אִסּוּר וְהֶתֵּר, טָמֵא וְטָה…

פּוֹסְקִים, כִּי יֵשׁ בְּהַתּוֹרָה אֲחִיזַת הַטּוֹב וְהָרָע,

יִהְיֶה לָלוּן לְעָמְקָהּ שֶׁל הֲלָכָה, הַיְנוּ לִלְמֹד

הוּא עַל־יְדֵי תּוֹרָה וּתְפִלָּה; וְלִמּוּד הַתּוֹרָה

לָזֶה, לְהַפְרִישׁ וּלְהַבְדִּיל וּלְבַטֵּל הָרָע מֵהַטּוֹב,

ו וְלָבוֹא

6. To achieve this, to be able to distinguish, separate
and eliminate the bad from the good, one must
engage in Torah and prayer. This Torah study
should be delving into the depths of the law
(Megillah 4b) —i.e., studying the Codifiers. For
good and bad have a hold on the Torah. They are
attached through the aspects of forbidden and
permitted, impure and pure, kosher and unkosher,
which appear in the Torah. And as long as one does
not clarify the law, he is a mixture of good and bad.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 8, segment 7.6 Counters thesis �
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בַּתּוֹרָה, שֶׁנֶּאֱמַר (שם): וְעֵץ חַיִּים תַּאֲוָה בָאָה.

תּוֹחֶלֶת מְמֻשָּׁכָה מַחֲלָה לֵב. מַאי תַּקַּנְתֵּהּ, יַעֲסֹק

בָּא לִידֵי כְּאֵב לֵב וְכוּ', שֶׁנֶּאֱמַר (משלי י״ג:י״ב):

זִכְרוֹנָם לִבְרָכָה (ברכות לב:): הַמְעַיֵּן בִּתְפִלָּתוֹ

וְזֶהוּ שֶׁאָמְרוּ רַבּוֹתֵינוּ

{“Extended longing makes the heart ache, but with
the Tree of Life desire is fulfilled” (Proverbs
13:12).} This is the meaning of what our Sages
taught: Someone who is M’AYaiN (looks deeply)
into his prayers comes to heartache. As is written,
“Extended longing makes the heart ache…”
(Berakhot 32b). What is his cure? Let him engage in
Torah study, as is written, “… but with the Tree of
Life desire is fulfilled.”

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 9, segment 4.13 Counters thesis �

שֶׁהוּא חֲמִשָּׁה חֻמְּשֵׁי תּוֹרָה, וְשְׁלשָׁה תְּפִלּוֹת.

אָמַר לָן, תְּמַנְיָא בְּחִינוֹת, הַיְנוּ לִמּוּד הַתּוֹרָה,

he said, Eight [aspects] — This alludes to Torah
study [and prayer]: the Five Books of the Torah and
the three daily prayers.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 14, segment 4.1 Counters thesis �

וּלְהָאִיר בְּלִמּוּד תּוֹרָתוֹ בְּשֹׁרֶשׁ הַנְּשָׁמוֹת…

שֶׁצָּרִיךְ כָּל אָדָם, וּבִפְרָט תַּלְמִיד־ חָכָם, לְבָרֵךְ

– מִפְּנֵי שֶׁלֹּא בֵּרְכוּ בַּתּוֹרָה תְּחִלָּה;

מָה תַּלְמִידֵי־חֲכָמִים אֵין בְּנֵיהֶם תַּלְמִידֵי־חֲכָמִים

חֲכָמֵינוּ זִכְרוֹנָם לִבְרָכָה (נדרים פא.): מִפְּנֵי

ד וְזֶה שֶׁאָמְרוּ

4. This is what our Sages taught: Why do Torah
scholars not have sons who are Torah scholars?
Because they did not recite the blessing for Torah
first (Nedarim 81a). Every person, and especially
the Torah scholar, must bless through his Torah
study, and illuminate the source of the souls—i.e.,
the “first in thought.” For that is where our source is.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 21, segment 7.1 Counters thesis �

יָפָה צְעָקָה לְאָדָם – בֵּין בִּתְפִלָּה בֵּין בְּתוֹרָה –

וְהַשֶּׁפַע אֱלֹקִי הוּא בְּהֶעְלֵם, בִּבְחִינַת עִבּוּר, וְאָז

ז וְלִפְעָמִים יֵשׁ שֶׁהַמֹּחִין

7. Now, there are times when the “mentalities” and
the Godly influx are concealed, in the aspect of
pregnancy. Then, the most beneficial thing for a
person is crying out—be it in prayer or Torah study.

Note: Counterbalance: Torah learning itself is valued as a remedy.
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Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 21, segment 7.3 Counters thesis �

נִתְעַלְּמוּ, הוּא מַאֲזִין צַעֲקָתֵנוּ. וְהַצְּעָקָה הוּא …

שֶׁהוּא יוֹדֵעַ תַּעֲלוּמוֹת שֶׁל הַמֹּחִין אֵיךְ

הֵם בְּחִינַת צַעֲקַת הַיּוֹלֶדֶת, וְהַקָּדוֹשׁ־בָּרוּךְ־הוּא

הַמֹּחִין בִּבְחִינַת עִבּוּר, אֵלּוּ הַצְּעָקוֹת

שֶׁאָדָם צוֹעֵק בִּתְפִלָּתוֹ וּבְתוֹרָתוֹ, כְּשֶׁנִּסְתַּלְּקִין

וְהַצְּעָקָה

which a person cries out during his prayer and Torah
study, when his mentalities are in the aspect of
pregnancy, parallel the cries of the woman in labor.
And the Holy One, who knows just how the
mentalities are concealed, He hears our cries. These
cries are in place of the cries of the Divine
Presence—as though She were crying out—and then
She gives birth to the mentalities. This corresponds
to [the teaching] (Orach Chaim 61:4): The voice
arouses concentration—i.e. the mentalities.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 21, segment 8.3 Counters thesis �

עָלַי אַהֲבָה – אַל תִּקְרֵי וְדִגְלוֹ אֶלָּא וְלִגְלו…

מִתְעַנֵּג [בָּהּ], בִּבְחִינַת: וְדִגְלוֹ

בִּבְחִינַת עִבּוּר, אַף־עַל־פִּי שֶׁהַקָּדוֹשׁ־בָּרוּךְ־הוּא

לְרַבִּים, כִּי הַתּוֹרָה הַזֹּאת שֶׁהִיא בִּבְחִינַת יַעֲקֹב,

בְּלֹא הֲבָנָה בָּהּ שׁוּם חִדּוּשׁ, אֵין לִדְרֹשׁ אוֹתָהּ

וּמִי שֶׁתּוֹרָתוֹ

And, someone whose Torah study is without
understanding and contains new perception should
not expound it [the Torah] in public. For this Torah,
which is in the aspect of Yaakov/pregnancy—even
though the Holy One delights in it, as in (Shir
HaShirim Rabbah 2:3), “‘V’diglo (His banner) over
me is love’ (Song of Songs 2:4): do not read this v
’DiGLo, but (his stammering)”—should
nevertheless not be expounded as is. For only things
which are clear should be expounded. As : “‘Say to
wisdom: You are my sister’ (Proverbs 7:4) —if the
thing is as clear to you as your sister’s
impermissibility, say it; but if not, do not say it.”

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 25, segment 3.4 Counters thesis �
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וּשְׁתִיָּה, שֶׁל הָאָדָם הָעוֹמֵד בַּמַּדְרֵגָה הָעֶלְ…

הֵם חִיצוֹנִיּוּת. וַעֲבוֹדַת חִיצוֹנִיּוּת, הַיְנוּ אֲכִילָה

וַעֲבוֹדַת אֲכִילָה וּשְׁתִיָּה וּשְׁאָר צָרְכֵי הַגּוּף,

עֲבוֹדָה שֶׁל תּוֹרָה וּתְפִלָּה וּמִצְווֹת, הֵם פְּנִימִיּוּת;

וּפְנִימִיּוּת וְחִיצוֹנִיּוּת, הֵם שְׁנֵי מִינֵי עֲבוֹדוֹת:

Now, the inner aspect and the outer aspect are two
types of devotions. The devotion of Torah study,
prayer and mitzvot are the inner aspect; the devotion
of eating, drinking and other physical needs are the
outer aspect. And the outer devotion—namely,
eating and drinking—of a person located on a higher
level radiates more and is more laudable than the
inner devotion—namely, Torah, prayer —of a
person located on the lower level. Because of this,
the inner aspect of the lower one becomes a cloak
for the outer aspect of the upper one. { “A throne of
glory exalted from the beginning is the place of our
Temple” (Jeremiah 17:12). }

Note: Counterbalance: Torah learning itself is valued as a remedy.
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Likutei Moharan I, Lesson 40, segment 1.6 Counters thesis �

גְּשָׁמִים, וּכְשֶׁאֵין קֶמַח, אֵין תּוֹרָה (אבות פ"ג):

מִבְּלִי דָּעַת. וְעַל־יְדֵי עֲבוֹדַת אֱלִילִים בָּא עֲצִירַת

בִּטּוּל תּוֹרָה, כְּמוֹ שֶׁכָּתוּב (ישעיה ה): גָּלָה עַמִּי

גַּם הַגָּלוּת בָּא עַל

Another cause of exile is the interruption of Torah
study, as is written (Isaiah 5:13), “My nation has
been exiled, for they lack knowledge.” And idolatry
brings drought, and when there is no flour, there is
no Torah (Avot 3:17).

Note: Counterbalance: Torah learning itself is valued as a remedy.
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וְצִיצִית, וּתְפִלִּין, וְתוֹרָה, וּתְפִלָּה, וּמַשָּׂא וּמַתָּן.

כַּנַּ"ל, נַעֲשֶׂה אֶצְלָם כָּל זֶה מִמֵּילָא, עַל־יְדֵי שֵׁנָה,

זֶה הַשֵּׂכֶל לְהַעֲמִיק בְּכָל זֶה, לְהָבִין הָרְמָזִים

ג וַהֲמוֹן עַם, שֶׁאֵין לָהֶם

3. As for the common people, who do not have the
intellect to go deeply into all this so as to understand
the hints, as explained above, all this happens to
them automatically, by means of sleep, tzitzit,
tefilin, Torah study, prayer, and doing business.

Note: Counterbalance: Torah learning itself is valued as a remedy.
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בְּעַצְמָהּ, יֵשׁ בְּחִינַת הִסְתַּפְּקוּת, כְּמוֹ שֶׁ…

שֶׁהִיא בְּחִינַת הִסְתַּפְּקוּת. וְגַם בְּלִמּוּד הַתּוֹרָה

הַיְנוּ שֶׁיֵּשׁ לְכָל אֶחָד דֵּי סִפּוּקוֹ מִמֶּנָּה. נִמְצָא

הִיא בְּחִינַת עֵץ הַחַיִּים, דְּמָזוֹן לְכֻלָּא בֵּיה,

הִוא בְּחִינַת הַהִסְתַּפְּקוּת הַנַּ"ל, כִּי הַתּוֹרָה

וְתוֹרָה,

Torah is the aspect of contentment, which was
mentioned above. For Torah corresponds to “the tree
of life” (Proverbs 3:18), because it contains
sustenance for all—i.e., everyone has all he needs
from it. We see from this that [the Torah] is the
aspect of contentment. And in Torah study itself
there is the aspect of contentment. As our Sages, of
blessed memory, said: “The work is not yours to
finish” (Avot 2:16). The study of Torah is therefore
the aspect of contentment. And even the common
people, who are incapable of study, they fulfill being
involved in Torah by reciting the Shema, as our
Sages said (Menachot 99b) .

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY
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בוֹ כָּל יְמֵי חַיָּיו, לְמַעַן יַאֲרִיךְ יָמִים עַל מַמְ…

הַמֶּלֶךְ (דברים י״ז:י״ט): וְהָיְתָה עִמּוֹ וְקָרָא

יָמִים לְתוֹךְ הַמַּלְכוּת כַּנַּ"ל. וְזֶה שֶׁכָּתוּב בְּפָרָשַׁת

מֵחֲמַת שֶׁהוּא צָרִיךְ לִקְרוֹת אֶת הָאֲרִיכוּת

הַמֶּלֶךְ עַל עֵסֶק הַתּוֹרָה בְּיוֹתֵר מִכָּל הָעוֹלָם,

וְעַל כֵּן מֻזְהָר

This is why more than the entire people, the king is
cautioned regarding Torah study, because he has to
summon length-of-days into malkhut, as explained
above. This is what is written in the Chapter of the
Monarch: “[The Torah scroll] must be with him, and
he shall read from it all the days of his life… thus
lengthening the days of his rule” (Deuteronomy
17:19, 20). This is the meaning of “he shall kara
(read) from it all the days of his life”— for by
studying the Torah he is KoRAy (summoning) life,
as explained above.

Note: Counterbalance: Torah learning itself is valued as a remedy.
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נֶפֶשׁ חַיָּה הוּא שְׁמוֹ, שֶׁבְּהַשֵּׁם נִגְבָּל הַנֶּפֶשׁ וְהַ…

שֶׁל הַדָּבָר הַזֶּה, כְּמוֹ שֶׁכָּתוּב (בראשית ב׳:י״ט):

הַכְּלִי שֶׁל הַדָּבָר, שֶׁבְּהַשֵּׁם הַזֶּה נִגְבָּל הַחִיּוּת

הִיא שְׁמוֹ שֶׁל הַקָּדוֹשׁ־ בָּרוּךְ־הוּא, וְהַשֵּׁם הוּא

וְזֶה זוֹכִין עַל־יְדֵי עֵסֶק הַתּוֹרָה. כִּי הַתּוֹרָה

We merit this through Torah study. This is because
the Torah is the Name of God, and the name of a
thing is its vessel; within this name is contained the
life force of that thing. As it is written, “living soul
that is its name” (Genesis 2:19)—contained in the
name of each thing is its soul and life force. This is
why when we call a person by his name, we gain his
attention immediately, because his total soul and life
force are contained within his name.

Note: Counterbalance: Torah learning itself is valued as a remedy.
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הַחַיִּים בִּשְׁמוֹ כִּי אִם עַל־יְדֵי הַפֶּה, וְלֹא עַל־יְ…

בְּמַחֲשָׁבָה בְּעָלְמָא. כֵּן אִי אֶפְשָׁר לִקְרוֹת אֶת חַי

לִקְרוֹתוֹ בַּפֶּה דַּיְקָא, וְאִי אֶפְשָׁר לִקְרוֹתוֹ בִּשְׁמוֹ

דַּיְקָא, כִּי כְּשֶׁצְּרִיכִין לִקְרוֹת אֶת אֶחָד בִּשְׁמוֹ צָרִיךְ

וְעַל־כֵּן צָרִיךְ לַעֲסֹק בַּתּוֹרָה בַּפֶּה

Therefore, one’s Torah study must be specifically
vocal. When calling someone by name, our calling
has to be specifically with the mouth; it is
impossible to call him by name in thought alone.
Likewise, calling to the Life of life by His Name is
only possible verbally, not in thought alone. This is
as our Sages said: “For they are life lemotzA’eihem
(to those who find them)” (Proverbs 4:22)—[read
this:] lemotzI’eihem (to those who express them)
vocally (Eruvin 54a). Specifically “to those who
express them vocally,” because through this one
merits life, as explained above.

Note: Counterbalance: Torah learning itself is valued as a remedy.
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יְכוֹלִין לְהוֹכִיחַ אֲפִלּוּ אֶת הָרְחוֹקִים מְאֹד מֵהַשֵּׁ…

כַּנַּ"ל, וְעַל־יְדֵי זֶה זוֹכִין לְדַעַת כַּנַּ"ל, עַל־יְדֵי־זֶה

עַל יָדָהּ מַמְשִׁיכִין הַחִיּוּת לְתוֹךְ הַיָּמִים וְהַמִּדּוֹת

יָדָהּ מַמְשִׁיכִין אֲרִיכוּת יָמִים לְתוֹךְ הַמַּלְכוּת, כִּי

נִמְצָא, שֶׁעַל יְדֵי עֵסֶק הַתּוֹרָה, שֶׁעַל

We find therefore that by means of Torah study,
through which we infuse malkhut with
length-of-days—because through her we infuse the
days and measures with life force, and as a result we
merit daat, as explained above—through this it is
possible to admonish even those who are very
removed from God, in the aspect of concealment
within concealment, as explained above.

Note: Counterbalance: Torah learning itself is valued as a remedy.
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שֶׁבְּתוֹךְ הַסְתָּרָה, וְעוֹשִׂין מִמֶּנָּה תּוֹרָה כ…

לְדַעַת, שֶׁעַל־יְדֵי הַדַּעַת הַזֶּה מְגַלִּין הַהַסְתָּרָה

בְּחִינַת יָמִים וּמִדּוֹת כַּנַּ"ל, שֶׁעַל־יְדֵי־זֶה זוֹכִין

וּלְהַזְהִיר אוֹתָם, עַל יְדֵי עֵסֶק הַתּוֹרָה, שֶׁהוּא

וּמָרְדְכַי, הַיְנוּ בְּחִינַת הַמַּלְכוּת, הוּא יָכוֹל לְהוֹכִיחַ

“Mordekhai,” the aspect of malkhut, and caution
them by means of Torah study, which is the aspect
of days and measures, as explained above. For
through this we merit daat, and by means of this daat
we uncover the concealment within a concealment
and turn it into Torah, as explained above. Then “the
Torah proclaims to them,” as explained above. And
this is:

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 79, segment 3.6 Counters thesis �

נַפְשֵׁהּ מִתַּאֲוָה דִּילְהוֹן וְכוּ'. לְעָבְדָהּ – בְּפִקּוּ…

לֵהּ מִתַּמָּן. וַעֲלֵהּ אִתְמַר וּמִשָּׁם יִפָּרֵד – אַפְרִישׁ

וּמִתְעֲסִק בְּאוֹרַיְתָא, קֻדְשָׁא בְּרִיךְ הוּא נְטַל

יְסוֹדִין דִּילֵהּ וְכוּ'. בְּזִמְנָא דְּתָב בִּתְיוּבְתָּא

וַיִּקַח – מֵאָן נְטַל לֵהּ, אֶלָּא נְטַל לֵהּ מֵאַרְבַּע

“He took”—from where did He take him? He took
him from his four elements…. When a person
repents and engages in Torah study, the Blessed
Holy One takes him from there. Concerning this it is
said: “from there it splits off” (Genesis 2:10). He
separates his soul from their temptations… to tend
[the Garden] through the positive commandments
and to guard it with the prohibitive
commandments…. If he violates the Torah, he
drinks from the bitterness of the Tree of Evil, which
is the Evil Inclination. … But if he repents, it is said
of him: “God showed him a tree”—the Tree of
Life—through which “the water turned sweet” (ibid.
15:25). This is Moshe-Mashiach, of whom it is said:
“with the mateh (staff) of God in my hand” (ibid.
17:9). MaTeh is MeTat, from whom comes life and
also death.

Note: Counterbalance: Torah learning itself is valued as a remedy.
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דֶּרֶךְ אֶרֶץ (אבות פ"ב) (הַיְנוּ חָכְמָה וַעֲשִׁירוּת).

דָּבָר, טוֹב הַמְמֻצָּע כַּיָּדוּעַ, כִּי טוֹב תּוֹרָה עִם

הָרוֹצֶה לְהַחְכִּים – יַדְרִים; לְהַעֲשִׁיר – יַצְפִּין. וּבְכָל

כִּי אָמְרוּ חֲכָמֵינוּ זִכְרוֹנָם לִבְרָכָה (ב"ב כה:):

וְעַל מִטָּתִי שֶׁתְּהֵא נְתוּנָה בֵּין צָפוֹן לְדָרוֹם,

“And about my bed, that it should be positioned
between north and south.” As our Sages have said
(Bava Batra 25b): “He who wants to become wise,
let him face south; to become wealthy, let him face
north.” And in all matters, the golden mean is good,
as is known. For “Torah study is good together with
an occupation” (Avot 2:2), {that is, wisdom with
wealth}.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 135, segment 4.13 Counters thesis �

ב"ר פ' כד, תשא פ' מ), כְּנֶגֶד הַמַּלְכוּת, שֶ…

וַיְסַפְּרָהּ, הֱכִינָהּ וְגַם חֲקָרָהּ (איוב כ״ח:כ״ז, ועיין

לִמּוּד הַתּוֹרָה, שֶׁהוּא בְּאַרְבַּע בְּחִינוֹת: אָז רָאָהּ

כּוֹסוֹת, בְּסֻכּוֹת – אַרְבָּעָה מִינִים, בְּשָׁבוּעוֹת –

בְּכָל יוֹם־טוֹב יֵשׁ אַרְבַּע מִצְווֹת: בְּפֶסַח – אַרְבַּע

וְעַל־כֵּן

Thus, with each festival is associated a fourfold
mitzvah. Pesach: four cups of wine; Sukkot: four
species; Shavuot: Torah study, which has four
aspects—“Then he saw it and told of it; he prepared
it, and also researched it” (Job 28:27). [This was
said] with regard to Malkhut /the dalet, which goes
out from the evil forces on the festival, as
mentioned.

Note: Counterbalance: Torah learning itself is valued as a remedy.
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וְתַעֲצוּמוֹת, לַעֲמֹד כְּנֶגֶד הָעַזּוּת דְּסִטְרָא אָחֳר…

מַשְׁפִּיעַ עָלֵינוּ עַזּוּת דִּקְדֻשָּׁה, וְנוֹתֵן לָנוּ עֹז

הוּא נוֹתֵן עֹז וְתַעֲצוּמוֹת לָעָם – שֶׁהַשֵּׁם יִתְבָּרַךְ

דִּקְדֻשָּׁה, וְנִשְׁפָּע עָלֵינוּ, בִּבְחִינַת: אֵל יִשְׂרָאֵל

וְעַל יְדֵי זֶה נִתְעוֹרֵר לְמַעְלָה בְּחִינַת עַזּוּת

Through this, the aspect of holy boldness is aroused
Above and is bestowed upon us, corresponding to,
“The God of Israel, He gives strength and might to
the people.” The Holy One bestows upon us holy
boldness and gives us strength and might to oppose
the brazenness of the Other Side, of all the brazen of
the generation. For it is only possible to oppose
them through holy boldness. This is because when a
person has no holy boldness, the adversaries will
certainly thwart his Torah study and service. Thus, a
person has no share in the Torah when he lacks holy
boldness, as above.

Note: Counterbalance: Torah learning itself is valued as a remedy.
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לְהַשֵּׁם יִתְבָּרַךְ, וְנִמְשָׁךְ מִזֶּה שֶׁפַע, הַיְנ…

אֲזַי הַשְּׁכִינָה מְקַבֶּלֶת הַלִּמּוּד הַתּוֹרָה וּמַעֲלָה

לִלְמֹד לְהַשְּׁכִינָה, שֶׁלִּמּוּדוֹ עוֹלֶה לְהַשְּׁכִינָה,

כָּל אָדָם וְאָדָם לוֹמֵד בִּבְחִינָה אַחַת, וּמִי שֶׁזּוֹכֶה

וְיָדוּעַ שֶׁיֵּשׁ חִלּוּק בֵּין לִמּוּד הַתּוֹרוֹת, שֶׁלֹּא

It is known that there are different categories of
Torah study—not everyone’s study is the same.
When one merits studying —then the Shekhinah
receives study and elevates it to God . From this is
drawn an influx of bounty, namely spiritual bounty
and material bounty.

Note: Counterbalance: Torah learning itself is valued as a remedy.
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כָּל גַּרְדִּינֵי נִימוּסִין וְכוּ', הַמְבֹאָרִים בַּזֹּהַר הַקָּד…

וְלַעֲלוֹת, וּבְתוֹךְ כָּךְ נַעֲשֶׂה לַיְלָה, וַאֲזַי יוֹצְאִין

מְקוֹם מְכוֹנָהּ, וְטִבְעָהּ הוּא לְהַגְבִּיהַּ אֶת עַצְמָהּ

אֲזַי כְּשֶׁהַתּוֹרָה יוֹצֵאת, וְאִי אֶפְשָׁר לָהּ לַעֲלוֹת אֶל

וּכְשֶׁאֵין לִמּוּדוֹ עוֹלֶה לְהַשְּׁכִינָה,

When his study does not rise up to the Shekhinah,
then, although the Torah goes out, it is incapable of
rising up to the place of its dwelling—though its
nature is to raise itself up and ascend. In the
meantime it becomes night, when all the
“commanders of law” emerge, as explained in the
Holy Zohar (I, 203b). They strike [his Torah study]
and it falls below, scattering below to the entire
world.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 159, segment 1.11 Counters thesis �

בְּלִמּוּד הַתּוֹרָה הָעוֹלָה לְהַשְּׁכִינָה נַעֲשֶׂה מֵה…

נַעֲשֶׂה ל"ט מְלָאכוֹת, זֶה הוּא בְּחִינוֹת שְׂמֹאל, כִּי

מִזֶּה טַל תּוֹרָה כַּנַּ"ל, הַיְנוּ בְּחִינַת יָמִין, וּלְהֵפֶךְ

בְּהַתּוֹרָה כַּנַּ"ל, הַיְנוּ כְּשֶׁמַּגִּיעַ לְאָדָם כָּשֵׁר נַעֲשֶׂה

וְזֶה הוּא בְּחִינַת יָמִין וּשְׂמֹאל שֶׁיֵּשׁ

This is the aspect of right and left in the Torah, as
mentioned. In other words, when it reaches a
virtuous person it is transformed into TaL of
Torah—i.e., the aspect of the right; whereas
conversely, it becomes L-T works—that is, the
aspect of the left. For the Torah study which rises up
to the Shekhinah is made from right and left, fire
and water, spiritual bounty and material bounty. But
in that study which is incapable of rising up to the
Shekhinah and is scattered into the air, there is a
transformation of right and left, fire and water, into
either TaL or L-T works—depending upon the
nature of the receiver, as above.
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Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 207, segment 1.1 Counters thesis �

נִמְצָא שֶׁכָּל הַדִּבּוּרִים הֵם בְּחִינַת גְּבוּרוֹת,…

וְיוֹצְאִין בְּהַפֶּה, וְנַעֲשֶׂה מֵהֶם ה' מוֹצָאוֹת הַפֶּה;

בַּכְּתָבִים, שֶׁהַה' גְּבוּרוֹת שֶׁבַּדַּעַת בּוֹקְעִין

יְדַבֵּרוּ (תהילים קמ״ה:י״א), וּכְמוֹ שֶׁכָּתוּב

הֵם בְּחִינַת גְּבוּרוֹת, כְּמוֹ שֶׁכָּתוּב: וּגְבוּרָתְךָ

כָּל הַדִּבּוּרִים

All diburim (words) are the aspect of gevurot
(severities), as it is written, “and of Your gevurah
(strength) yedaberu (they will speak)” (Psalms
145:11). And as is written in the holy writings: The
five gevurot in daat break through and emerge from
the mouth, where they become the five articulators
(Etz Chaim, Shaar TaNTA, Chapter 3). Thus it is
that all spoken words are the aspect of severities that
one has to mitigate. Their mitigation is by means of
Torah study and the good words that people speak.
Through this we mitigate the diburim, which are the
aspect of severities.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan I, Lesson 282, segment 4.2 Counters thesis �

אָלֶף זְעִירָא, כִּי וַיִּקְרָא מְדַבֵּר מִגְּמַר הֲקָמַת הַ…

מַתְחִיל מִן וַיִּקְרָא אֶל מֹשֶׁה (מ"ר צו פ' ז), שֶׁהוּא

הַתִּינוֹק כְּשֶׁמַּתְחִיל לִקְרוֹת וּלְהִכָּנֵס בַּתּוֹרָה, הוּא

הֶבֶל פִּיהֶם שֶׁאֵין בּוֹ חֵטְא מִזֶּה הַמִּשְׁכָּן, וְעַל כֵּן

וְדַע, שֶׁתִּנוֹקוֹת שֶׁל בֵּית רַבָּן מְקַבְּלִים

And know, the young schoolchildren receive the
undefiled breath of their mouths from this sanctuary.
Therefore, when a young child first begins to read
and enter the study of Torah, he begins with
“Vayikra (And He called) to Moshe” (Leviticus
1:1)—[the word Vayikra is written] with a small
aleph—because [the Book of] Vayikra speaks of the
completion of the Sanctuary’s erection. It was then
that God called to Moshe and began speaking to him
from the Sanctuary. This is why the young children
begin from there, because it is from there that they
receive the breath of their mouths, as explained
above, and from there they begin to read and enter
into Torah study.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Part II
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Likutei Moharan II, Lesson 5, segment 1.4 Supports thesis �����

וְצֶדֶק מִשָּׁמַיִם נִשְׁקָף. שֶׁכְּשֶׁיֵּשׁ אֱמוּנָה, אָז …

בִּזְכוּת אֱמוּנָה, שֶׁנֶּאֱמַר: אֱמֶת מֵאֶרֶץ תִּצְמָח,

לִבְרָכָה (תענית ח): אֵין הַגְּשָׁמִים יוֹרְדִין אֶלָּא

רַק עַל־יְדֵי אֱמוּנָה, כְּמוֹ שֶׁאָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם

כִּי כָל הָרְפוּאוֹת הֵם עַל־יְדֵי עֲשָׂבִים, וְהֵם גְּדֵלִים

For all medicines are based on plants, and these
grow only on account of faith. This is what our
Sages, of blessed memory, taught (Taanit 8a) : The
rains fall only in the merit of faith, as it is written
(Psalms 85:12), “Truth springs forth from the earth;
righteousness peers down from heaven.” When there
is faith, rain falls, plants grow, and then there are
medicines. But when faith is lacking, there is no
rain, and then there is no healing.

Note: Places faith, mitzvot, or simplicity above inquiry as the path to religious completion.

Labels: FAITH_OVER_INQUIRY

Likutei Moharan II, Lesson 5, segment 1.8 Supports thesis �����

שֶׁהִיא בְּחִינַת אֱמוּנָה, כְּמוֹ שֶׁכָּתוּב (תהיל…

הַקָּדוֹשׁ (בהקדמה א:), הֵם נִרְאִין וְנִתְגַּלִּין בָּאָרֶץ,

בָאָרֶץ. הַנִּצָּנִים אִלֵּין אֲבָהָן, כְּמוֹ שֶׁכָּתוּב בַּזֹּהַר

בִּבְחִינַת (שיר השירים ב׳:י״ב): הַנִּצָּנִים נִרְאוּ

וְכֵן זְכוּת אָבוֹת נִתְגַּלֶּה גַּם כֵּן רַק עַל־יְדֵי אֱמוּנָה,

And ancestral merit, too, is revealed only through
faith, as in “The first blossoms have appeared in the
land” (Song of Songs 2:12). “The first blossoms”
are the Patriarchs, as it is brought in the holy Zohar
(Introduction, p.1b). They appear and are revealed
“in the land,” which alludes to faith, as it is written
“dwell in the land and tend to faith” (Psalms 37:3) ;
corresponding to “earth is the vessel for them all”
(Tikkuney Zohar #70, p.132a).

Note: Places faith, mitzvot, or simplicity above inquiry as the path to religious completion.

Labels: FAITH_OVER_INQUIRY

Likutei Moharan II, Lesson 5, segment 1.10 Supports thesis �����
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וְצַעֲקַת אָח הַנַּ"ל הֵם קוֹל בְּלֹא דִּבּוּר, וְקוֹל …

נְפִילַת הָאֱמוּנָה גַּם זֶה אֵין מוֹעִיל, כִּי הַגְּנִיחוֹת

שֶׁמְּרַחֲמִין עָלָיו עַל־יְדֵי קוֹלוֹת הַלָּלוּ, אֲבָל עַל־יְדֵי

שֶׁלִּפְעָמִים מוֹעִיל לְהַחוֹלֶה אֵלּוּ הַקּוֹלוֹת,

אֵין מוֹעִיל לְהַחוֹלֶה קוֹל צְעָקַת שֶׁל אָח וּגְנִיחוֹת,

וְגַם

Neither is the sick person helped by the sound of his
sighs and groans. There are times when such sounds
help the sick person by arousing mercy for him. But
on account of the fall of faith, this, too, does not
help, since these groans and sighs are a voice
without words. Voice corresponds to the Patriarchs,
because the voice is comprised of fire, water and air
(Tikkuney Zohar #69, 104b), which are the three
Patriarchs. Yet they appear and are revealed only by
means of faith, as in “earth is the vessel for them
all.” Therefore, because of the fall of faith, these
sounds are of no help to him.

Note: Places faith, mitzvot, or simplicity above inquiry as the path to religious completion.

Labels: FAITH_OVER_INQUIRY

Likutei Moharan II, Lesson 5, segment 2.14 Supports thesis �����

מִנִּי חֹשֶׁךְ, כִּי אֵין הָאֱמוּנָה נִגְדֶּלֶת בִּשְׁלֵמוּ…

– עַל־יְדֵי הָעֵצָה, שֶׁהִיא בְּחִינַת: מְגַלֶּה עֲמֻקּוֹת

שֶׁבְּרֵישָׁא חֲשׁוֹכָא וְכוּ', כִּי עִקָּר גִּדּוּל הָאֱמוּנָה

נְהוֹרָא, הַיְנוּ, כִּי זֶה הוּא בְּחִינַת בְּרִיאַת הָעוֹלָם

כִּבְרִיָּתוֹ שֶׁל עוֹלָם, בְּרֵישָׁא חֲשׁוֹכָא וְהָדַר

This is consistent with the creation of the world: at
first darkness, and afterwards light. That is to say,
this corresponds to the world’s creation, where first
there was darkness…. For faith grows mainly
through counsel, which is the concept of “revealing
deep things out of the darkness.” This is because
faith grows whole only through the light of day. And
this is why healing can come only by means of faith,
for healing springs up only in the light of day, as in
“Then your light shall burst forth as the dawn…,” as
discussed above.

Note: Places faith, mitzvot, or simplicity above inquiry as the path to religious completion.

Labels: FAITH_OVER_INQUIRY

Likutei Moharan II, Lesson 8, segment 8.8 Supports thesis �����
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כּוֹפְרִים בָּזֶה, מֵחֲמַת שֶׁאִי אֶפְשָׁר לְהָבִין זֹאת…

לְהָבִין חִדּוּשׁ הָעוֹלָם, וְעַל־כֵּן הָאֶפִּיקוֹרְסִים

הוּא תָּלוּי בֶּאֱמוּנָה, כִּי עַל־יְדֵי שֵׂכֶל אִי אֶפְשָׁר

מְחֻדָּשׁ וְהַשֵּׁם יִתְבָּרַךְ בָּרָא אֶת הָעוֹלָם בִּרְצוֹנוֹ,

כִּי עִקָּר חִדּוּשׁ הָעוֹלָם, דְּהַיְנוּ לֵידַע שֶׁהָעוֹלָם

The essence of chidush haolam—i.e., knowing that
the world is ex nihilo and that God created it by an
act of His Will—is dependent upon faith. For it is
impossible to intellectually comprehend the
origination of the world. And because the intellect
cannot comprehend it, unbelievers refuse to believe
it. The essence of the chidush of the world is only
through faith: our faith in God that He created the
world ex nihilo. For, in truth, the world’s origination
occurred through faith, as it is written, “and all His
work is done with faith” (Psalms 33:4). It follows,
that the essence of the world’s renewal depends
upon faith.

Note: Places faith, mitzvot, or simplicity above inquiry as the path to religious completion. Connects the issue
to apikorsut/heresy rather than neutral intellectual life. Draws a boundary around human intellect.

Labels: FAITH_OVER_INQUIRY · HERESY_APICORUS · LIMITS_OF_HUMAN_INTELLECT

Likutei Moharan II, Lesson 19, segment 1.2 Supports thesis �����

לֵידַע מַהוּתוֹ וּמִפְּנֵי מָה עוֹמֵד בַּמָּקוֹם הַהוּא.

דָּבָר כְּמוֹת שֶׁהוּא, כְּגוֹן לֵידַע הַכּוֹכָב כְּמוֹ שֶׁהוּא,

הַתַּכְלִית וְהָעוֹלָם הַבָּא הוּא רַק לָדַעַת כָּל

כִּי יֵשׁ מְחַקְּרִים שֶׁאוֹמְרִים, שֶׁעִקָּר

There are philosophers who maintain that the
ultimate goal and the World to Come are nothing
other than to know each thing as it is; for example,
knowing the star as it is—knowing its innate nature
and why it is positioned where it is.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan II, Lesson 19, segment 1.3 Supports thesis �����
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וְהֵם מְבַלִּים יְמֵיהֶם עַל זֶה בָּעוֹלָם הַזֶּה לַחֲקֹר…

שֶׁיִּהְיֶה נַעֲשֶׂה אֶחָד מֵהַמַּשְׂכִּיל וְהַמֻשְׂכָּל וְהַשֵּׂכֶל,

הַמֻּשְׂכָּל, וְזֶהוּ הַתַּכְלִית וְהָעוֹלָם הַבָּא אֶצְלָם,

דְּהַיְנוּ הַכֹּחַ הַמַּשְׂכִּיל, וְהַשֵּׂכֶל בְּעַצְמוֹ, וְהַדָּבָר

כִּי יֵשׁ מַשְׂכִּיל וּמֻשְׂכָּל וְשֵׁכֶל,

For there is the knower, the known and the
knowledge—i.e., the ability of the knower, the
intellect itself, and the known object. For [the
philosophers,] it is this which is the ultimate goal
and the World to Come: that the knower, the known
and the knowledge become one. They spend all their
days in this world on this, engaging in philosophical
enquiry to attain the necessary truths, which they
regard as the ultimate goal. In their opinion, this
itself is the World to Come. Notwithstanding that in
this world, enclothed as they are in corporeality, the
delight which they have from this philosophical
enquiry is minimal, in the World to Come, where
they will strip away the body, they will have great
delight from this. Thus, according to their nefarious
ideas, the ultimate goal is primarily attained by
means of their philosophy and secular wisdoms.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Critiques external
wisdom and treats it as something that can contaminate or distract the mind. Warns against
investigation/speculative inquiry when it exceeds the proper boundary. Critiques false or evil wisdom, not
wisdom as such.

Labels: CRITIQUE_EXTERNAL_WISDOM · CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY ·
FALSE_WISDOM_CRITIQUE

Likutei Moharan II, Lesson 19, segment 1.4 Supports thesis �����

כְּמוֹ שֶׁכָּתוּב (תהילים קי״א:י׳): רֵאשִׁית חָכ…

בְּעַצְמוֹ זוֹכִין לְמַה שֶּׁזּוֹכִין, עַיִן לֹא רָאָתָה וְכוּ',

הַתּוֹרָה בִּתְמִימוּת וּבִפְשִׁיטוּת. וְעַל־יְדֵי־זֶה

אֱמוּנָה וּמִצְווֹת מַעֲשִׂיּוֹת, לַעֲבֹד הַשֵּׁם עַל־פִּי

אֶצְלֵנוּ עִקָּר הַשָּׂגַת הַתַּכְלִית הוּא רַק עַל־יְדֵי

אֲבָל בֶּאֱמֶת

However, in fact, we regard the attainment of the
ultimate goal to be essentially only through faith and
applied mitzvot—worshiping God based on the
Torah, with simplicity and straightforwardness. And
through this itself we merit that which we merit, “no
eye has seen it…” (Isaiah 64:3), as it is written
(Psalms 111:10): “The beginning of wisdom is the
fear of God.” The main genesis and preface to
wisdom is nothing but the fear of God. One must
make certain that the fear precedes the wisdom.

Note: Places faith, mitzvot, or simplicity above inquiry as the path to religious completion. Elevates
temimut/pshittut—simple, unsophisticated service of God. Subordinates study or discourse to concrete
practice.

Labels: FAITH_OVER_INQUIRY · SIMPLICITY_PSHITUT · PRACTICE_OVER_STUDY

Likutei Moharan II, Lesson 19, segment 1.5 Supports thesis �����
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לָדַעַת הַמֻּשְׂכָּלוֹת, שֶׁהֵם רֹב וְעִקָּר הָעוֹ…

הָעֵרֶךְ, שֶׁאֵין לָהֶם שֵׂכֶל כָּזֶה לַחֲקֹר חֲקִירוֹת,

דְּהַיְנוּ הַבַּעֲלֵי־שֵׂכֶל פִילוֹסוֹפִים, וּמַה יַּעֲשׂוּ קְטַנֵּי

לֹא יַשִּׂיגוּ הַתַּכְלִית, רַק מְתֵי מְעַט מְעַט מְאֹד,

שֶׁאֵין הַדָּבָר כְּדַעְתָּם, חַס וְשָׁלוֹם, כִּי אִם־כֵּן

וְתֵדַע

And you should know that the matter is not as they
maintain, God forbid. For if it were so, then only
very, very few—namely, the intellectually elite
philosophers—would attain the ultimate goal. Then
what of the ordinary folk, who lack the mind for
engaging in philosophical enquiry to know the
necessary truths? They are the majority and the
nucleus of the world. How would they attain the
ultimate goal?

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan II, Lesson 19, segment 2.1 Supports thesis �����

יָכוֹל לְהַכְנִיס עַצְמוֹ בָּזֶה, לִלְּמֹד הַשֶּׁבַע חָכְמוֹת.

חַס וְשָׁלוֹם. רַק הַצַּדִּיק הַגָּדוֹל מְאֹד, הוּא

מְחַקֵּר, חַס וְשָׁלוֹם, וְלִלְמֹד סִפְרֵי הַחָכְמוֹת,

וּבֶאֱמֶת הוּא אִסּוּר גָּדוֹל מְאֹד לִהְיוֹת

2. In truth, being a philosopher or studying the texts
of secular wisdom, God forbid, is a very serious
prohibition. Only a very great tzaddik can immerse
himself in this, to study the seven wisdoms.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate.

Labels: CRITIQUE_PHILOSOPHY

Likutei Moharan II, Lesson 19, segment 2.2 Supports thesis �����

הָיָה פִילוֹסוֹף וּמְחַקֵּר וְכָפַר בָּעִקָּר, כְּמוֹ שֶ…

הַנֶּגֶף הַזֶּה יְכוֹלִין לִפֹּל, חַס וְשָׁלוֹם. כִּי עֲמָלֵק

וְחָכְמָה, שֶׁהִיא בְּחִינַת עֲמָלֵק, שֶׁעַל־יְדֵי הָאֶבֶן

יָכוֹל לִפֹּל שָׁם. כִּי יֵשׁ אֶבֶן נֶגֶף בְּכָל חָכְמָה

כִּי מִי שֶׁנִּכְנַס בְּתוֹךְ הַחָכְמוֹת הַלָּלוּ, חַס וְשָׁלוֹם,

For anyone who enters into these wisdoms, God
forbid, is in danger of falling there. This is because
each type of wisdom contains a stumbling block,
i.e., the concept of Amalek. On account of this
stumbling block one is in danger of falling, God
forbid. For Amalek was a philosopher and a
rationalist. And he denied God’s existence, as it is
written (Deuteronomy 25:18), “and they did not fear
God”—that is, he is guided by wisdom and has
absolutely no fear of God.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate.

Labels: CRITIQUE_PHILOSOPHY

Likutei Moharan II, Lesson 19, segment 2.5 Supports thesis �����
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מִצְווֹת מַעֲשִׂיּוֹת, שֶׁהֵם בְּחִינַת אֱמוּנָה, …

כַּנַּ"ל. וְזֶה: וַיְהִי יָדָיו אֱמוּנָה. יָדָיו – הַיְנוּ בְּחִינַת

הֶחֱלִישׁ אֶת עֲמָלֵק, דְּהַיְנוּ הַחָכְמוֹת וְהַחֲקִירוֹת

יָדָיו אֱמוּנָה, בְּמִלְחֶמֶת עֲמָלֵק, כִּי עַל־יְדֵי אֱמוּנָה

וְזֶה שֶׁכָּתוּב בְּמשֶׁה רַבֵּנוּ (שמות י״ז:י״ב): וַיְהִי

This is what is written about Moshe Rabbeinu
during the war with Amalek (Exodus 17:12) :“thus
his hands were faith.” Through faith he weakened
Amalek, i.e., the wisdoms and the philosophical
enquiries, as mentioned above. And this is “and his
hands were faith.” “His hands” alludes to the
applied mitzvot, which correspond to faith, as it is
written (Psalms 119:86), “All Your mitzvot are
faith.”Through faith and applied mitzvot, which are
the antithesis of Amalek, he weakened him.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary. Places faith, mitzvot, or simplicity
above inquiry as the path to religious completion. Subordinates study or discourse to concrete practice.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY · FAITH_OVER_INQUIRY ·
PRACTICE_OVER_STUDY

Likutei Moharan II, Lesson 19, segment 2.6 Supports thesis �����

וְהַחֲקִירוֹת, שֶׁהֵם הוֹלְכִים עַל־פִּי הַטֶּבַע.

כִּי הַתְּפִלָּה מְשַׁנָּה הַטֶּבַע, וְנִתְבַּטְּלִין הַחָכְמוֹת

וֶאֱמוּנָה זֶה תְּפִלָּה, כְּמוֹ שֶׁתִּרְגֵּם: פְּרִישָׂן בִּצְלּוֹ;

And faith is prayer, as Onkelos renders [“were
faith”] as “spread out in prayer.” For prayer alters
the natural order so that the wisdoms and
philosophical enquiries, which are based on the
natural order, are negated.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan II, Lesson 19, segment 3.1 Supports thesis �����

מַעֲשִׂיּוֹת הַכְּתוּבִים בַּתּוֹרָה, אוֹמְרִים ש…

מְפָרְשִׁים הַכֹּל עַל־פִּי צוּרָה וָשֵׂכֶל; לָא מִבָּעֲיָא

וַאֲפִלּוּ מִצְווֹת מַעֲשִׂיּוֹת הַכְּתוּבִים בַּתּוֹרָה,

חָכְמוֹת וְאֶפִּיקוֹרְסוּת שֶׁלָּהֶם, שֶׁכָּל הַתּוֹרָה,

וְהַכּוֹפְרִים מְפָרְשִׁים כָּל הַתּוֹרָה כֻּלָּהּ עַל־פִּי

וְהַמְחַקְּרִים

3. But the philosophers and nonbelievers explain the
entire Torah according to their wisdoms and
heresies. They interpret everything, the entire Torah
and even the applied mitzvot recorded in the Torah,
based on abstraction and logic. Not only is this the
case with the stories recorded by Scripture, which
they say refer solely to allegory and form—i.e., their
intellectual concepts—but even the applied mitzvot
specified in the Torah. They interpret everything as
alluding solely to their intellectual concepts and
wisdoms, and deny the straightforward meaning
entirely.
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Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary. Subordinates study or discourse to
concrete practice. Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY · PRACTICE_OVER_STUDY ·
HERESY_APICORUS

Likutei Moharan II, Lesson 19, segment 3.2 Supports thesis �����

לַמַּאֲמִינִים. וַעֲמָלֵק, שֶׁהוּא בְּחִינַת הַפִילו…

שֶׁנִּצְטַוָּה בָּהּ אַבְרָהָם אָבִינוּ, שֶׁהָיָה רֹאשׁ

וְזוֹרֵק כְּלַפֵּי מַעְלָה. כִּי מִילָה הִיא מִצְוָה רִאשׁוֹנָה,

והובא ברש"י תצא), שֶׁהָיָה עֲמָלֵק חוֹתֵךְ מִילוֹת

מַה שֶּׁאָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה (תנחומא

וְזֶהוּ בְּחִינַת

This is as our Sages, of blessed memory, taught:
Amalek would cut off circumcised penises and
throw them upwards (Midrash Tanchuma, Ki Teitzei
9). For circumcision is the first mitzvah which our
patriarch Avraham, the first of the believers, was
commanded. But Amalek, who symbolizes the
philosophers and the nonbelievers, denies all the
mitzvot and interprets everything only as referring
to intellectual concepts, as mentioned above.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate.

Labels: CRITIQUE_PHILOSOPHY

Likutei Moharan II, Lesson 44, segment 1.3 Supports thesis �����

גַּם מֵהֶם צָרִיךְ לְהַרְחִיק מְאֹד, כִּי הֵם מַז…

שֶׁל חַקִירָה שֶׁחִבְּרוּ גְּדוֹלִים מֵאַחֵינוּ בְּנֵי יִשְׂרָאֵל,

בְּסִפְרֵי הַמְחַקְרִים הַפִילוֹסוֹפְיָא, וַאֲפִלּוּ מִסְּפָרִים

לְהַרְחִיק עַצְמוֹ מְאֹד מְאֹד לִבְלִי לְעַיֵּן כְּלָל

וּכְבָר מְבֹאָר בִּסְפָרִים וּבִדְבָרֵינוּ בְּכַמָּה מְקוֹמוֹת,

Now, it has already been explained in holy books,
and in various places in our teachings, that one has
to stay very far away from any study of the works of
the philosophers. One has to greatly distance oneself
even from the philosophical works authored by
leading figures among our Jewish brethren. Such
works are very damaging to faith. For our faith,
which we received from our holy ancestors, is
enough for us. This is a major rule and a fundament
and the essence of serving God: To be simple and
upright…, to serve God with simplicity, without any
cleverness or philosophical speculation—none at all.

Note: Explicitly marks philosophy/philosophers as spiritually problematic or inadequate. Warns against
investigation/speculative inquiry when it exceeds the proper boundary. Elevates temimut/pshittut—simple,
unsophisticated service of God.

Labels: CRITIQUE_PHILOSOPHY · CRITIQUE_SPECULATIVE_INQUIRY · SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 78, segment 7.5 Supports thesis �����
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בְּלִי שׁוּם חָכְמָה כְּלָל. כִּי חָכְמוֹת מַזִּיקִים מ…

אֵין צְרִיכִין כְּלָל, רַק אֱמוּנָה וּתְמִימוּת וּפְשִׁיטוּת

גְדוֹלָה עַל־יְדֵי תְּמִימוּתוֹ וֶאֱמוּנָתוֹ. כִּי חָכְמוֹת

פְּשִׁיטוּתוֹ בְּכָל מַה שֶּׁיּוּכַל, וְיוּכַל לָבוֹא לְשִׂמְחָה

וְצָרִיךְ לְחַזֵּק עַצְמוֹ בְּיִרְאַת־שָׁמַיִם גַּם בְּעֵת

And in whatever way he can he has to encourage
himself with fear of Heaven also while in a state of
simplicity. He can then attain great joy through his
simplicity and his faith. For sophistication is
altogether unnecessary; only faith,
straightforwardness and simplicity, without any
sophistication whatsoever. This is because
sophistication is very harmful for a person, and
sophisticated individuals get caught in their own
sophistication. For sophistication leads him astray,
from one sophisticated idea to the next, and from
that sophisticated idea to another, and likewise to
more and more sophisticated ideas until he becomes
trapped and is led astray by his own sophistication,
as in “He traps the sophisticated by their own
cleverness” (Job 5:13). Specifically “by their own
cleverness”—i.e., by the cleverness and
sophistication which they themselves possess, He
traps them. Praiseworthy is the one who follows the
path of simplicity.

Note: Places faith, mitzvot, or simplicity above inquiry as the path to religious completion. Elevates
temimut/pshittut—simple, unsophisticated service of God.

Labels: FAITH_OVER_INQUIRY · SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 5, segment 15.23 Supports thesis ����

(שם פ"א), וְעַל כֵּן צְרִיכִין לְסַלֵּק כָּל הַחָ…

פ"ג), וְלֹא הַמִּדְרָשׁ הוּא הָעִקָּר, אֶלָּא הַמַּעֲשֶׂה

כִּי צָרִיךְ שֶׁיִּהְיוּ מַעֲשָׂיו מְרֻבִּין מֵחָכְמָתוֹ (אבות

לְהַשְׁלִיךְ כָּל הַחָכְמוֹת וְלַעֲבֹד אֶת ה' בִּפְשִׁיטוּת,

בֶּאֱמֶת צְרִיכִין דַיְקָא לְסַלֵּק אֶת הַמֹּחַ, כִּי צְרִיכִין

כִּי

In truth, it is particularly necessary to set aside the
mind. People have to discard all sophisticated ideas
and serve God with simplicity. A person’s practices
should exceed his scholarship (Avot 3:9) ; action is
the main thing, not the study (ibid. 1:17). It is
therefore necessary to set aside all wisdom, and to
worship God with simplicity, without any
sophisticated ideas. This is obviously so for the
foolish “wisdom” of the average person, but even
applies to genuine wisdom. When it comes to
serving God, even someone who in truth has a great
mind, must discard all sophisticated ideas and serve
Him with simplicity.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God. Subordinates study or discourse to
concrete practice.
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Labels: SIMPLICITY_PSHITUT · PRACTICE_OVER_STUDY

Likutei Moharan II, Lesson 15, segment 3.5 Mixed / nuanced ����

זֶה בְּחִינַת הַדִּבּוּר הַקָּדוֹשׁ, בְּחִינַת (ש…

הַסּוֹבְבִים אֶת הַשּׁוֹשַׁנָּה הָעֶלְיוֹנָה. וְשׁוֹשַׁנָּה

קוֹצֵי – שֶׁאוֹכְלִים וּמְכַלִּים אֶת הַקּוֹצִים וְהַחוֹחִים

הַצַּדִּיקִים הַפְּשׁוּטִים, שֶׁהֵם בְּחִינַת גַּמְלָא, אָכְלִי

וְזֶהוּ שֶׁהֵשִׁיב: מִשּׁוּם דְּאָכְלִי קוֹצֵי, הַיְנוּ שֶׁאֵלּוּ

This is the meaning of what [Rabbi Yehudah]
answered: Because it eats thorns. These ordinary
tzaddikim, who are the concept of gamla, “eat
thorns”—they eat and consume the thorns and
thistles which surround the Supernal Rose. A “rose”
represents holy speech, the concept of “his lips like
roses…” (Songs 5:13). For [these tzaddikim] are
occupied with Torah study and devotions day and
night, consuming all the thorns so that they cannot
sustain themselves from holy speech. They are
unable to sustain themselves from the simple,
unaffected devotions, as mentioned above, because
they cannot impersonate them or practice their
deception through them, since [these tzaddikim]
conduct themselves solely with innocence and
simplicity.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God. Counterbalance: Torah learning
itself is valued as a remedy.

Labels: SIMPLICITY_PSHITUT · COUNTER_TORAH_STUDY

Likutei Moharan II, Lesson 19, segment 1.6 Supports thesis ����

שְׁמוֹר, כִּי זֶה כָּל הָאָדָם; הַיְנוּ שֶׁשְּׁלֹמֹה …

דָּבָר הַכֹּל נִשְׁמָע, אֶת הָאֱלֹֹקִים יְרָא וְאֶת מִצְוֹתָיו

בִּפְשִׁיטוּת גָּמוּר. וְזֶהוּ (סוף קהלת): סוֹף

דַּיְקָא, דְּהַיְנוּ יִרְאַת־הַשֵּׁם וּמִצְווֹת מַעֲשִׂיּוֹת

עִקָּר הַשָּׂגַת הַתַּכְלִית הוּא רַק עַל־יְדֵי תְּמִימוּת

אֲבָל בֶּאֱמֶת

But in fact, attainment of the ultimate goal is
specifically through simplicity—i.e., fear of God,
and [fulfilling] the applied mitzvot with total
straightforwardness. This is the meaning of
“Ultimately, all things having been considered: Fear
the Lord and keep His commandments! For this is
[the sum of] all mankind” (Ecclesiastes 12:13). In
other words, King Shlomo, of blessed memory,
teaches us that the attainment of the ultimate goal,
the concept of “Ultimately,” is essentially only by
means of simplicity and straightforwardness—to
fear God and observe His mitzvot straightforwardly.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God. Subordinates study or discourse to
concrete practice.

Labels: SIMPLICITY_PSHITUT · PRACTICE_OVER_STUDY
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Likutei Moharan II, Lesson 78, segment 4.1 Mixed / nuanced ����

בִּשְׁבִיל עַצְמוֹ, וְגַם בָּזֶה יֵשׁ בְּחִינוֹת, רַק כְּשֶׁעוֹ…

לְיִשּׁוּב הָעוֹלָם, כִּי שֶׁלֹּא לִשְׁמָהּ הוּא נִצְרָךְ רַק

בַּתּוֹרָה שֶׁלֹּא לִשְׁמָהּ, אֵינוֹ מוֹעִיל בְּלִמּוּדוֹ

שֶׁהוּא עוֹסֵק בַּתּוֹרָה לְשֵׁם שָׁמַיִם, (כִּי כְּשֶׁעוֹסֵק

כִּי דַּע, כִּי כָל הַפְּשׁוּטִים הַנַּ"ל, הֵן לַמְדָן

4A. Know! all the aforementioned ordinary
people—whether a scholar who engages in Torah
study for its own sake, {because when one engages
in Torah st udy not for its own sake, his st udy does
not contribute to settling the world. Study not for its
own sake is solely a personal need, but even in this
there are levels. Only when one engages in study for
its own sake is he engaging in settling the world.}
who when he sets aside his studies is a genuinely
ordinary person, or the other ordinary types—each
one, commensurate with his connection to Torah,
draws life while in a state of simplicity from the
concept of the world’s existence prior to the
receiving of the Torah.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God. Counterbalance: Torah learning
itself is valued as a remedy.

Labels: SIMPLICITY_PSHITUT · COUNTER_TORAH_STUDY
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לִפְנִים מִמַּלְאֲכֵי הַשָּׁרֵת, שֶׁנֶּאֱמַר: כָּעֵת…

שבת פרק ב'): עֲתִידִין צַדִּיקִים, שֶׁיִּהְיֶה מְחִצָּתָן

כְּמוֹ שֶׁאָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה (ירושלמי

עַל הַמַּלְאָכִים, וְזֶה הַתַּכְלִית וְהַסּוֹף שֶׁל יִשְׂרָאֵל,

א כִּי אִישׁ הַיִּשְׂרְאֵלִי נִבְרָא, שֶׁיִּהְיֶה לוֹ מֶמְשָׁלָה

The Jew is created to have memshalah (dominion)
over the angels. This is Israel’s ultimate purpose and
destiny, as our Sages, of blessed memory, taught:
The section of the righteous is destined to be inward
of that of the ministering angels, as it is written
(Numbers 23:23), “at that time it will be said to
Yaakov and to Israel, ‘What has God wrought?’”
(Yerushalmi, Shabbat 6:9). When the angels will
want to know what God has wrought, they will need
to inquire of Israel.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY
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זוהר נשא קכ"ט). וְהוּא בְּחִינַת מֵצַח הָרָצוֹן, …

הִסְתַּלְּקוּת מֹשֶׁה, כַּיָּדוּעַ (זוהר פ' יתרו פח: וע'

כָּל הָרְצוֹנוֹת בְּשֹׁרֶשׁ הָרָצוֹן, שֶׁשָּׁם הוּא בְּחִינַת

הוּא עַל־יְדֵי חָכָם גָּדוֹל שֶׁבִּקְּדֻשָּׁה, שֶׁיָּכוֹל לְקַשֵּׁר

ז וְהַכְנָעָתָם שֶׁל אֵלּוּ הַחַיּוֹת רָעוֹת, חַכְמֵי הַטֶּבַע,

7. Overcoming these wild animals, the deterministic
scientists, is through a great and holy sage. He is
able to bind all wills to the root of Divine Will,
which conceptually is the level at which Moshe
passed away, as is known (Zohar II, p.88b). This is
the Brow of Ratzon, as in “and it shall be on his
brow to bring them ratzon” (Exodus 28:38). He
must bind all the wills of this world to the root of
Divine Will. This strengthens , and it overcomes and
refutes the ideology of the deterministic scientists
who heretically deny Divine Will.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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הַנֶּאֱמָר בְּגָלְיַת, הַיְנוּ בְּחִינַת מֵצַח הַנָּחָשׁ הַנַּ…

(שמואל א י״ז:ו׳): וּמִצְחַת נְחֹשֶׁת עַל רַגְלָיו,

חָכְמַת הַטֶּבַע הוּא בְּחִינַת מֵצַח הַנָּחָשׁ, בְּחִינַת

חָכְמַת הַטֶּבַע, כִּי כָל דָּבָר יֵשׁ לוֹ שֹׁרֶשׁ, וְשֹׁרֶשׁ

כְּנֶגֶד זֶה יֵשׁ בְּחִינַת מֵצַח הַנָּחָשׁ, שֶׁהוּא שֹׁרֶשׁ

אַךְ

However, opposing [the Brow of Ratzon] is the
Serpent’s Brow, which is the root of determinism.
For everything has its root, and the root of
determinism is MeTZaCh haNaChaSh (the
Serpent’s Brow). This is alluded to in what was said
of Goliath: “[He had] MiTZChat NeChoShet
(greaves of copper) on his legs” (1 Samuel
17:6)—i.e., the aforementioned concept of the
Serpent’s Brow. Goliath was a heretic. He wanted to
demonstrate that all causality is dictated by nature,
God forbid, this being the concept of the Serpent’s
Brow.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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וְיֵשׁ שֶׁנִּכְנָס בְּחִינַת מֵצַח הַנָּחָשׁ, שֹׁרֶשׁ …

בְּחָכְמָתוֹ, שֶׁהַכֹּל עַל פִּי הַטֶּבַע, חַס וְשָׁלוֹם.

הַנָּחָשׁ, שֶׁהוּא שֹׁרֶשׁ חָכְמַת הַטֶּבַע, וְהוּא מַרְאֶה

דְּהַיְנוּ עַל־יְדֵי אִישׁ פְּרָטִי, שֶׁיּוֹנֵק חָכְמָתוֹ מִמֵּצַח

וְלִפְעָמִים מִתְגַּבֵּר בְּחִינַת מֵצַח הַנָּחָשׁ בְּפֹעַל,

Now, there are times when the influence of the
Serpent’s Brow becomes the more dominant. Some
individual draws his wisdom from the Serpent’s
Brow, the root of determinism, and demonstrates
through his wisdom that everything is due to natural
causality, God forbid. Occasionally, the Serpent’s
Brow, the root of determinism, enters [the mind of]
the holy sage. This wisdom of the Serpent’s Brow
begins to engage him in the analysis of one deep
issue after another, until he enters into a particularly
subtle analysis such that it threatens to blemish the
root of Divine Will, God forbid, and introduce
heresy there, God forbid, as if there is no Divine
Will at all, God forbid.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan II, Lesson 4, segment 11.19 Supports thesis ���

רָצָה לְהִתְגַּבֵּר גַּם בְּשֹׁרֶשׁ הָרָצוֹן, לְהַטִּיל פ…

כִּי שָׁם חֶלְקַת מְחֹקֵק סָפוּן, כִּי מֵצַח הַנָּחָשׁ

לִבְלֹעַ הַסְּפִינָה, בְּחִינַת שֹׁרֶשׁ הָרָצוֹן, בְּחִינַת:

בְּחִינַת מֵצַח הַנָּחָשׁ, שֹׁרֶשׁ חָכְמַת הַטֶּבַע, וְרָצָה

אֲתָא תַּנִּינָא קָא בָּעֵי בָּלַע לִסְפִינְתָּא, הַיְנוּ שֶׁבָּא

The sea serpent approached, wanting to swallow the
ship— In other words, the Serpent’s Brow, the root
of determinism, came and wanted to swallow the
sefinta, the root of Divine Will, as in “for there the
lawgiver’s plot is safun.” The Serpent’s Brow
wanted to also overpower the root of Divine Will
and inject blemish and heresy there, God forbid.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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שֶׁלָּהֶם וְכַיּוֹצֵא. אֲבָל הֶחָכָם שֶׁהוּא בִּבְחִינַ…

כִּי יֵשׁ לָהֶם הֲנָאָה מִזֶּה, כְּדֵי לְהַחֲזִיק דַּעַת וָשֶׁקֶר

הַחֲכָמִים שֶׁאוֹחֲזִים בְּחָכְמַת הַטֶּבַע לַהֲנָּאָתָם,

כִּי חַכְמֵי הַטֶּבַע שֶׁהֵם בְּחִינַת חַיּוֹת רָעוֹת הֵם

יֵשׁ חִלּוּק בֵּין הַחַיּוֹת רָעוֹת וּבֵין הַמֵּצַח הַנָּחָשׁ,

14. There is a difference between the wild animals
and the Serpent’s Brow. The deterministic scientists
likened to wild animals are those scholars who
adhere to determinism for personal benefit. It is the
pleasure they get from this [ideology] that causes
them to hold fast to their point of view and
falsehood and the like. But the scholar who is
likened to the Serpent’s Brow is wicked and
heretical without any personal benefit. He gets no
pleasure from his wisdom. On the contrary, he is {a
“devout” villain, because he is} wicked and
heretical without any ulterior motive.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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לוֹ רְשׁוּת לְפִי מַדְרֵגָתוֹ, בִּבְחִינַת (חגיגה יג…

שֶׁיֵּשׁ לוֹ, שֶׁלֹּא יִהְיֶה מְשׁוֹטֵט הַמֹּחַ בַּמֶּה שֶׁאֵין

וְשִׂכְלוֹ, שֶׁלֹּא לְהַנִּיחַ אֶת הַמֹּחַ לָצֵאת חוּץ לַגְּבוּל

שֶׁצָּרִיךְ כָּל אֶחָד וְאֶחָד לְצַמְצֵם אֶת מֹחוֹ

וְזֶה בְּחִינַת שַׁדַּי שֶׁל תְּפִלִּין, זֶה בְּחִינַת הַצִּמְצוּם,

This is also the concept of the Shadai of tefilin, the
concept of constriction. Every person has to reign in
his mental faculties, not allowing the mind to go
beyond his limit. This is so that the mind does not
roam where it has no permission to go according to
his level, as in: Do not inquire into that which is too
wondrous for you; into that which is concealed from
you do not investigate (Chagigah 13a). This is
Shadai /constriction: ShaDaI—in Whose Godliness
yeSh DaI (there is enough) for every creature
(Rashi, Genesis 17:1). In other words, every created
being has his dai and limit in His blessed Godliness.
One is permitted to extend one’s intellectual pursuits
only up to that boundary, no further. For the limit
and restriction of each person’s intellectual pursuit
is according to his measure [of worthiness]. Even in
the realms of holiness, one is forbidden to go
beyond one’s limits, as in: Do not inquire about that
which is too wondrous for you…; the idea of “lest
they break through to God in order to see…”
(Exodus 19:21).

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY
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Likutei Moharan II, Lesson 5, segment 15.25 Supports thesis ���

כִּי אֲזַי זוֹכֶה לְהַשִּׂיג אֲפִלּוּ מַה שֶּׁהוּא ל…

לוֹ יִתְבָּרַךְ אֵיזֶה נַחַת, אֲזַי הוּא טוֹבָה לְהַמֹּחִין,

וְטִיט בִּשְׁבִיל עֲבוֹדָתוֹ יִתְבָּרַךְ, כְּדֵי לַעֲשׂוֹת

עַד שֶׁמְּסַלֵּק כָּל חָכְמָתוֹ וּמַשְׁלִיךְ עַצְמוֹ לְרֶפֶשׁ

וַאֲזַי כְּשֶׁאַהֲבָתוֹ חֲזָקָה כָּל־כָּךְ לְהַשֵּׁם יִתְבָּרַךְ,

And so, when one’s love for God is so strong that he
sets aside all his wisdom and throws himself in mud
and mire for His worship and to give Him a bit of
nachat, it benefits the intellects. This is because he
then merits entering into the mystery of even that
which is beyond the intellects, that which even
Moshe could not enter into the mystery of in his
lifetime—namely, the concept of “the righteous
suffer and the wicked prosper” (see Berakhot 7a).
This suggests a perversion of mishpat, for it appears
to be a miscarriage of the law, God forbid, and even
Moshe failed to enter into the mystery of this while
he was alive.

Note: Draws a boundary around human intellect.

Labels: LIMITS_OF_HUMAN_INTELLECT
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כִּי הוּא מְחֻיָּב רַק לַעֲשׂוֹת אֶת שֶׁלּוֹ, דְּהַיְנוּ ע…

וְאָסוּר לוֹ לִשְׁאֹל שׁוּם טַעַם וַחֲקִירָה עַל עֲבוֹדָתוֹ,

עֶבֶד, שֶׁאֵין לוֹ רַק לַעֲשׂוֹת עֲבוֹדָתוֹ שֶׁנָּתְנוּ לוֹ,

כְּמוֹ בֵּן (ע' זוהר בהר קי"א:), וְיֵשׁ בְּחִינַת

כִּי יֵשׁ בְּחִינַת בֵּן, שֶׁהוּא מְחַפֵּשׂ בְּגִנְזַיָּא דְּמַלְכָּא

For there is the concept of “son,” one who searches
in the King’s treasuries as would a son (see Zohar
III, 111b), and there is the concept of “slave,” one
who serves merely as he is told to, and is forbidden
to inquire after the reasons for his toiling because he
is obliged to do his duty, i.e., the work he has been
given to carry out.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY
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נִסְתֶּרֶת וְנֶעְלֶמֶת שָׁם, כִּי כְּשֶׁעוֹשֶׂה עֻבְדּ…

חָכְמוֹת, כִּי זֶה בְּחִינַת סִתְרֵי תּוֹרָה, שֶׁהַתּוֹרָה

עַבְדוּת לְעָבְדוֹ יִתְבָּרַךְ בְּעֻבְדּוֹת בִּתְמִימוּת, בְּלִי

הַחָכְמוֹת וּלְהִתְנַהֵג בִּפְשִׁיטוּת, לַעֲשׂוֹת מַעֲשֵׂה

וּבֶאֱמֶת הוּא דָּבָר גָּדוֹל מְאֹד לְהַשְׁלִיךְ מֵאִתּוֹ כָּל

It is truly a very great thing to discard all one’s
sophisticated ideas and conduct oneself with
simplicity, serving like a slave in order to serve God
with purity, without any sophisticated ideas. This
relates to the mysteries of Torah, in which the Torah
is hidden and concealed. In actual fact, the simple
acts one performs certainly contain very exalted
Torah, though this is not known. It follows, that the
Torah they contain is hidden and concealed—i.e.,
the concept of Torah mysteries.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT
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עֲשִׂיּוֹת וְעֻבְדּוֹת בִּפְשִׁיטוּת נַעֲשֶׂה תִּקּוּן הַמִּשְׁפָּט:

וַיִּגֶל כַּמַּיִם מִשְׁפָּט, כַּנַּ"ל. נִמְצָא שֶׁעַל יְדֵי

הַמִּשְׁפָּט שֶׁנָּפַל אֲלֵיהֶם, שֶׁיִּתְתַּקֵּן בִּבְחִינַת:

בְּחִינַת: וַיִּגֶל כַּמַּיִם מִשְׁפָּט, הַיְנוּ שֶׁיַּבִּיעוּ וְיַחְזְרוּ

וְזֶהוּ: אַבַּע מֵימָךְ,

This is the meaning of “Let your waters gush forth,”
as in “Let mishpat well up like water.” In other
words, they should gush forth and return the mishpat
that has fallen to them, so that it might be rectified,
as in “Let mishpat well up like water.” It follows,
that performing deeds and acts of service with
simplicity rectifies mishpat.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT
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הֵם הֵם רַב טוֹב הַצָּפוּן וְטָמוּן וְסָתוּם מֵעֵין כֹּ…

ל״א:כ׳): מָה רַב טוּבְךָ אֲשֶׁר צָפַנְתָּ לִירֵאֶיךָ, כִּי

בְּחִינַת שַׁעֲשׁוּעַ עוֹלָם הַבָּא, זֶה בְּחִינַת (תהילים

אֲשֶׁר לֹא נֵדַע. כִּי הַשָּׂגוֹת אֵלּוּ הַמַּקִּיפִים, שֶׁהֵם

וְזֶה בְּחִינַת תַּכְלִית הַיְדִיעָה, כִּי תַּכְלִית הַיְדִיעָה

And this is the culmination of knowledge. For the
culmination of all knowledge is when one realizes
that one knows nothing. This is because attaining
these makifim, the delight of the World to Come, is
the concept of “How abundant is Your good that
You have stored away for those who fear You”
(Psalms 31:20). They are the abundant good that is
stored away, concealed and hidden from all eyes.
This is the meaning of “Mah (How) abundant is
Your good”—specifically mah. For these
[perceptions] are the concept of mah, as in “Mah
(What) did you see? Mah did your investigating
achieve?” This is: The culmination of all knowledge
is when one realizes that one knows nothing.
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Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY
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הַשָּׂגָה שֶׁל מָה, בְּחִינַת: מֶה חָמִית מַה פִּשְׁפ…

יוֹדְעִים כְּלָל בִּידִיעָתוֹ יִתְבָּרַךְ, שֶׁזֶּה בְּחִינַת

וְצָרִיךְ הַצַּדִּיק לְהַרְאוֹת לְדָרֵי מַעְלָה, שֶׁאֵינָם

הָעֶלְיוֹן וְעוֹלָם הַתַּחְתּוֹן, בְּחִינַת שָׁמַיִם וָאָרֶץ,

כִּי יֵשׁ דָּרֵי מַעְלָה וְיֵשׁ דָּרֵי מַטָּה, דְּהַיְנוּ עוֹלָם

This is because there are those who “dwell above”
and those who “dwell below,” namely, the upper
world and the lower world, the concept of heaven
and earth. The tzaddik has to show those who dwell
above that they really know nothing about the
Blessed One. This is the insight of mah, as in “Mah
did you see? Mah did your investigating
achieve?”—the concept of “Ayeh (Where is) the
place of His glory?”

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY
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בְּכָל אֶחָד וְאֶחָד, בְּדָרֵי מַעְלָה וְדָרֵי מַטָּה, בָּעֶ…

הַנַּ"ל, דְּהַיְנוּ שֶׁיֵּדַע אֵיךְ לְדַבֵּר וְלִלְמֹד וּלְהָאִיר

עִקָּר שְׁלֵמוּתוֹ – כְּשֶׁיֵּשׁ לוֹ שְׁנֵי הַבְּחִינוֹת

כֵּן עִנְיָן זֶה בְּבֵאוּר יוֹתֵר קְצָת. וְהַכְּלָל – שֶׁהַצַּדִּיק,

[וְעַיֵּן לְקַמָּן (סי' ס"ח), שָׁם מְבֹאָר גַּם

{See below (Likutey Moharan II, 68), where this
same matter is explained in somewhat greater detail.
The principle is that ultimate perfection for the
tzaddik is when he possesses both of the
aforementioned concepts—i.e., he knows how best
to speak with, teach and shine into each person
individually, into those who dwell above as well as
those who dwell below, in the upper as well as the
lower, “in heaven and on the earth.” These
correspond to the great and small. For those whose
level is great, the spiritual elite, who dwell above,
the tzaddik must be able to show and reveal to them
that they as yet know nothing about God—“What
did you see? What did your investigating achieve?”
This is the teaching and insight that he must shine
and instill into those whose level is great, who dwell
above.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan II, Lesson 7, segment 8.15 Supports thesis ���
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הַבֵּן, הַשָּׂגַת דָּרֵי מַעְלָה. וְהַשָּׂגָה שֶׁל מְל…

בְּחִינַת: כִּי לֹא יִרְאַנִי הָאָדָם – זֶה בְּחִינַת הַשָּׂגַת

חָמִית מַה פִּשְׁפַּשְׁתְּ, בְּחִינַת: אַיֵּה מְקוֹם כְּבוֹדוֹ,

וְדָרֵי מַטָּה, הַיְנוּ הַהַשָּׂגָה שֶׁל מָה, בְּחִינַת: מֶה

נִמְצָא שֶׁבֵּן וְתַלְמִיד הֵם בְּחִינוֹת דָּרֵי מַעְלָה

It follows, that son and disciple are synonymous
with those who dwell above and those who dwell
below. In other words, the insight of mah, as in
“Mah did you see? Mah did your investigating
achieve?”—as in “Where is the place of His glory?”
and “for no human shall see Me”—is the insight of
the son, of those that dwell above. And the insight
which is “the whole earth is filled with His glory,”
as in “I beheld the Lord,” corresponds to the insight
of the disciple, of those that dwell below. For the
son is derived entirely from the father’s mind and so
merits his father’s insight exactly—i.e., the concept
of mah, which is the insight of the teacher-sage of
the generation, as discussed above. But the disciple
receives only the insight of those who dwell below,
which is “the whole earth is filled with His glory,”
as discussed above.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan II, Lesson 8, segment 12.3 Counters thesis ���

עַל־יְדֵי הַנְּשִׁימָה שֶׁל הָרֵאָה. גַּם עַל־יְדֵי הַנ…

וְהָרֵאָה הִיא מַעֲלָה שַׁמְנוּנִית הַגּוּף אֶל הַמֹּחַ

כִּי הַשֵּׂכֶל דּוֹלֵק כְּמוֹ נֵר עַל־יְדֵי שַׁמְנוּנִית הַגּוּף,

עִקָּר הַדַּעַת וְהַמֹּחִין הוּא עַל־יְדֵי שַׁמְנוּנִית הַגּוּף.

שְׁלֵמוּת הַדַּעַת הַנַּ"ל הוּא בִּבְחִינַת הָרֵאָה, כִּי

The aforementioned perfected daat is conceptually
related to the lungs. This is because the daat and the
mentalities are mainly produced by the body’s fatty
substances. The breathing of the lungs raises these
fatty substances to the brain, enabling the intellect to
burn like a lit lamp. Breathing also maintains all the
body’s fatty substances, which are essential for the
intellect’s existence. The mentalities are therefore
referred to as the soul, as in “the NeShaMaH (soul)
from the Almighty enables them to understand” (Job
32:8). For more than anything else, it is NeShiMaH
(breathing) that ensures the proper functioning of
the mind and daat. This is the concept of “The soul
of man is the lamp of God” (Proverbs 20:27). The
intellect is a lamp lit by means of the body’s fatty
substances, which are maintained and raised to the
mind through the breathing of the lungs. It follows,
that daat’s existence is due primarily to the lungs.

Note: Counterbalance: positively values holy intellect/wisdom/daat.



Likutei Moharan — Annotated Edition  ·  Page 89

Labels: COUNTER_POSITIVE_INTELLECT

Likutei Moharan II, Lesson 9, segment 2.1 Supports thesis ���

בְּחִינַת (שמות י״ט:כ״ד): פֶּן יֶהֶרְסוּ לַעֲלוֹת …

בְּיוֹתֵר חוּץ מִן הַמִּדָּה, שֶׁזֶּה בְּחִינַת הֲרִיסָה,

שֶׁמְּנַשֵּׁב בְּהָאָדָם בְּחִינַת רוּחַ סְעָרָה, וּמַבְעִירוֹ

הָאֵשׁ מְאֹד חוּץ מִן הַמִּדָּה. כְּמוֹ־כֵן לִפְעָמִים יֵשׁ

לִפְעָמִים, כְּשֶׁמְּנַשֵּׁב רוּחַ סְעָרָה, אֲזַי הוּא מַבְעִיר

אַךְ

2. However, at those times when a stormwind
blows, it causes the fire to burn out of control.
Similarly, there are times when a stormwind blows
inside a person and causes him to burn out of
control. This is the concept of harisah (destruction),
as in “lest y’ harsu (they break through) toward
God…” (Exodus 19:21). As [the Sages teach]: Do
not inquire into that which is too wondrous for you
(Chagigah 13a). It is forbidden to break through to
ascend to God in a manner unsuited to one’s
[spiritual] level. Therefore, when a person sees that
he is excessively passionate, beyond measure, he
knows that this [stems from] the concept of a
stormwind.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY

Likutei Moharan II, Lesson 12, segment 1.2 Supports thesis ���

כְּבוֹד הַשֵּׁם יִתְבָּרַךְ יַעֲשֶׂה, וְאִם לָאו – לָאו, ו…

לְהַשְׁגִּיחַ כְּלָל עַל כְּבוֹד עַצְמוֹ. רַק אִם יֵשׁ בָּזֶה

דָּבָר שֶׁעוֹשֶׂה, שֶׁיִּהְיֶה שָׁם הַשֵּׁם יִתְבָּרַךְ, וְלִבְלִי

וּבִפְשִׁיטוּת, בְּלִי שׁוּם חָכְמוֹת, וּלְהִסְתַּכֵּל בְּכָל

וְעִקָּר הַיַּהֲדוּת הוּא רַק לֵילֵךְ בִּתְמִימוּת

The essence of Judaism is to conduct oneself solely
with innocence and simplicity, without any
sophistication. A person has to ascertain that God is
present in whatever he does, without any concern
whatsoever for his own esteem. He should do it only
if it brings glory to God; but if not, not. This way he
will certainly never stumble.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 12, segment 1.3 Supports thesis ���

הַנְּפִילָה וְהַיְרִידָה הִיא תַּכְלִית הָעֲלִיָּה.

וּמְהַרְהֵר אַחַר הַשֵּׁם יִתְבָּרַךְ, אַף־עַל־פִּי־כֵן

מְאֹד, רַחֲמָנָא לִצְלָן, שֶׁנּוֹפֵל לִסְפֵקוֹת וְהִרְהוּרִים,

חַס וְשָׁלוֹם, לִסְפֵקוֹת, וְיֵשׁ שֶׁנְּפִילָתוֹ גְּדוֹלָה מְאֹד

וַאֲפִלּוּ כְּשֶׁנּוֹפֵל,

And even when he falls into doubts, God
forbid—and one’s descent can be extremely great,
may the Merciful One spare us, so that one falls into
doubts and heretical thoughts and even questions
God—even so, the downfall and descent is for the
sake of the ascent [that follows].
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Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan II, Lesson 12, segment 1.11 Supports thesis ���

מְאֹד מִכְּבוֹדוֹ יִתְבָּרַךְ, וְשׁוֹאֵל וּמְבַקֵּשׁ א…

וַאֲזַי מַתְחִיל לְהִסְתַּכֵּל עַל עַצְמוֹ, וְרוֹאֶה שֶׁרָחוֹק

וְנוֹפֵל לִסְפֵקוֹת וְהִרְהוּרִים וּבִלְבּוּלִים גְּדוֹלִים,

אֵלּוּ, דְּהַיְנוּ לִבְחִינַת מְקוֹמוֹת הַמְטֻנָּפִים,

כְּשֶׁאָדָם נוֹפֵל, חַס וְשָׁלוֹם, לִבְחִינַת מְקוֹמוֹת

וְעַל־כֵּן

Therefore, when a person falls into places of this
sort, God forbid—i.e., into the “filthy places,”
falling into doubts, heresy and great confusion—if
he then begins examining himself and sees that he is
very far from God’s glory—and as a consequence of
his seeing himself far from His glory, having fallen
into such places, God spare us, he asks and seeks,
“Where is the place of His glory?”—this, this, is the
essence of his rectification and ascent, as in the
concept brought in the writings: “The descent is for
the sake of the ascent [that follows].”

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan II, Lesson 12, segment 1.13 Supports thesis ���

וְהָעוֹלֶה עַל רוּחֲכֶם – שֶׁעוֹלָה מְכַפֵּר הַהִרְהוּר.

זִכְרוֹנָם לִבְרָכָה (מ"ר ויקרא פ"ז), כְּמוֹ שֶׁכָּתוּב:

שֶׁמְּכַפֵּר עַל הִרְהוּר הַלֵּב, כְּמוֹ שֶׁאָמְרוּ רַבּוֹתֵינוּ

וְזֶה בְּחִינַת קָרְבָּן עוֹלָה,

And this is the concept of the olah sacrifice, which
comes to atone for the heart’s heretical thoughts. As
our Sages, of blessed memory, taught: It is written
(Ezekiel 20:32), “that which OLeH (rises up) into
your mind”—that the OLaH (burnt-offering) atones
for thoughts (VaYikra Rabbah 7:3).

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan II, Lesson 12, segment 2.3 Supports thesis ���

וּבָזֶה בְּעַצְמוֹ מְחַיֶּה עַצְמוֹ בִּמְקוֹם נְפִילָתוֹ,

נִסְתָּר וְנֶעְלָם, וְעַל־כֵּן מְבַקְּשִׁין אַיֵּה מְקוֹם כְּבוֹדוֹ.

עַל־כָּל־פָּנִים שֶׁיֵּשׁ אֱלוֹקַ יִתְבָּרַךְ, רַק שֶׁהוּא

כְּשֶׁמְּבַקְּשִׁין אַיֵּה מְקוֹם כְּבוֹדוֹ, נִמְצָא שֶׁיּוֹדְעִין

אֲבָל תֵּכֶף

But the moment a person asks, “Ayeh is the place of
His glory?” it indicates that he at least knows that
God exists; only that He is concealed and hidden,
and this is why he inquires, “Where is the place of
His glory?” And with this in itself he revives himself
in the place to which he has fallen.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY
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Likutei Moharan II, Lesson 15, segment 1.4 Supports thesis ���

בְּעַצְמָן אֵינָם מְדַבְּרִים גְּדוֹלוֹת, וּמִת…

טוֹבִים, אֵין לָהֶם שׁוּם כֹּחַ, מֵאַחַר שֶׁהַצַּדִּיקִים

עוֹבְדֵי ה' בִּפְשִׁיטוּת, בְּתוֹרָה וּתְפִלָּה וּמַעֲשִׂים

בִּגְדוֹלוֹת וְנִפְלָאוֹת כַּנַּ"ל. כִּי מִצַּדִּיקִים פְּשׁוּטִים,

עִקָּר יְנִיקָתָם – רַק מִצַּדִּיקִים כָּאֵלּוּ שֶׁהוֹלְכִים

אֲבָל

Nevertheless, in the main their sustainment comes
from none other than tzaddikim such as those whose
way it is [to speak of] great accomplishments and
miracles. For from the ordinary tzaddikim—those
who worship God simply, through Torah, prayer and
good deeds—they gain no strength. This is because
these tzaddikim do not speak of extraordinary
accomplishments, but conduct themselves with
simplicity and unaffected worship. Therefore, the
falsehood and self-importance of [the charlatans]
have hardly any attachment to them. And although it
is also possible to find a few charlatans of this
sort—e. g., those charlatans who sit wrapped in tallit
and tefilin all day long—even so, their ability to
deceive people is considerably less than those who
boast of extraordinary accomplishments.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 15, segment 2.4 Supports thesis ���

בִּפְשִׁיטוּת, אֵין לָהֶם יְנִיקָה וְכֹחַ, כַּנַּ"ל:

אֲבָל מֵאֵלּוּ הָעוֹסְקִים בַּתּוֹרָה תָּמִיד וּמִתְנַהֲגִים

הַצַּדִּיקִים הַגְּדוֹלִים, הַהוֹלְכִים בִּגְדוֹלוֹת כַּנַּ"ל,

עִקָּר כֹּחַ יְנִיקַת הַשַּׁקְרָנִים הַנַּ"ל הוּא רַק מֵאֵלּוּ

אֲבָל

Nevertheless, the aforementioned charlatans’ main
sustaining power comes from none other than these
great tzaddikim whose way it is [to speak] of great
accomplishments. But from those who constantly
study Torah and conduct themselves simply, they
gain no sustenance and strength, as mentioned
above.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 15, segment 3.2 Supports thesis ���
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שְׁתִיקָה. כִּי אֵין יוֹצֵא מִפִּיו גְּדוֹלוֹת וְנִפְלָא…

וְאֵינוֹ מְדַבֵּר גְּדוֹלוֹת, וְכָל עֲבוֹדָתוֹ הוּא בִּבְחִינַת

כְּגָמֻל עֲלֵי אִמּוֹ; כִּי הוּא מִתְנַהֵג בִּפְשִׁיטוּת,

קל״א:א׳): וְלֹא הִלַּכְתִּי בִּגְדֹלוֹת וְנִפְלָאוֹת

– זֶה בְּחִינוֹת הַצַּדִּיק הַפָּשׁוּט, בִּבְחִינַת (תהילים

גַּמְלָא

Gamla— This alludes to the ordinary tzaddik, as in
“nor did I pursue things too great or too wondrous
for me… like a nursing child at its mother’s side”
(Psalms 131:1, 2). For he conducts himself with
simplicity and does not boast of great
accomplishments All his devotions are the concept
of silence, because he does not speak of great
accomplishments and wonders, but instead is “like a
GaMuL (nursing child) at its mother’s side”—i.e.,
the concept of GaMLa.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 19, segment 1.1 Supports thesis ���

הַשֵּׁם בִּתְמִימוּת גָּמוּר, בְּלִי שׁוּם חָכְמוֹת כְּלָל.

עִקָּר הַתַּכְלִית וְהַשְּׁלֵמוּת הוּא רַק לַעֲבֹד

The ultimate goal and perfection is nothing other
than to serve God with absolute simplicity, without
any cleverness whatsoever.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 19, segment 1.7 Supports thesis ���

זֶה כָּל הָאָדָם – הַיְנוּ כִּי זֶה יָכוֹל כָּל אָדָם לְקַיֵּ…

בְּעֻבְדָּא וְכוּ' בִּפְשִׁיטוּת כַּנַּ"ל. וְזֶה שֶׁסִּיֵּם: כִּי

וּפְשִׁיטוּת, לְיִרְאָה אֶת ה' וּלְקַיֵּם מִצְווֹתָיו

יְרָא וְאֶת מִצְוֹתָיו שְׁמוֹר; שֶׁזֶּהוּ בְּחִינַת תְּמִימוּת

וְזֶהוּ: סוֹף דָּבָר הַכֹּל נִשְׁמָע, אֶת הָאֱלֹֹקִים

And this is: “Ultimately, all things having been
considered: Fear the Lord and keep His
commandments!” This is the concept of simplicity
and straightforwardness; to fear God and fulfill his
mitzvot, with deeds… with straightforwardness.
Thus, he concludes: “For this is all mankind”—in
other words, this is something all mankind can
fulfill and through it attain the ultimate goal,
because the main thing is “Fear the Lord….” Every
person can therefore attain the ultimate goal,
because this is something all mankind can fulfill.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT
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נִכְנָס לְקַטְנוּת, וְעַל־כֵּן בְּהֶכְרֵחַ שֶׁיֵּשׁ בָּזֶה דַּעַת,

שֶׁיִּהְיֶה הַהַכְנָעָה בִּפְשִׁיטוּת, כִּי אִם־כֵּן הוּא

דְּקַטְנוּת לְמֹחִין דְּגַדְלוּת, וְאִם־כֵּן אִי אֶפְשָׁר

עַצְמֵנוּ בַּעֲבוֹדוֹת וּבִתְפִלָּה כְּדֵי לָצֵאת מִמֹּחִין

כִּי הֲלֹא כַּמָּה אָנוּ מְיַגְּעִין

Do we not exhaust ourselves in devotions and prayer
in order to go from constricted consciousness to
expanded consciousness? That being the case, it is
impossible that meekness is meant literally. For if
that were so, a person would enter into constricted
consciousness. It must therefore be that this involves
daat.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 32, segment 1.4 Supports thesis ���

לְהִתְקָרֵב לְהַשֵּׁם יִתְבָּרַךְ. כִּי יָרָבְעָם בֶּן נְבָט,…

וְשָׁלוֹם, מִתְפַּשְּׁטִין בָּעוֹלָם, לֹא הָיָה אֶפְשָׁר כְּלָל

יִתְבָּרַךְ. כִּי יֵשׁ הַרְבֵּה סִפְרֵי מִינִין, שֶׁאִם הָיוּ, חַס

זֹאת, לֹא הָיָה אֶפְשָׁר לָנוּ כְּלָל לְהִתְקָרֵב לְהַשֵּׁם

אַךְ הוּא טוֹבָה לְהָעוֹלָם, כִּי אִם לֹא הָיָה

Nevertheless, this is beneficial for the world, for if
this were not the case, it would be utterly impossible
for us to get close to God. This is because there are
very many heretical books which, if they were
disseminated, God forbid, it would be utterly
impossible to get close to God. For example,
Yeravam ben Nevat made two golden calves and
said, “This is your God, O Israel!” (1 Kings 12:28),
leading all the Jews to stray after them. Is it even
conceivable that he could mislead so many people
with such foolishness as the worshipping of calves?
Rather, this surely involved an extremely profound
heresy. And so if, God forbid, God forbid, may the
Merciful One spare us, a single page of those books
was extant, God forbid, people would be greatly
distanced from God and it would be utterly
impossible to get close to Him. This is why it is
beneficial that the aforementioned holy books
disappear or are burned.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan II, Lesson 32, segment 5.4 Supports thesis ���
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שִׂנְאָה וְתַחֲרוּת בֵּין יִשְׂרָאֵל וְכוּ', עַל אַחַת כַּ…

לְהַטִּיל שָׁלוֹם וְכוּ', סִפְרֵי הַמִּינִין שֶׁהֵם מַטִּילִין

הַקְּדוֹשִׁים הַנַּ"ל, אָמְרָה תּוֹרָה יִמָּחֶה בִּשְׁבִיל

וּמָה שְׁמִי שֶׁנִּכְתַּב בִּקְדֻשָּׁה, שֶׁהוּא הַסְּפָרִים

קַל־וָחֹמֶר לְמַעְלָה (כשארז"ל שבת קטז):

וַאֲזַי נוֹשְׂאִין

Then an a fortiori argument is employed on high: If
about “My Name, which was written in holiness,”
i.e., the aforementioned holy books, the Torah states
“[it] should be erased” in order to induce marital
harmony… how much more so should the books of
heretics, which instigate enmity and discord
between Israel…, be erased, destroyed and uprooted
from the world—people’s recollection of them
should be erased and uprooted. It follows, that the
loss of the holy books results in benefit, for the
books of the heretics are destroyed and uprooted and
it is then possible to draw closer to God. Amen.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan II, Lesson 40, segment 3.1 Supports thesis ���

לְהַרְגִּישׁ אָז טַעַם אֶרֶץ־יִשְׂרָאֵל, כִּי עַל־יְדֵי־ז…

אֵצֶל צַדִּיק אֲמִתִּי עַל רֹאשׁ־הַשָּׁנָה, הוּא מְחֻיָּב

כְּשֶׁפּוֹגֵעַ וּמִתְוַעֵד יַחַד עִם אָדָם שֶׁהָיָה

בִּפְרָט מִי שֶׁטָּעַם טַעַם הָאֱמֶת שֶׁל אֶרֶץ־יִשְׂרָאֵל,

מִי שֶׁיֵּשׁ לוֹ תַּאֲוָה וְהִשְׁתּוֹקְקוּת לְאֶרֶץ־יִשְׂרָאֵל,

נִמְצָא,

3. It follows, that whoever desires and yearns for the
Land of Israel, particularly someone who has tasted
the real taste of the Land of Israel, when he meets
and speaks with a person who was by a true tzaddik
for Rosh HaShanah, he will of necessity experience
that taste of the Land of Israel. This is because
through that man, that air, too, becomes the Land of
Israel, as mentioned above. And it is right that he
now becomes aroused with longing and yearning for
the Land of Israel, each person according to his
level—the main thing being that it is with sincerity
and unassumingness.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT
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מִלִּבּוֹ, הַיְנוּ שֶׁהוּא בְּעַצְמוֹ מַאֲמִין וְאֵינוֹ כּוֹפֵ…

כְּפִירָה וְאֶפִּיקוֹרְסוּת, אַף־עַל־פִּי שֶׁאֵינוֹ אוֹמְרָם

וּמֵחֲמַת זֶה צָרִיךְ לִזָּהֵר מְאֹד מִדִּבּוּרִים שֶׁל

בְּעַצְמוֹ אֱמוּנָה, וְגַם עַל־יְדֵי־זֶה בָּאִים לֶאֱמוּנָה.

הַיְנוּ עַל־יְדֵי שֶׁמְּדַבְּרִין הָאֱמוּנָה בַּפֶּה, זֶהוּ

In other words, the mouth speaking about faith is
itself faith! It also brings to faith. On account of this,
one must be extremely careful not to speak words of
Godlessness and heresy, even if he is not saying
them from the heart—i.e., he himself is a believer
and not a heretic, God forbid. Rather, he is repeating
the atheistic words which he heard in the name of
others, who are heretics, and he is mocking them.
Even so, he has to be extremely careful about this as
well, because these heretical words are damaging to
faith. It is also an absolute prohibition, because
concerning the Blessed One, it is forbidden to speak
derisively, even in jest.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan II, Lesson 44, segment 1.6 Supports thesis ���

שֶׁבְּכָל הַחָכְמוֹת, לִבְלִי לִהְיוֹת חָכָם כְּלָל. כִ…

בְּלִי שׁוּם חָכְמוֹת. וְזֶה הִיא הַחָכְמָה הַגְּדוֹלָה

וְלַעֲבֹד אֶת ה' בִּתְמִימוּת בִּפְשִׁיטוּת גָּמוּר

אַחַר כָּל הַחָכְמוֹת צָרִיךְ לְהַשְׁלִיךְ כָּל הַחָכְמוֹת

כָּל הַחָכְמוֹת, אֲפִלּוּ מִי שֶׁיּוֹדֵעַ חָכְמוֹת בֶּאֱמֶת,

וּבֶאֱמֶת, אַחַר

And in fact, ensuant of all the cleverness, even
someone who is genuinely wise must, after all the
cleverness, discard all the cleverness and serve God
with absolute simplicity and straightforwardness,
without any cleverness at all. This itself is the
greatest cleverness of all: Not to be at all clever. For,
in fact, there is no one at all in the world who is
clever, and ‘There is neither wisdom nor
understanding… against God’ (cf. Proverbs 21:30).
The main thing is this: The Compassionate One
desires the heart (Zohar III, 281b).

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 46, segment 3.3 Supports thesis ���
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וְהַמְּנִיעוֹת הַנַּ"ל, וְעַל־כָּל־פָּנִים הַשֵּׁם יִתְבָּרַךְ …

שֶׁמִּזֶּה בְּעַצְמוֹ יִפֹּל וְיִתְבַּטֵּל לְגַמְרֵי כָּל הַקֻּשְׁיוֹת

יִתְבָּרַךְ שׁוֹמֵעַ קוֹלוֹ וּפוֹנֶה לְצַעֲקָתוֹ. וְיָכוֹל לִהְיוֹת,

שֶׁבַּשָּׁמַיִם בְּקוֹל חָזָק מֵעִמְקֵי הַלֵּב, וַאֲזַי הַשֵּׁם

וַאֲזַי צָרִיךְ לִצְעֹק לְאָבִיו

And so he must cry out loudly, from the depths of
his heart, to his Father in heaven. God will heed his
voice and turn to his cry. And it may even happen
that from this itself all the aforementioned questions
and obstacles will collapse and be eliminated. In any
case, God hears his voice—which is his salvation.
Thus the letters of KuShYA are an acronym for
Shma YHVH Kolee Ekra (“O God, hear my voice
when I cry out”) (Psalms 27:7). When overcome by
difficult questions and heresy, he need only cry out
to God.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan II, Lesson 49, segment 1.2 Supports thesis ���

מְאֹד בְּלִי שִׁעוּר, כִּי בְּוַדַּאי לֹא יַעֲזֹב א…

אִם הוּא כְּמוֹ שֶׁהוּא. וְיִסְמֹךְ עַל רַחֲמָיו הַמְרֻבִּים

לְחַזֵּק עַצְמוֹ מְאֹד בַּעֲבוֹדָתוֹ בְכָל מַה שֶּׁיּוּכַל, אַף

רַחֲמָנוּת, וְהוּא רוֹצֶה מְאֹד בְּהָעוֹלָם. עַל־כֵּן צָרִיךְ

אַךְ הַשֵּׁם יִתְבָּרַךְ מָלֵא רַחֲמִים, וְכָל הָעוֹלָם מָלֵא

However, God is full of compassion, and the entire
world is filled with compassion, and He very much
wants the world. Therefore, a person has to give
himself great encouragement in his own service of
God by every possible means, even if he is as he is.
And he should rely on His limitless mercy, because
He will surely not abandon him even if he has
transgressed as he has. The past is gone, so the main
thing is that from here on he does not repeat his
actions. At the very least, let him do no wrong,
neither in thought nor deed. For the thoughts of such
people are also actions, because also in the World of
Action there is thought. Thus one has to refrain from
acting in deed and thought. And as for what happens
to him on its own, let him not be concerned or pay
any attention to it.

Note: Subordinates study or discourse to concrete practice.

Labels: PRACTICE_OVER_STUDY

Likutei Moharan II, Lesson 61, segment 1.1 Supports thesis ���

מְאֹד, וְאִי אֶפְשָׁר לְהָבִין זֹאת בְּשֵׂכֶל אֱנוֹשִׁי.

כַּמּוּבָא. וְזֶה הָעִנְיָן הוּא בֶּאֱמֶת דָּבָר נִפְלָא וְנֶעְלָם

הַשֵּׁם יִתְבָּרַךְ הוּא לְמַעְלָה מֵהַזְּמַן,

God is beyond time, as is brought. This matter is, in
truth, very amazing and mysterious. It is impossible
for the human mind to comprehend it.
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Note: Draws a boundary around human intellect.

Labels: LIMITS_OF_HUMAN_INTELLECT

Likutei Moharan II, Lesson 62, segment 1.6 Supports thesis ���

אֶת הָרַחֲמָנוּת, שֶׁאֲנַחְנוּ בְּעַצְמֵנוּ נְרַחֵם עָלֵ…

שֶׁלּוֹ הַנַּ"ל, רַק שֶׁהַשֵּׁם יִתְבָּרַךְ יִתֵּן בְּיָדֵינוּ

שֶׁלּוֹ, וְגַם אֵין אָנוּ יְכוֹלִין לְקַבֵּל אוֹתוֹ הָרַחֲמָנוּת

אֶת הָרַחֲמָנוּת, כִּי אֵין אָנוּ מְבִינִים הָרַחֲמָנוּת

אֲבָל אָנוּ מְבַקְּשִׁים, שֶׁיִּתֵּן וְיִמְסֹר בְּיָדֵינוּ

We, however, request that He give and put the
compassion in our hands, because we cannot
comprehend His compassion and are unable to bear
it [when] His compassion [is in the form of
suffering]. Rather, [we ask] that God put the
compassion in our hands so that we ourselves might
show ourselves compassion. And for us, the
compassion is straightforward: to be healed of the
illness and the like.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 78, segment 1.1 Supports thesis ���

בְּעִנְיַן הַנְהָגַת הַפְּשִׁיטוּת שֶׁל הַצַּדִּיק הָאֱמֶת. On the topic of the true tzaddik’s simple devotions:

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 78, segment 1.2 Supports thesis ���

חֻלִּין וְכַיּוֹצֵא, וְהוּא אָז בְּחִינַת אִישׁ פָּשׁוּט מַמָּשׁ:

וְאֵינוֹ מְגַלֶּה שׁוּם תּוֹרָה, וְעוֹסֵק בְּשִׂיחַת

פְּרָאסְטִיק), שֶׁמִּתְנַהֵג עַצְמוֹ בְּדַרְכֵי הַפְּשִׁיטוּת,

הַצַּדִּיק הָאֱמֶת הוּא אִישׁ פָּשׁוּט מַמָּשׁ, (שֶׁקּוֹרִין

הַיְנוּ כִּי לִפְעָמִים

At times, the true tzaddik is a genuinely ordinary
person (called prustik), comporting himself in the
ways of simplicity. He does not reveal any Torah
teachings, but engages in everyday conversations
and the like, and so then resembles a genuinely
ordinary person.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT
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רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה (מנחות צט): בִּטּוּל…

מִן הַחַיִּים אֲפִלּוּ רֶגַע קַלָּה. וְאַף־עַל־פִּי שֶׁאָמְרוּ

הִיא חַיֵּינוּ וְכוּ', וּמִי הוּא זֶה שֶׁיִּרְצֶה לִפְרֹשׁ עַצְמוֹ

לִפְרֹשׁ עַצְמוֹ מִן הַתּוֹרָה אֲפִלּוּ שָׁעָה קַלָּה, הֲלֹא

וְלִכְאוֹרָה זֶה הַדָּבָר קָשֶׁה מְאֹד, אֵיךְ אֶפְשָׁר

On the face of it, this is very perplexing: How can a
person separate himself from the Torah even for a
short while? Why, it is our life…. Who would want
to separate himself from life for even a brief
moment? Thus, although our Sages, of blessed
memory, said: Setting aside Torah perpetuates it
(Menachot 99b), still, who would want this—to be
absent from the Torah even though this is its
perpetuation? Cleaving to the Torah, which is life
and length of days, is nevertheless certainly even
better. Which person wants to separate from life
even for a single moment, particularly someone who
is fortunate to love the Torah and is extremely
diligent in Torah and much attached to it? More so
someone who has merited feeling some sweetness in
Torah, originating some insight, even a
straightforward explanation of Talmud and its
commentaries? And even more so a mystic,
particularly one who has merited entering the King’s
treasury, a privilege the mind cannot fathom. Thus,
how can he want to separate from the Torah for even
a short while?

Note: Draws a boundary around human intellect.

Labels: LIMITS_OF_HUMAN_INTELLECT

Likutei Moharan II, Lesson 78, segment 4.2 Supports thesis ���

בְּעֵת פְּשִׁיטוּתוֹ, בְּשָׁעָה שֶׁבּוֹדֵל מִן הַתּוֹרָה, ה…

עִקָּר קִיּוּם הָעוֹלָם עַל־יְדֵי חַסְדּוֹ לְבַד. וְהַצַּדִּיק

עֲשִׂיָּה שֶׁל מִצְוָה, שֶׁעַל־יָדוֹ יִתְקַיֵּם הָעוֹלָם, וְהָיָה

מִתְקַיֵּם רַק בְּחַסְדּוֹ, כִּי לֹא הָיָה עֲדַיִן תּוֹרָה וְשׁוּם

כִּי קֹדֶם קַבָּלַת הַתּוֹרָה הָיָה הָעוֹלָם

For prior to the receiving of the Torah, the world
existed solely through His kindness. There was as
yet no Torah and no mitzvah performance through
which to perpetuate the world. The world essentially
existed through His kindness alone. The tzaddik,
while in a state of simplicity, separate from the
Torah, receives life-force from that element [of
kindness].

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT
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לָהֶם נַחֲלַת גוֹיִם, כְּמוֹ שֶׁפֵּרֵשׁ רַשִׁ"י בַּפָּסוּ…

הוּא עַל־יְדֵי בְּחִינַת: כֹּחַ מַעֲשָׂיו הִגִּיד לְעַמּוֹ לָתֵת

פְּשִׁיטוּתוֹ מִשָּׁם, כִּי עִקָּר כֹּחַ קְדֻשַּׁת אֶרֶץ־יִשְׂרָאֵל

הַנֶּאֱמַר לְמַעְלָה, שֶׁהַצַּדִּיק מְחַיֶּה עַצְמוֹ בְּעֵת

וְזֶהוּ בְּחִינַת הַדֶּרֶךְ שֶׁל אֶרֶץ־יִשְׂרָאֵל

And this is the concept of the aforementioned
derekh (road) to the Land of Israel from which the
tzaddik draws life while in a state of simplicity. This
is because the power of the Land of Israel’s sanctity
is in essence produced by the concept of “He
informed His people of the power of His acts, to
give them the heritage of the nations” (Psalms
111:6). This is as Rashi comments on the verse
Bereishit: The reason Scripture begins with “In the
beginning” (Genesis 1:1) is to prevent them from
saying, “You are robbers….” Scripture therefore
began with “In the beginning,” [to make known]
that God created everything, and by His wish He
gave it to them, and by His wish…. It follows, that
the Land of Israel’s power in essence stems from the
Ten Utterances through which the world was
created, which are the concept of “the power of His
acts.” Through this Israel was able to go and
conquer the Land of Israel.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 78, segment 4.10 Supports thesis ���

שֶׁקֹּדֶם מַתַּן־תּוֹרָה, בָּזֶה בְּעַצְמוֹ הַצַּדִּיק מְחַיֶ…

הָעוֹלָם מִתְקַיֵּם בְּחַסְדּוֹ עֶשְׂרִים וְשִׁשָּׁה דוֹרוֹת

הָעוֹלָם, שֶׁשָּׁם נֶעְלֶמֶת הַתּוֹרָה, שֶׁבָּזֶה הָיָה

שֶׁהוּא בְּחִינַת עֲשָׂרָה מַאֲמָרוֹת שֶׁבָּהֶם נִבְרָא

וּבְזֶה הַדֶּרֶךְ־אֶרֶץ, הַיְנוּ הַדֶּרֶךְ שֶׁל אֶרֶץ־יִשְׂרָאֵל,

And through this derekh eretz, namely, the derekh of
the Land of Israel—i.e., the Ten Utterances with
which the world was created, in which the Torah is
hidden and through which the world existed on His
kindness during the twenty-six generations that
preceded the Giving of the Torah—through this
itself the tzaddik vitalizes himself while in a state of
simplicity, not studying Torah. He then vitalizes
himself through the concept of the Torah hidden
within the world, in all the words and all the works
which were created through the Ten Utterances,
where the Torah is hidden, as mentioned above.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT
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כִּי הוּא מְחַיֶּה עַצְמוֹ בִּבְחִינַת הַתּוֹרָה הַנֶּעְלֶמ…

הַנַּ"ל, יִהְיֶה מִי שֶׁיִּהְיֶה, וַאֲפִלּוּ אֻמּוֹת הָעוֹלָם,

עֵת. כִּי עַל־יְדֵי־זֶה הוּא מְחַיֶּה אֶת כָּל הַפְּשׁוּטִים

לְתוֹךְ פְּשִׁיטוּת וְלִהְיוֹת אִישׁ פָּשׁוּט מַמָּשׁ אֵיזֶה

וְעַל־כֵּן מֻכְרָח הַצַּדִּיק הַגָּדוֹל לֵירֵד וְלִפֹּל

5. Therefore, the great tzaddik is forced to descend
and fall into simplicity, and to be a genuinely
ordinary person for some time. Through this he
gives life to all the aforementioned ordinary people,
no matter who they are, even the nations of the
world. He vitalizes himself from the Torah hidden in
the Ten Utterances enclothed within the world, and
all the aforementioned ordinary people receive
life-force from him. And the closer a person is to
holiness and the aforementioned tzaddik, the more
exalted the life-force he receives from him.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT
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עַצְמוֹ בְּיִרְאַת ה' וּבַעֲבוֹדָה פְּשׁוּטָה לְפִי ב…

אַף־עַל־פִּי־כֵן גַּם בְּעֵת פְּשִׁיטוּתוֹ צָרִיךְ לְהַחֲזִיק

שֶׁהוּא בְּמָקוֹם שֶׁאִי אֶפְשָׁר לוֹ לִלְמֹד וְכַיּוֹצֵא בָּזֶה,

מִי שֶׁהוּא אִישׁ פָּשׁוּט וְאֵינוֹ יָכוֹל לִלְמֹד כְּלָל, אוֹ

וְהַכְּלָל, כִּי אָסוּר לְיָאֵשׁ עַצְמוֹ. כִּי אֲפִלּוּ

7. The rule is: It is forbidden to despair. Even
someone who is perfectly ordinary and unable to
study at all, or is in a place where it is impossible for
him to study, and the like—even so, also at the time
of his simplicity he has to strengthen himself with
fear of God and simple devotion according to his
level. This is because then, too, he receives
life-force from the Torah, as mentioned above, via
the extraordinarily ordinary individual—i.e., the
great tzaddik who gives life to everyone, who is at
times an ordinary person.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT
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נִפְלְאוֹת הַשָּׂגוֹתָיו הַקְּדוֹשִׁים, יָגַעְתִּי וּמָצָאת…

לְהָבִין וּלְהַשְׂכִּיל כָּל מַה דְּאֶפְשָׁר מִנְּעִימַת

מֵעֵין כֹּל, אֵין יוֹצֵא וְאֵין בָּא. אַךְ מֵעֹצֶם תְּשׁוּקָתֵנוּ

אוֹת בְּאוֹת. וְהִנֵּה הַדְּבָרִים סְתוּמִים וַחֲתוּמִים

כָּל זֶה מָצָאנוּ מִכְּתַב יַד רַבֵּנוּ זַ"ל, וְהֶעְתַּקְנוּ

2. We found all this in a manuscript penned by
Rebbe Nachman, of blessed memory, and copied it
letter by letter. Now see, the words are hidden and
sealed from every eye; “no one leaves or enters.”
Nevertheless, because of our strong desire to
understand and comprehend whatever we can of the
beauty of his wondrous holy insights, I labored and
found a miniscule amount, as “one peeking through
the cracks.” Behold, “I am the seer.” For [the
Rebbe] wrote these down in the form of topic
headings, general hints, as memory aids, yet after
investigation I understood some of the introductions
which he had in mind, around which this entire
subject revolves. I found a tiny part of it, not the
entirety, since, apparently, he certainly had some
additional introductions in mind which I was not
privileged to ascertain. On account of this it is
impossible to clarify and explain the matter well, so
that all his words might be understood.
Nevertheless, that which can be somewhat
understood based on the introduction, that which I
succeeded in comprehending from his words, I said
I would elucidate. Perhaps, through this “the wise
will hear and gain erudition,” and, deriving a further
insight from my words, properly elucidate the
remainder.

Note: Warns against investigation/speculative inquiry when it exceeds the proper boundary.

Labels: CRITIQUE_SPECULATIVE_INQUIRY
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נִשְׁבְּרָה רַגְלוֹ – הַיְנוּ כְּפִירָה, כְּמוֹ שֶׁאָמְרוּ …

סַכָּנָה, הִתְקִינוּ שֶׁלֹּא יְהֵא תוֹרְמִין אֶלָּא בְּפַיִס.

וְנִשְׁבְּרָה רַגְלוֹ. וְכֵיוָן שֶׁרָאוּ בֵּית־דִּין שֶׁבָּאִין לִידֵי

וְעוֹלִין בַּכֶּבֶשׁ, וְדָחַף אֶחָד מֵהֶן אֶת חֲבֵרוֹ וְנָפַל,

מַעֲשֶׂה שֶׁהָיוּ שְׁנֵיהֶם שָׁוִים וְרָצִין

It once happened that two were even as they ran and
ascended the ramp, and one of them pushed his
colleague who fell and broke his leg. When the
Court saw that this exposed them to danger, they
decreed that selecting the toreim should be done
only by lot. “Broke his leg” alludes to heresy, as our
Sages, of blessed memory, taught (Makkot 24a) :
Chabakkuk came and stood them on one: “A tzaddik
lives by his faith” (Habakkuk 2:4). He was jealous
of his colleague, for they were equals in Torah
perception and his colleague pushed him. As a
result, he denied the existence of God. Yeravam,
too, said: “Who will be at the head?” (Sanhedrin
102a). It is like we find in this generation, that
several individuals fell from their faith on account of
having seen their peers rise to prominence.
Certainly, it was arrogance which pushed him to
seek prominence for himself, as our Sages, of
blessed memory, taught: Impudence is kingship
without a crown (ibid. 105a).

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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שֶׁנִּסְתַּלֵּק מִמֶּנּוּ הַחִיּוּת, אֲזַי נִקְרָא חִסָּרוֹן.…

כִּי הַשְּׁלֵמוּת וְהַמִּלּוּי הוּא הַחִיּוּת. כִּי אֵיבָר

אֵינוֹ אֶלָּא כְּשֶׁהֵם מְיֻחָדִים וּמְקֻשָּׁרִים בּוֹ יִתְבָּרַךְ,

לְהָאָדָם שֶׁלֹּא כְּסֵדֶר, כִּי שְׁלֵמוּת שֶׁל כָּל הַדְּבָרִים

וְזֶה שֶׁאָנוּ רוֹאִים, שֶׁלִּפְעָמִים הוֹלֵךְ

We see that sometimes things go unorderly for a
person. The perfection of all things is only when
they are united with and bound to God. The reason
is that the completion and fullness of a thing is its
life-force. Thus, a limb from which the life-force has
departed is then considered missing. And life-force
is the mentalities and intellect, as it is written,
“wisdom keeps alive…” (Ecclesiastes 7:12).
ChoKhMaH (wisdom) is the concept of
MaH—KoaCh MaH— “MeH is our life? MaH
KoCheinu (is our strength)?” And MaH is ADaM,
because there is no ADaM without an Aleph
(Tikkuney Zohar, Introduction, p.7a)—i.e.,
HaVaYaH filled in with the letter aleph. In other
words, the Blessed Holy One is the life-force of all
things, as it is written, “You keep them all alive”
(Nehemiah 9:6).

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT
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מְחַיֶּה אוֹתָהּ, כְּמוֹ שֶׁכָּתוּב: הַחָכְמָה תְּחַיֶּה. ו…

שָׂם בְּהַנְהָגַת מַלְכוּתוֹ, בָּזֶה הוּא

יֵשׁ לָהּ שְׁלֵמוּת. כִּי הַשֵּׂכֶל שֶׁהַקָּדוֹשׁ־בָּרוּךְ־הוּא

לִבְחִינַת "מָה", הַיְנוּ לְהַקָּדוֹשׁ־בָּרוּךְ־הוּא, אֲזַי

הַבְּחִינָה מַלְכוּת, חַוָּה, כְּשֶׁהִיא מְקֻשֶּׁרֶת לָאָדָם,

נִמְצָא זֹאת

It follows, that when this concept of Malkhut
/Chavah is bound to Adam, to the concept of MaH,
i.e., the Blessed Holy One, She is then perfect. This
is because through the intellect which the Blessed
Holy One invests in the implementation of His
Kingship He keeps Her alive, as it is written,
“wisdom keeps alive.” This is also “The earth is to
God, and all its fullness” (Psalms 24:1). When “the
earth”—i.e., the concept of Chavah/ Malkhut—is
bound “to God,” it is then in its fullness and is
complete.

Note: Counterbalance: positively values holy intellect/wisdom/daat.

Labels: COUNTER_POSITIVE_INTELLECT
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שֶׁיֵּהָרֵג עַל זֶה, אַךְ מֵחֲמַת שֶׁהוּא שְׁעַת ש…

יֵהָרֵג וְאַל יַעֲבֹר. נִמְצָא שֶׁאַף שֶׁבֶּאֱמֶת אֵין רָאוּי

עד:): בִּשְׁעַת שְׁמָד אֲפִלּוּ אַעַרְקְתָא דִּמְסָאנֵי

מַה שֶּׁאָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה (זנהדרין

שֶּׁצְּרִיכִין לִפְעָמִים לַעֲבוֹדוֹת קָשׁוֹת, הוּא בִּבְחִינַת

אַךְ מַה

Nevertheless, when difficult devotions are
necessary, it relates to what our Sages, of blessed
memory, taught (Sanhedrin 74a-b) : In a time of
religious oppression, even to change one’s shoelaces
is a matter of “be killed rather than transgress.” It
follows, that although it is actually not right that he
be killed for this, nevertheless, it is a time of
religious oppression, and they are powerful and in
particular want to cause him to leave religion and
bring him to heresy, God forbid. He must therefore
give up his life even for something minor.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS

Likutei Moharan II, Lesson 86, segment 1.3 Supports thesis ���

שְׁלֵמָה, שֶׁהִיא בְּחִינַת מַאֲרִיךְ רוּחוֹ, כַּמּוּבָא בְּ…

שֶׁהוּא כְּמוֹ מְמֻצָּע, דְּהַיְנוּ שֶׁאֵין לָהֶם אֱמוּנָה

כְּלָל. וְהַקְּטַנֵּי־אֲמָנָה הֵם בִּבְחִינַת מִקֹּצֶר־רוּחַ,

אַף אֵין יֵשׁ רוּחַ בָּהֶם – שֶׁאֵין בָּהֶם שׁוּם רוּחַ

וְהַכְּפִירוֹת הֵם בִּבְחִינַת (תהלים קלה):

וְהָעֲבוֹדָה־זָרָה

Idolatry and atheism are the concept of “nor is there
any ruach (breath) in their mouths” (Psalms
135:17)—they have no ruach (spirit) in them
whatsoever. Those of little faith correspond to
“shortness of spirit,” which resembles a middle
ground. In other words, they lack complete faith,
which corresponds to extending one’s ruach, as
brought elsewhere; even so, they are not complete
heretics, who have no ruach whatsoever. Rather,
they resemble a middle ground. Their ruach is short,
the concept of “because of a shortness of spirit.”

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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לֹא זָכָה – נַעֲשֶׂה לוֹ סַם מָוֶת (יומא עב:). וְ…

בָם (הושע י״ד:י׳). כִּי זָכָה – נַעֲשֶׂה לוֹ סַם חַיִּים;

רָשָׁע יוֹתֵר. כִּי צַדִּיקִים יֵלְכוּ בָם וּפֹשְׁעִים יִכָּשְׁלוּ

הָרָשָׁע, הָיָה יָכוֹל לְהִתְפַּקֵּר יוֹתֵר וְהָיָה נַעֲשֶׂה

אִם הָיָה הַצַּדִּיק מְדַבֵּר תֵּכֶף תּוֹרָה בְּפֵרוּשׁ עִם

כִּי

For if the tzaddik had straightaway spoken explicit
Torah with the wicked man, he might have become
more heretical and so become more wicked. This is
because “the righteous walk in them whereas the
sinners stumble in them” (Hosea 14:10). If one is
deserving, the Torah becomes an elixir of life for
him. But if one is not deserving, it becomes a fatal
poison for him (Yoma 72b). And so, if they would
reveal to him Torah as it is, he would become more
heretical. In his case it would be a fatal poison, God
forbid, because he is distant from the Torah.

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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אֲחֵרִים, וְכָתְבוּ: אֱלֹקִים בָּרָא בְּרֵאשִׁית ו…

בְּלֵב כָּל אֶחָד וְאֶחָד לְהַלְבִּישׁ הַתּוֹרָה בְּצֵרוּפִים

שִׁבְעִים וּשְׁנַיִם זְקֵנִים, וְנָתַן הַשֵּׁם יִתְבָּרַךְ

אֲחֵרִים. וּכְמוֹ שֶׁמָּצִינוּ בְּתַלְמַי הַמֶּלֶךְ, כְּשֶׁהוֹשִׁיב

וְעַל־כֵּן צְרִיכִין לְהַלְבִּישׁ לוֹ הַתּוֹרָה בְּצֵרוּפִים

Therefore, it is necessary to enclothe the Torah for
him in other permutations. This is as we find in
connection with King Ptolemy, when he designated
seventy-two elders and God put into each one’s
heart to enclothe the Torah in other permutations, so
that they wrote: “The Lord created in the beginning”
(Megillah 9a) ; and as Rashi explains there. For if
they had written the Torah as it is, he would have
become more heretical….

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS
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עַצְמוֹ בְּתוֹךְ כָּל הַתְּחִנּוֹת וּבַקָּשׁוֹת, וּבִפְרָט…

וּבְקַל בִּפְשִׁיטוּת בְּלִי חָכְמוֹת יְכוֹלִין לִמְצֹא אֶת

וּבְתוֹךְ כָּל הַתְּחִנּוֹת וּבַקָּשׁוֹת וּסְלִיחוֹת וְכַיּוֹצֵא.

שֶׁיִּמְצָא אֶת עַצְמוֹ בְּתוֹךְ כָּל מִזְמוֹרֵי תְּהִלִּים

וְכֵן אֲמִירַת תְּהִלִּים וְכַיּוֹצֵא צָרִיךְ לִרְאוֹת,

The same is true of reciting Tehillim (the Book of
Psalms) and the like. A person should endeavor to
find himself within all the psalms, and within all the
supplications, entreaties, penitential prayers and the
like. And easily, simply, without any sophistication,
he can find himself within all the supplications and
entreaties, and especially in Tehillim, which was
composed on behalf of the Jewish people—on
behalf of each and every one personally.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.



Likutei Moharan — Annotated Edition  ·  Page 106

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 104, segment 1.2 Supports thesis ���

פְּשׁוּטוֹת, כִּי עִקָּר הַיַּהֲדוּת הוּא בִּפְשִׁיטוּת …

זְמִירוֹת בְּשַׁבָּת וּבְמוֹצָאֵי־שַׁבָּת אוֹ שְׁאָר עֲבוֹדוֹת

עַל מִי שֶׁהוּא חָכָם בְּעֵינָיו וְאֵינוֹ מִתְאַמֵּץ לְזַמֵּר

לְזַמֵּר זְמִירוֹת בְּשַׁבָּת, וְהָיָה מַקְפִּיד וְכוֹעֵס מְאֹד

וְהָיָה מַזְהִיר וּמוֹכִיחַ אוֹתָנוּ כַּמָּה פְּעָמִים

The Rebbe would also repeatedly urge and exhort us
to sing the Shabbat songs. And he would be stern
and annoyed with anyone who considered himself
wise and so would not make the effort to sing the
Shabbat and motza’ei Shabbat songs, or perform
other simple devotions. For the essence of
Jewishness is conducting oneself with complete
straightforwardness and simplicity, without any
sophistication, as has been explained in our
teachings many times.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 110, segment 1.1 Supports thesis ���

אִם רוֹצֶה עוֹשֶׂה, וְאִם אֵינוֹ רוֹצֶה אֵינוֹ עוֹשֶׂה.

שֶׁהַבְּחִירָה הִיא בְּיַד הָאָדָם בִּפְשִׁיטוּת,

אוֹתוֹ: כֵּיצַד הוּא הַבְּחִירָה, הֵשִׁיב לוֹ בִּפְשִׁיטוּת:

שָׁמַעְתִּי שֶׁאִישׁ אֶחָד שָׁאַל

I heard that someone asked Rebbe Nachman about
the nature of free will. The Rebbe responded
matter-of-factly, that free will is in a person’s hands,
simply: If he wants, he does, and if he doesn’t want,
he doesn’t do.

Note: Elevates temimut/pshittut—simple, unsophisticated service of God.

Labels: SIMPLICITY_PSHITUT

Likutei Moharan II, Lesson 2, segment 6.7 Counters thesis �
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כִּי הַצַּדִּיקִים הֵם גִבּוֹרֵי כֹחַ עוֹשֵׂי דְבָרוֹ, כַּמּוּב…

רִבּוּעַ הַדִּבּוּר, דְּהַיְנוּ אַרְבָּעָה חֶלְקֵי הַדִּבּוּר הַנַּ"ל.

קוֹל יוֹכִיחַ. כִּי אֵלּוּ אַרְבָּעָה דְּבָרִים הֵם בְּחִינַת

הַמַּיִם יוֹכִיחַ, כָּתְלֵי בֵּית הַמִּדְרָשׁ יוֹכִיחוּ, בַּת

וְעַל כֵּן אָמַר: חָרוּב יוֹכִיחַ, אַמַּת

This is why he said: “let the carob tree prove it… let
the stream of water prove it… let the walls of the
house of study prove it… let the Heavenly Voice
prove it.” These four things correspond to fourfold
speech, i.e., the four categories of speech. This is
because the righteous are “mighty ones who do His
word” (Psalms 103:20)—as the Holy Zohar brings
(Zohar I, 90a) : through the faculty of speech they
do and lead as they please. This is why Rabbi
Eliezer wanted to prove that he possessed perfected
fourfold speech and that through speech could do as
he pleased—i.e., alter nature in whatever way he
chose to by means of his perfected speech. He
showed this in four things, corresponding to fourfold
speech.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan II, Lesson 2, segment 6.10 Counters thesis �



Likutei Moharan — Annotated Edition  ·  Page 108

דֹּרְשֵׁי ה' לֹא יַחְסְרוּ כָל טוֹב, דְּהַיְנוּ הַצַּדִּיקִים…

כָּתְלֵי בֵּית הַמִּדְרָשׁ, בְּחִינַת (תהילים ל״ד:י״א):

(משלי י״ד:כ׳), וְהַכֹּל פּוֹנִים אֶל הָעֲשִׁירִים. וְזֶהוּ:

שֶׁהֵם כְּתֵל שֶׁהַכֹּל פּוֹנִין בּוֹ, כִּי אֹהֲבֵי עָשִׁיר רַבִּים

כָּתְלֵי בֵּית הַמִּדְרָשׁ – זֶה בְּחִינַת עֲשִׁירִים,

“KoTLei (The walls of) the house of study” alludes
to the wealthy. They are K’TeL (like the mound) to
which everyone turns (cf. Zohar II, 116a), because
“the rich man has many friends” (Proverbs 14:20),
since everyone turns to the wealthy. This is also the
significance of “the walls of the beit miDRaSh
(house of study),” as in “DoRShei (those who seek)
God will not lack any good” (Psalms 34:11). This
refers to the righteous, “those who seek God”; “any
good” stems from them. However, the merit of the
righteous benefits the world, not themselves
(Chullin 86a). The righteous themselves have
nothing, but draw good to the world. This is as our
Sages, of blessed memory, said concerning Rabbi
Chanina ben Dosa (ibid.) : All the world is sustained
on account of Chanina, My son, yet Chanina, My
son, suffices with a [mere] measure of carobs. The
wealthy are thus called “kotlei the house of study,”
for they are like the tel to which everyone turns on
account of their wealth. And whatever good they
have stems from the beit hamidrash, as in “dorshei
God will not lack any good.” All bounty is derived
from them.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan II, Lesson 8, segment 12.4 Counters thesis �
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שְׁטוּת. וּכְשֶׁמְּקַבְּלִין אֵלּוּ הֲבָלִים וּמַכְנִיסִין אוֹ…

הֵמָּה מַעֲשֵׂה תַּעְתֻּעִים, הַיְנוּ הַבְלֵי עוֹלָם שֶׁל

הֲבָלִים בָּעוֹלָם, שֶׁהֵם בְּחִינַת (ירמיה י נא): הֶבֶל

בְּהָרֵאָה, כַּמּוּבָא (בת"ז תי' ס"ט דף צו.). כִּי יֵשׁ

הַנַּ"ל זֶה בְּחִינַת: הֶבֶל נָחֵת הֶבֶל סָלֵק, הַנֶּאֱמָר

גֵּרִים

The aforementioned converts are the concept of
“hevel descends, hevel ascends,” which is said about
the lungs, as is brought (Tikkuney Zohar #69,
p.105b). For there are havalim in the world that are
the concept of “They are hevel (futility), the work of
delusion” (Jeremiah 51:18)—i.e., the futilities of
foolishness. But when one inhales this hevel and
infuses it into Torah study and prayer, so that it
becomes a hevel of holiness, that is the concept of
converts. This is because “hevel, the work of
delusion” turns into the holy hevel of Torah study
and prayer—i.e., the concept of converts. This is
“hevel descends, hevel ascends,” which is said about
the lungs, because they take in hevel and expel
hevel. This alludes to converts, who are made by
one’s taking in the hevel of the world—i.e., “They
are hevel, the work of delusion”—and through
Torah study and prayer elevating it to hevel of
holiness.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Likutei Moharan II, Lesson 78, segment 2.4 Counters thesis �

הַתּוֹרָה, הֲלֹא עִקָּר הַחַיִּים הוּא מִן הַתּוֹרָה כַּנַּ"ל:

וְאִם־כֵּן בַּמֶּה מְחַיִּין עַצְמָן בְּזוֹ הַשָּׁעָה שֶׁבְּטֵלִין מִן

כִּי בְּהֶכְרֵחַ צְרִיכִין לְבַטֵּל וּלְהַפְסִיק אֵיזֶה שָׁעָה,

אֶפְשָׁר לִהְיוֹת דָּבוּק בְּעֵסֶק הַתּוֹרָה תָּמִיד כַּנַּ"ל,

וּבֶאֱמֶת זֶהוּ בִּלְתִּי

In truth, as mentioned above, it is impossible to
continuously cleave to Torah study, because of
necessity one must break and stop for a while. If so,
from what do people draw life during the time they
are absent from Torah? Why, the essence of life is
from the Torah, as mentioned above.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY
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יוּכְלוּ לְכַבּוֹת אֶת הָאַהֲבָה. וְהַשְּׁכִינָה הִיא מְ…

בִּבְחִינַת (שיר השירים ח׳:ז׳): מַיִם רַבִּים לֹא

אִי אֶפְשָׁר לָהֶם לְכַבּוֹת הִתְלַהֲבוּת הַזֹּאת,

וּמַיִם רַבִּים שֶׁהֵם אֲהָבוֹת וְיִרְאוֹת חִיצוֹנִיּוֹת,

לְהִתְלַהֵב בְּלִמּוּד הַתּוֹרָה בְּשַׁלְהוֹבִין דִּרְחִימוּתָא,

וְאָז יָכוֹל הַלֵּב

9. Then, the heart can be impassioned by Torah
study, through the flames of love. Many waters,
namely, the external loves and fears, are unable to
extinguish this passion, as in “Many waters cannot
extinguish the love” (Song of Songs 8:7). The
Divine Presence uses Her wings to cover the blood
of Israel with this love, so that the wicked seed,
being the concept of the Floodwaters, should not
rule over them.

Note: Counterbalance: Torah learning itself is valued as a remedy.

Labels: COUNTER_TORAH_STUDY

Additions from Manuscript

Additions from Manuscript, segment 1.1 Supports thesis ����

הפנוי מכונה בשם פרעה כי שם גילה אור…

נעשו וכו' וכ"ש כולם בחכמה עשית והחלל

בדבורו ובחכמתו כ"ש בדבר ה' שמים

חלל פנוי ובתוך החלל ברא כל העולמות

לאין סוף וצמצם את אורו לצדדין ונשאר

לזולתו כי מידתו להיטב והיה אורו מתפשט

הפשוט לברוא את העולמות כדי להיטב

כי אני הכבדתי את לבו וכו'. כי כשעלה ברצונו

בא אל פרעה

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life. Critiques false or evil
wisdom, not wisdom as such.

Labels: HERESY_APICORUS · FALSE_WISDOM_CRITIQUE

Additions from Manuscript, segment 4.2 Supports thesis ���
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הן הן הכפירות שמטיל על האדם ומונע מן …

חלק לבם והמחלוקת של היצר שבלב האדם

יצרין כמאמר בכל לבבך וכו' שלא יהי' בבחי'

לבו חלק עליו היינו שיעבוד את השם בשני

שמים וצריך לראות להשלים את לבו שלא יהי'

למטה ומהסיגים נעשה מחלוקות שלא לשם

מהתורה היינו מהמחלוקות התנאים נשתלשל

אודך ביושר לבב וכו' כל המחלוקות שרשם

Note: Connects the issue to apikorsut/heresy rather than neutral intellectual life.

Labels: HERESY_APICORUS


